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Christ entered our lives so that we could be joined to 
Him and He could share Himself with us. Because He is 
in relationship with the Father and Spirit, as well as with 
all of the creation, it follows that people will �nd their 
contentment and joy when in relationship with God and 
with others: this re�ects who we are and what we are 
created to be.

In a 75-year-long study of adult development, Har-
vard University researchers were able to con�rm what 
the Orthodox Church has always known; happiness or 
contentment has more to do with relationships than 
with money or fame. According to researcher Robert 
Waldinger, 724 men were tracked from their late teen 
years throughout life. In each cohort at each stage of life, 
people with healthy relationships were healthier and re-
ported greater life satisfaction. �eir social relationships 
determined their degree of contentment.

To substantiate my claim that the Church has always 
known the importance of healthy relationships, I call 
the reader’s attention to the many biblical references to 
relationships throughout the Scriptures, culminating in 
our Lord’s prayer before his Passion, found in the Gospel 
of John, calling for us to share in the unity of the Holy 
Trinity. Christ prays to the Father that we can be one, as 
God the Father and the Son are one. He prays, too, that 
those whom God has given the Son that they may share 
His life, may enter into this unity.

It is my unscienti�c, yet too frequent, observation 
that people invest little e�ort in developing relationships 
with God, spouses, children, parents, siblings, colleagues 
and friends. Somehow, loneliness in people from every 
social status abounds. When asked, people report that 
relationships should be easy. Typically, we wait around 

for others to call. If people don’t call us, we are more 
likely to do without, rather than make an e�ort. I admit 
that women tend to do a better job socializing then men, 
yet we are all lacking in this area. 

God is three Persons; Father, Son and Holy Spirit. 
�e Father pours Himself (Love) into the Son and the 
Spirit, who likewise pour themselves into the Father and 
each other. God is Himself social, as He is love. God 
chooses to make Himself known and to know the other. 
He manifests Himself, and when He creates, He even 
manifests Himself to His creation and in it. Mankind 
is created in His image and likeness, so it logically fol-
lows that man is created to know and be known. I con-
tend that it is in this knowing, and being known, done 
most easily in the Church, that we encounter not just 
each other, but God Himself. In coming to know and 
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Happy Is the Man Who Lives Well 
with God and Fellow Man

GOD CREATED US IN HIS OWN IMAGE (GENESIS 1:26) AND ORDAINED THAT WE SHOULD 
CARE FOR THE WORLD. BECAUSE WE ARE IN HIS IMAGE, AND BECAUSE HE IS LOVE, MAN 
IS DESIGNED TO LOVE. LOVE SHOULD BE THE MOST NATURAL EXPERIENCE OF MAN. LOVE 
REQUIRES RELATIONSHIPS, AND LOVE THAT LOOKS LIKE GOD’S LOVE IS GENTLE, KIND, 
SERVING AND HOLY. ANOTHER WAY OF SAYING THIS IS THAT OUR SOCIAL NATURE IS 
SOMETHING LIKE GOD’S OWN WAY OF BEING, AND SOCIAL BEINGS EXIST TO SHARE LIFE
WITH EACH OTHER. GOD SHARES HIS LIFE WITH HIS SON AND SPIRIT, EVEN BEFORE THERE 
WAS A CREATION. 



be known, we discover the expressions of God in each other and we commune with 
God inasmuch as we allow ourselves to be aware of God’s presence in our interaction.

Our relationships with each other should also re� ect our relationship with God, 
as modeled by the generosity and sel� ess service of God toward us. As He is forgiving 
and understanding of us, and kind toward us, so should we be with each other. Our 
social nature, or human need to know others, and to be known, calls for this. Here, 
knowing involves the honest sharing of life and time. Such life regenerates us and feeds 
our hearts, minds and souls. I would also contend that sharing life with others, aware 
of God’s presence and sharing of Himself with us, helps us to discover God in each 
other as well as ourselves. � is is why relationships are so important. 

Today we see the empty tomb of Christ. By incarnation He has joined us to Him-
self and therefore to each other. By living among us and sharing His life and time with 
us, he has joined Himself to our every experience. In his Passion and death, He has 
even blessed and shared every stage of our lives. Our joy and happiness come from the 
empty tomb, whose light shows us God and each other. Seeing each other allows us 
to love, and to be what we are created to be. Being allows loving, and holy Christian 
love, with all the blessings of this life, brings us contentment and joy. Happy is the 
man who lives well with His God and fellow man.

Bishop JOHN
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Orthodoxy is a freedom-loving, democratic faith ... it is at its best in our free America. Our people are part and 
parcel of America, gladly giving their treasure and the blood of their sons to safeguard its free institutions which are 
the refl ection of the freedom they fi nd in their faith. If the best of Byzantium has survived, it is in the United States, and 
if there is an Orthodox political ideal, it is enshrined in the (U.S.) Constitution and the Declaration of Independence.

Thus, while we must still minister to many who remember the ways and customs of another land, it is our policy 
to make our Church in the United States, an American Church. In my own archdiocese, under my administration, 
we have pioneered in the introduction of English in our Services and sermons. From the beginning of my ministry, I 
began the printing of English service books, and the training of English-speaking priests. We are tied to no sacred 
language; we recognize all tongues as the creation of God, and employ them in His worship. We have no desire to 
perpetuate anything but the Gospel of Christ, and that we can do as effectively in English as in any other tongue.

Metropolitan ANTONY, excerpt from an address delivered at a Council of Churches’ Meeting in 1957
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This is a revised version 
of an article originally 
published in
The WORD, February 
1998.

The Administrative Legacy
Of ANTONY Bashir

(1936–1966)
ON THE 50TH ANNIVERSARY OF HIS DEATH

LEST WE FORGET

Fr. Antony Gabriel



When he visited a parish in the early years of his 
ministry he collected the nourieh or stipend for the cler-
gy from door-to-door. He employed everyday aphorisms 
to press his point. His was the era of rugged individual-
ism, and he was fond of saying: “Where there is a will, 
there is a way.”

With his God-given gifts and very human quali-
ties, what did he achieve from 1936 to 1966? While he 
started his ministry as a “one-man show,” he later ac-
quiesced to those men he inspired to establish what we 
now accept as normal in the Archdiocese. He ultimately 
possessed the genius to listen to the advice of his faithful 
lieutenants. He knew instinctively that he had to share 
the administration of the Archdiocese as it expanded, 
particularly with the young men returning home from 
the horrors of the war, for whom the Church remained 
a safe haven and bastion of community solidarity. With-
out the organized institution of the Archdiocese and 
subsidiary organizations, he could not sustain the loyalty 
of the new generation of Antiochians.

THE LEGACY

�erefore, the Antiochians were the �rst in North 
America to establish the system of Archdiocese 
Conventions. �e �rst of these was in 1937. �e second 
was in 1947 and thereafter on an annual basis, until this 
was changed under Metropolitan PHILIP’s primacy to 
biennial events.

SOYO (Syrian Orthodox Youth Organization), 
which had its roots in New England in 1938, later be-
came a national movement spreading throughout North 
America. Its prime motivation was to knit together the 
fragmented youth groups in the United States and Can-
ada. �e regional conventions led to the re-energizing 
of parishes.

It was in these gatherings that one could see the 
pressing needs of the time and respond with pioneer-
ing achievements. Metropolitan ANTONY either led in 
these initiatives or responded to the insistent urging of 
the faithful. �e results were impressive:

• an Archdiocese Treasury or �scal accountability;
•  publication of a multitude of religious educational 

materials;
• the establishment of Sunday Schools;
• public relations awareness;
•  publication of the �e WORD (1957), �rst published 

as Al Kalimat under Bishop RAPHAEL (Hawawee-
ney); this vehicle for reaching out to people in their 
homes had the Archbishop as its �rst editor-in-chief;

•  the SOYO Digest, which became the voice of the 
youth in the Archdiocese;

•  the publication of liturgical books in English, as well 
as choir books;

•  the acceptance of an Archdiocese and parochial con-
sensus to establish the Board of Trustees, with a Con-
stitution and By-Laws to govern the constituency, 
clergy and laity, and Church property;

•  the publication of the Priest’s Guide, that serves to this 
day (with some adjustments) as a model for pastoral 
activities; one of the hallmarks of Bashir’s relationship 
with his clergy was how he “civilized” archaic and 
outmoded ways foreign to North Americans; this 
booklet grew out of the ceaseless concerns for 
liturgical/ritual details at Archdiocesan Church 
gatherings, since 1937;

•  the creation of a variety of departments and 
commissions, many of which are still active and 
thriving, that addressed the pressing needs of the 
Archdiocese;

•  the Parish Assessment, which started with the nourieh; 
later the one-dollar-per-baptized-soul in each com-
munity was mandated to ensure �scal security for the 
Archdiocese;

•  the �rst credentials accreditation system for the clergy, 
trustees, churches and lay delegates; so heated were 
the debates and partisan the seating of the delegates at 
the early assemblies that one was reminded of Ameri-
ca’s political conventions; most likely it was the Antio-
chians that established this system of accreditation.

Clergy education and training dominated both 
the Archdiocesan Conventions and the Meetings of 
the Board of Trustees, and played a large part in the 
 Metropolitan’s thinking regarding the future of the 
Church of North America. He was among the �rst to 
provide scholarships to his students at Holy Cross and St. 
Vladimir’s seminaries. He strove to upgrade the quality 
of education from the time of the early immigrant 
pioneers: each student had his tuition and room and 
board paid, plus a one-hundred-dollar monthly stipend.

Regarding the clergy, there was constant attention 
paid throughout the years to their �nancial stability, and 
to bene�ts for retirement and disability or death. What 
began as a primitive wage scale gradually evolved over 
the years to what was at that time a more professional 
level. �e creeping improvements paralleled the tensions 
and growth between the local Boards of Trustees and 
their clergy.

It is well known that the Protestant model was used 

n light of these early words of Metropolitan 
ANTONY, it is no wonder that he remains 
one of the towering �gures of the Antiochian 
Orthodox Church in the Twentieth Century. In 
this article I will sketch for you that which has 

remained an important part of his enduring legacy – his 
administrative skills – and show how they advanced the 
cause of Orthodoxy on this continent.

On the eve of his burial, we stood vigil in the Ca-
thedral, having witnessed a panoply of prelates march 
in with black robes and chant in a multitude of foreign 
languages, each individually, before Metropolitan ANT-
ONY Bashir as he lay in repose. �e late Protosyngellos 
Ellis Khouri quietly nudged us and whispered: “In his 
death he still looms larger than most of these gentle-
men in life!” �e fact was that the shadow of ANTONY 
Bashir cast itself over a major period of our history.

As a second-generation Arab Christian, born and 
raised in the United States and enjoying a Western 
Christian lifestyle, I was totally captivated by the sweeping 
movement launched by Metropolitan ANTONY to lead 
the ancient Antiochian Church in modern America. He 
once remarked, “�e troubled history of the Church 
founded by the Apostles indicates the constant miracle 
implied by its survival.” It was his mission to ensure the 
survival and progress of the Church in North America. As 
an emerging leader in the thirties, he seized the moment.

Lest we forget: he was in truth, for his time, 
something rare, a man deeply, almost domestically at 
home in the world. Driven by curiosity and energy, he 
did what he had to do without fuss. It strikes me now that 
this was an adventurous journey of the Church into the 
Twentieth Century. What follows is not an encomium 
of a holy Father, but a brief story about a man, “�esh of 
our �esh and bones of our bones,” who without fear of 
intimidation embarked on an ecclesiastical career that 
altered the way of doing the business of the Church on 
this continent forever.

Metropolitan ANTONY assumed high o�ce in 
one of the most turbulent periods of the Church’s his-
tory, internally as well as externally. �e North Ameri-
can Church, while still badly injured from the years of 
internecine warfare that followed the death of Bishop 
RAPHAEL, still remained a viable force among the Arab 
Orthodox. Although the body was fractured, it was not 
permanently damaged.

�e Great Depression was receding as tensions over-
seas escalated to bring about the Second World War. �e 
vivid memory of Raphael, Aftimios, Germanos, Abou-
Hatab, Abou-Assaly and their followers remained fresh; 

the resiliency of the Christian Orthodox community 
was a testimony to the vitality of their faith and cultural 
traditions, a triumph in the face of adversity. Hope was 
never lost for a new dawn.

Many years ago a witness to Metropolitan  ANTONY’s 
consecration, when he prophetically articulated his 
vision for the Church – similar to the one in my opening 
quote – told me that His Eminence was simultaneously 
applauded and vili�ed by the congregation in attendance. 
He never veered o� course, however, in charting the 
future for the emerging generation of Antiochians. As 
he said in later years: “God gives us men! A time like 
this demands strong minds, great hearts, true faith and 
ready hands; men whom lust of o�ce does not kill. Men 
whom the spoils of o�ce cannot buy. Men who possess 
opinions and will. Men who have honor – Men who will 
not lie; tall men, sun-crowned, who live above the fog, 
in public duty and private thinking” (Christmas 1965). 
He might have been speaking of himself.

BASHIR AS ADMINISTRATOR
Metropolitan ANTONY approached the Church as 

a “practical theologian,” having studied both theology 
and law. Over the years, I have scanned and studied his 
letters, missives, holiday greetings, and Archpastoral 
charges, and have listened to recordings of his sermons. 
�ere is a fascinating element in the way in which he 
combined his theological intuition and training with a 
�nely-honed legal framework. Because of this, most of 
his letters are tersely written and to the point (usually at 
the bottom of the recipient’s original letter to him) and 
his published and oral presentations on the whole have 
a logical sequence.

He was at once complex and simple in his approach 
to the problems that confronted him. It must be said 
that his razor-sharp mind cut through the fog with wit 
and wisdom. His vision was far superior to most others 
on the landscape in the thirties, forties and the succes-
sion of years until his death. Some perceived him to be 
haughty, yet he lived simply. In fact, He reminds us of 
our immigrant grandparents who, remembering the pov-
erty of the homeland, scraped and saved their pennies so 
that the next generation would not have to struggle so 
arduously. �ey never could embrace a higher “standard 
of living” nor appreciate the comforts of a�uence that 
they had gained. �is accounts in my opinion for the 
way Bashir handled the monies he accumulated over the 
years and the frugality of his lifestyle. He typed his own 
letters and his sister, Adele, carried his books and mail to 
the post o�ce in a grocery cart “to save money.”
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conditions for peace in the region as a result. True to 
the Antiochian spirit, he aligned himself to the Pan-
Arabism of his day. He saw no alternative. In 1957 he 
said, “� e main cause of the Middle East problem is 
the presence of one million miserable desperate Arab 
refugees and there will never be peace as long as the 
refugees remain. It is the duty of the Christian world 
to do something about it.” Furthermore, he saw Nassar 
as the Arab George Washington in the Middle East.
� e Metropolitan’s re� ections on ecumenism 

spanned the period from his participation at the General 
Episcopal Convention in 1922 (the reason he came 
to America) to the Edinburgh/Oxford Conference 
in 1938, to the statement (� rst authored by Bishop 
RAFAEL in 1912 and a�  rmed by AFTIMIOS in 1927) 
proclaimed by ANTONY in 1944 on the Protestant 
Episcopal ministrations, to the ecumenical rage of the 
sixties. � e Archbishop was a sober realist, based on his 
experiences in both the Middle East and North America, 
as to the possibilities of the reunion of Christendom. He 
nevertheless was in the vanguard as a supporter for the 
urgent necessity of a united front against what in those 
days was the assault on Christianity by communism and 
secularism.

What he said and did could not have happened if 
Metropolitan ANTONY were a mystic from the East. In 
fact, he represented what is best in the spirit of the An-
tiochian tradition; he utilized his God-given intellectual 
and spiritual talents to immerse himself in his adopted 
country and culture. He incorporated in his person and 
acts what he perceived to be “useful” from the well-
spring of Orthodoxy and married them to Western mo-
dalities. � is was an unusual combination at that time, 
to say the least, when nostalgia was rampant for Holy 
Byzantium and Mother Russia.

To conclude, I would be remiss if I did not brie� y 
touch upon the manner in which he handled the clergy 
and laity during this bridge period between the ancient 
Church and the new world. In private and public pro-
nouncements, he was not above using the � rst person 
singular rather than the imperial “we” to press forward 
the con� dence he held in his own position. His carefully 
crafted addresses were at once pastoral and direct. 

As a major transitional � gure on the North Ameri-
can scene, Archbishop ANTONY Bashir understood 
very well the necessity of both an educated and dedi-
cated clergy and a highly visible laity that would form 
a working unit locally, regionally and nationally. In as-
sessing this aspect of his ministry, he knew instinctively 
that it was not his to work out all the “kinks” in the 

system. He certainly laid the foundation, however, for 
adjusting a hierarchical Church to a democratic society, 
a system unknown to the rest of the Orthodox world 
still languishing under political systems that inhibited 
independent action by the Church. It was to his credit 
that he paved the way under tremendous odds. He was 
in the right place at the right time, provided with the 
conditions and resources to seize the moment and pro-
vide the setting for our Primate to ascend his Cathedral 
at an important juncture in the history of our Church in 
North America.

CONCLUSION

In his own words, “We have come a long way” 
(1960).

I would like to conclude my presentation with a quo-
tation that aptly summarizes the administrative legacy of 
Metropolitan ANTONY:

We have come a long way together on a road that 
has many lights and a few shadows. If I were a proud 
man I could claim credit for all of the obvious good things 
that have marked my administration of this Archdiocese. 
If I simply wanted to please you, I could tell you that 
the good that has been done was accomplished with 
your help and that the mistakes had been mine. Of 
course, none of these statement are true in 
themselves. The achievements of the 
quarter of a century are yours and mine 
together. We must also share any 
mistakes that were made. Because 
of the distinctive constitution of our 
ancient Church, the responsibility 
for everything is mine. And I am 
happy to bear it. But I do so 
with a deep and humble sense 
of gratitude to all of those, 
some now in the everlasting 
kingdom, and some still with 
us, whose prayers, and love, 
and labor and money, and 
also criticism, have fi lled 
my life work with a joy and 
satisfaction that come 
from a job well done.

Metropolitan ANTONY concluded his life 
with clarity and courage as a Prince of the Church in all 
its dimensions. � e mantle of greatness was placed upon 
another charismatic leader “to � ght the good � ght,”
Metropolitan PHILIP, to lead the Church into the next 
millennium.

at the inception of the organized 
existence of the Archdiocese; this 
opened the door to many problems 
regarding the roles of the clergy and 
the laity at the local level. Today’s 
clergy have little conception of 
the struggles that took place 
in those years. An “upstairs/
downstairs” theology was 
evolving slowly and the 
Metropolitan had to 
cope with a myriad of 
problems as a result. All 

of his Archpastoral charges 
delivered at conventions addressed this 

constant “thorn in the � esh.”

METROPOLITAN ANTONY AND THE WORLD OUTSIDE 

In the area of the relations between the Antiochian 
Orthodox and the non-Orthodox world, His Eminence 
worked tirelessly for the following developments:
•  He arranged that the designation “EO” for Eastern 

Orthodox should be on the identi� cation tags of men 
and women in the armed forces.

•  He promoted the acceptance of the Scouting move-
ment, which gained recognition as a legitimate Or-
thodox enterprise.

•  He pressed for the recognition of Orthodoxy as the 
fourth major faith in the United States by Congress 
and State Legislatures.

•  He led the fi rst opening in prayer of a session of the 
House of Representatives by an Orthodox Arch-
bishop (in 1937).

•  He met and stayed with President Franklin and Elea-
nor Roosevelt, as well as with General Eisenhower.

•  He promoted the formation of the Federation of the 
Primary Jurisdictions of the Orthodox Greek Catho-
lic Churches in America in the 1940s.

•  He spearheaded the reorganization of the Federation 
into the Standing Conference of Orthodox Bishops 
of the Americas in March 1960, which organization 
he served as Vice President until his death; the memo-
randum that he circulated on March 15, 1960, to the 
Orthodox Hierarchs in North America was a land-
mark in lucidity and “vision” for the future.

•  He was the fi rst Orthodox bishop to join the Nation-
al Council of Churches; in December 1960 he was 
elected National Vice-President.

•  In 1959, he was an early enthusiast for the call of Pope 
John XXIII for an Ecumenical Council; Metropolitan 

ANTONY was sought out for his reaction, to which 
he quickly replied, “I think Pope John XXIII has been 
sent by God to bring unity to Christians and I pledge 
my support to this new development of Christian 
 fellowship.”

•  He was cited by Time magazine for championing the 
opposition to the Communist plot, originating in the 
Soviet Union, to in� ltrate and in� uence the outcome 
of the Patriarchal election in 1958, and therefore the 
very institution of the Patriarchate itself; this was 
during the Cold War between the United States and 
U.S.S.R.

•  Th roughout his life he maintained the equilibrium 
between the Patriarchate and North America; as he 
asserted in 1962, “We believe in unity. We want our 
people to be united. � erefore, we will not accept 
division, because division is against God and against 
the law of the Church and it should not be what the 
people of God want.... � e dignity of the Mother 
Church of Antioch is at stake. � is is, no matter what 
the situation, our Mother Church; we love it ... our 
allegiance to her will remain true.”

•  Very early in the history of the Archdiocese he took it 
upon himself to make a   personal commitment to 
support the Patriarchate � nancially, although with a 
cautious eye. Collections for repairs for the Cathedral 
in Damascus, the Balamand Seminary and the An-
nual Palm Sunday collection for the Patriarchate were 
initiated and the seeds planted that have borne fruit 
today with unparalleled commitments by our Primate 
to the welfare of the Mother Church and its institu-
tions and clergy. 

•  In 1961 he pursued a course that stirred great 
controversy, especially in the theological academies, 
with the establishment of a Western Rite Vicariate 
under Alexander Turner; he used the 1958 Encyclical 
of Patriarch Alexander III as the raison d’étre for this 
bold stroke.

•  Recognizing the rapid growth of his Archdiocese on 
the North American continent in 1960, he inaugu-
rated the system of deaneries to assist in his work.

•  No matter how ambivalent he felt about the ultimate 
outcome, he set in motion the canonical process that 
would result in the election of an Auxiliary to the 
Metropolitan.

•  Finally, he was the fi rst hierarch to boldly attack 
the policy of the United States Government in the 
 creation of Israel, in his public remarks at the 1948 
Archdiocesan Convention. He protested the treatment 
of the Palestinian peoples and foresaw the unsettling 
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themselves. The achievements of the 
quarter of a century are yours and mine 
together. We must also share any 
mistakes that were made. Because 
of the distinctive constitution of our 
ancient Church, the responsibility 
for everything is mine. And I am 
happy to bear it. But I do so 
with a deep and humble sense 
of gratitude to all of those, 
some now in the everlasting 
kingdom, and some still with 

Metropolitan ANTONY concluded his life 
with clarity and courage as a Prince of the Church in all 

at the inception of the organized 
existence of the Archdiocese; this 
opened the door to many problems 
regarding the roles of the clergy and 
the laity at the local level. Today’s 
clergy have little conception of 
the struggles that took place 
in those years. An “upstairs/
downstairs” theology was 
evolving slowly and the 
Metropolitan had to 
cope with a myriad of 
problems as a result. All 

of his Archpastoral charges 
delivered at conventions addressed this 

constant “thorn in the � esh.”

“WE HAVE COME A LONG WAY” 
very well the necessity of both an educated and dedi-

“WE HAVE COME A LONG WAY” 
very well the necessity of both an educated and dedi-
cated clergy and a highly visible laity that would form 

“WE HAVE COME A LONG WAY” 
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•  He was the fi rst Orthodox bishop to join the Nation-
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the late Patriarch ALEXANDER and the foresight of 
Metropolitans ANTONY and PHILIP, Father Paul liter-
ally launched the Western Rite with Orthodox content, 
thus allowing North Americans, used to their own tradi-
tions, to be integrated fully into the Antiochian Church 
of North America.

Father Paul, a scholar in all aspects, was likewise a 
pastor par excellence. He served parishes in Iron Moun-
tain and in Ironwood, Michigan, Allentown, Pennsylva-
nia, and �nally at St. Mary’s in Bay Ridge, Brooklyn. He 
served his �ocks over �fty years.

William Sut�n Schneirla, taking the name Paul, was 
ordained by Metropolitan ANTONY in 1942. One 
Sunday, when serving together with the Metropolitan 
in Iron Mountain, Michigan, the newly ordained Father 
Paul could not �nd a hand cross for His Eminence, so 
he handed him the processional cross. Looking at this 
large cross, His Eminence quipped: “I asked for a hand 
cross, not a German war club!” �ere was great levity in 
their relationship.

Shirley purchased and donated the house next to St. 
Mary’s in Iron Mountain, Michigan, for use as the parish 
rectory. Characteristically, she never mentioned this gift 
to the church or to anyone. Father Paul and Shirley were 

a team. It would be impossible for any clergyman to do 
the work that Father Paul did without the assistance and 
love of his wife. Shirley immersed herself in the ministry, 
lending her hand to whatever endeavor in which Father 
Paul was engaged. She was his stalwart partner.

During our years at the Seminary, I was frequently 
invited by the Metropolitan to do chores around his 
home or to chau�eur him on his Archpastoral visits. Fa-
ther Paul wanted me to have another view of the Bay 
Ridge parish in Brooklyn, so he decided to invite me to 
worship and have lunch one Sunday. He asked me to 
preach. I was so full of enthusiasm that I gave an over-
blown “theological” talk, while Father Paul stood chuck-
ling behind the altar. He asked me afterwards, “Do you 
think anyone understood one word of your homily? Re-
member: keep it simple and to the point.” It was a lesson 
learned to this day.

When I was writing the history of the Antiochian 
Church in North America, Father Paul wrote the Fore-
word, having checked all the historical sources and data 
for total accuracy. Only when I had his “stamp of ap-
proval” did I submit the manuscript for publication. If 
he “sealed” it, I knew the most knowledgeable person 
had given his approbation.

�e services in the small chapel made our prayers 
and supplications intimate and alive; they are indelibly 
etched in our hearts and minds. Father Paul was cul-
turally and intellectually distinct from the rest of the 
faculty. In those days we were immersed in the ancient 
rites as incarnated in the Slavic tradition, while Father 
Paul taught about the relevance of the Western liturgi-
cal tradition as well as his Antiochian tradition. In fact, 
we took note of his insights as he made interesting ob-
servations in his debate with Alexander Schmemann on 
the varieties of liturgical traditions. �is exchange was 
published in the St. Vladimir’s Quarterly many years 
ago. I shall never forget that Father Paul was adamant 
that Churches cannot be understood solely on the basis 
of a “rite.” It was his contention that the universality of 
Orthodoxy is precisely in its variety of liturgical tradi-
tions in the One, Holy, Catholic and Apostolic Church, 
that existed prior to the division between East and West.

Father Paul and his wife, Shirley, taking pity on the 
students who were trapped in the drab conditions of 
that old and cramped apartment building at Union 
Seminary, would invite us to their apartment at Park 
Avenue and 87th Street. �ey entertained faculty and 
students and other guests, such as the local Melkite 
priest, with wonderful generosity. �ese evenings were 
intellectually stimulating and great fun. We looked for-
ward to each of these occasions, as Shirley was the most 
gracious hostess overseeing every detail to ensure her 
guests were well-fed and contented.

We were living in the heady days of the Sixties, when 
unity movements emerged on the North American 
scene. We all thought we were moving towards “the 
Omega” point of history with the convergence of all 
faith communities toward oneness. Father Paul was 

both a forerunner and a leader of all that was best in 
mankind. Whether engaged in ecumenical encounters 
or the pursuit of Orthodox Unity, Father Paul was an 
activist and an authentic sober leader respected by all 
who encountered his genius of articulating what is 
true. He is observations were at the same time subtle, 
 poignant and profound.

Father Paul left an indelible imprint on every orga-
nization with which he was associated. �ese included 
the Standing Conference of Orthodox Bishops, �e 
National Council of Churches, �e Orthodox �eo-
logical Society, and the North American Orthodox-
Catholic �eological Consultation. He was either ap-
pointed executive secretary or president of these bodies, 
and maintained his position in the Antiochian Arch-
diocese of North America. �is was due to his clarity 
of thought and the strokes of his pen. As Editor, he 
gave literary credibility to �e Word magazine. He was 
appointed General Secretary of the Archdiocese by 
Metropolitans ANTONY and PHILIP. During his long 
tenure as  General Secretary he presented succinct and 
lucid minutes of each Board meeting and of every Arch-
diocesan Convention.

Metropolitan ANTONY loved Father Paul: they 
had a symbiotic relationship all through their years to-
gether. Sayidna had so much con�dence in his friend 
that he appointed him Ecumenical O�cer to represent 
him in external church a�airs.

I remember as a deacon being at St. Mary’s when 
Alexander Turner, then head of the Western Rite move-
ment, was formally received into Orthodoxy. Father 
Paul, who nurtured the Western Rite, was made Vicar 
General, a position he continued to hold even after his 
retirement from parish life. Based on the Encyclical of 

IN 1959, METROPOLITAN ANTONY OF BLESSED MEMORY BLESSED ME TO ENTER ST. VLADIMIR’S SEMINARY AS 
WELL AS LYNN GEORGES, THE FIRST FEMALE STUDENT OF THAT SCHOOL, WHO WAS TO BECOME MY WIFE.
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Archpriest Paul 
Schneirla

ON THE 100TH ANNIVERSARY OF HIS BIRTH

LEST WE FORGET

Blessed are those who do His commandments, that they may have the 
right to the tree of life, and may enter through the gates into the city. 

(Revelation 22:14)

Father Paul was 
born on April 11, 
1916, on a gold-
mining property 

owned by his family 
in Ophir, Alaska. In 

1942, he married 
Shirley Dillon War-
riner Page of New 
York and Far Hills, 

New Jersey. His 
mother’s side of the 

family – the Sutfin’s – 
arrived from Holland 
in 1676 and settled 

in what is now  
called Bay Ridge, 

home of Father 
Paul’s last parish. 
Father Paul was a 

mixture of German 
and Dutch ancestry, 

a cultural heritage  
he wore well.

Father Paul and 
Shirley were the 

parents of Dorothy 
and Peter; their son, 
Billy, died unexpect-

edly of pneumonia 
when he was six 

years old. They 
bore their sorrow 

with dignity; it was 
a combination of 

their family’s tradition 
and constancy that 
carried Father Paul 
and Shirley through 
this very tragic time 
in their lives. It was 
a distinct privilege 
and honor to have 
known Father Paul 

and Shirley all these 
years. In their unique 

way they touched 
the lives of those 

whom they served 
with grace.



phesians is one of the “Prison Epistles” that St. 
Paul wrote while under house arrest in Rome. 
�e epistle is rich with St. Paul’s teachings 
about Christ and the apostolic Church – our 
Church. As we all know, St. Paul wrote in 

Greek, the common spoken language of his time. It’s a 
complex language and the typical Orthodox Christian 
here in America is dependent upon English translations 
of those ancient texts. �ese translations of the New 
Testament are largely the work of Protestant scholars. 
As a result, we are subject to their “interpretations” of 
the Greek language. �ere is currently no approved and 
uniquely Orthodox translation of the New Testament in 
English. (Even the Orthodox Study Bible uses the New 
King James Version of the New Testament – abbreviated 
as “NKJV”.) As a result, we miss some of the marvelous 
things that are in the Greek text. Chapter 3 of St. Paul’s 
Epistle to the Ephesians has one such hidden treasure.

St. Paul prefaces Chapter 3 by elaborating on how 
Jesus Christ has broken down the wall that divides Jew 
and Gentile, reconciled both to God, and given us all 
access to the Father (2:14–18). As a result, every human 
being, Jew or Gentile, that believes in Jesus Christ is 
a “fellow citizen with the saints and members of the 
household of God,” that is, the Church (2:19–22). 
Moving on to Chapter 3, St. Paul explains that by God’s 
grace the mystery of Jesus Christ was revealed to him so 
that he could be the Apostle to the Gentiles (3:1–2) and 
that the same “mystery of Christ” 
was revealed by the Holy Spirit to 
all of the apostles (3:3–5). If we 
look at the original Greek text, we 
see that the root of the word that 
St. Paul uses for “mystery” in these 
verses is mysterion. �is word can 
mean a religious secret, something 
that is not revealed to outsiders.

In ancient Greece and Rome, 
there were many “mystery 
religions” and only members 
of those religions were privy to 
the secrets. Is this what St. Paul 
meant? �e answer can be found 
by looking at the Latin Vulgate, a 

Latin translation of the original Greek texts of the New 
Testament. �is translation was done by our very own St. 
Jerome (you can read about St. Jerome and the Vulgate 
elsewhere) back in the Fourth Century. It’s a very useful 
text, as it is a patristic translation of the Scriptures. In 
the Vulgate, the Greek word mysterion is translated as the 
Latin word mysterio. �at word in English is “mystery.” 
So, we can understand these verses to mean that God 
revealed to St. Paul and the other apostles the once 
hidden mystery or secret of the Gospel of our Lord and 
Savior Jesus Christ. It is worth noting that in the early 
Church, teachings on the sacraments, the recitation of 
creeds, the learning of the Lord’s Prayer, and so forth 
were usually not divulged until after baptism, because 
they were “mysteries of the faith” not to be revealed to 
unbelievers.

In Verses 6–8, St. Paul states that God has prom-
ised both Jews and Gentiles that they shall be “partak-
ers of His promise in Christ through the Gospel.” By 
the grace and e�ectual working (the actual Greek word 
is energeian, or “energy”) of God, he was made able to 
“preach among the Gentiles the unsearchable riches of 
Christ….” �e word used for “partakers” is symmetochos. 
It is best translated as “co-sharing” or “co-partaking.” 
Both Jew and Gentile together co-partake of the promise 
of “Christ through the Gospel.”

What is this promise? In Verse 9, St. Paul states 
that he was given the apostolic revelation and apostolic 

commission so that he could 
“make all see what is the fellowship 
of the mystery, which from the 
beginning of the ages has been 
hidden in God who created all 
things through Jesus Christ….” 
�is verse contains the hidden 
treasure. What is the “fellowship 
of the mystery?” Here translations 
get complicated and fascinating. 
In Bible translations such as the 
New International Version (NIV), 
English Standard Version (ESV), 
or Revised Standard Version 
(RSV) that use the most recent 
academic critical texts (known as 

Shirley and Lynn developed a strong bond. For years 
at every Archdiocesan Convention, the Schneirlas and 
Lynn and I had many meals together, whether lunch or 
supper. Each encounter was intellectually challenging. 
Father Paul would also engage in Church banter. His 
encyclopedic mind knew both ecclesiastical trivia and 
major events in the Orthodox world.

Father Paul was a keen and perceptive observer of 
people and events. It was my joy to maintain constant 
contact with him and Shirley through the years and after 
he retired. When asking about his health one could al-
ways look forward to his quip: “Never better, never bet-

ter.” Still, this man would su�er no nonsense if he asked 
you a question and didn’t get a speci�c answer.

He could as easily exchange recipes as he would 
quote one of his favorite poets, Rilke. Imbued with his-
tory, he modeled his clerical garb after that of the pio-
neers of Orthodoxy in North America: Saints Tikhon 
and Raphael, who wore suits and top hats to be a part 
of the landscape. Metropolitans ANTONY and PHILIP 
understood this all too well.

�e sudden loss of Shirley particularly wounded his 
soul as their lives were interwoven like no other over a 
71-year marriage. �eir combined heritage and talents 
served them well throughout their years together, as an 
enlightened and devoted couple.

As I conclude this article, it is noteworthy that Fr. 
Paul and Shirley’s lives are �nely woven into the fabric 
of the history of this Archdiocese. It is well-known that 
their ministry and profound pursuits made the Church, 
and all whom they encountered, richer and better for the 
journey they made during their long and fruitful lives.

Lest we forget: Archpriest Paul Schneirla
April 11, 1916 – January 17, 2016

May Paul and Shirley rest in the palm of God’s loving hand.

Fr. Antony Gabriel
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ORDAINED
FULLER, Deacon Paul, to the holy priesthood by 
Bishop NICHOLAS on February 7, 2016, at St. George 
Church, Danbury, Connecticut. Fr. Paul will remain 
attached to St. George Church until he graduates from 
St. Vladimir’s Seminary.
ROUMIE, Matthew (Adib), to the diaconate by Bishop 
THOMAS on January 31, 2016, at St. Elizabeth Church 
in Murfreesboro, Tennessee. 

APPOINTED
BERGER, Priest Calinic, as the second priest and 
associate pastor of St. Nicholas Cathedral, Los 
Angeles, California, effective December 6, 2015.

ELEVATED
BASSETT, Deacon Michael, elevated to the rank 
and dignity of Protodeacon by Bishop ANTHONY 
on February 28, 2016, at St. George Church in Flint, 
Michigan.
OLIVER, Priest John, to the rank of Archpriest by 
Bishop THOMAS on January 31, 2016, at St. Elizabeth 
Church in Murfreesboro, Tennessee. Fr John served a 
number of years at St. Philip, Souderton, Pennsylvania. 

POWLEY, Father Stephen, Executive Director of 
Orthodox Christian Prison Ministry (OCPM), was 
elevated to the dignity of Archpriest by Bishop BASIL 
on February 5, 2016, at St. George Cathedral in 
Wichita, Kansas.

DEPARTED
Sherry Abraham Morrow, February 17, 2016. She was 
a leader of the Antiochian Women in her parishes of 
St. George Cathedral, Wichita, Kansas, and St. Elijah 
Church, Oklahoma City, Oklahoma. 
Khouria Lucia Neustrom, February 12, 2016. She was 
the wife of the late Fr. Thomas Neustrom, retired from 
All Saints Orthodox Church, Salina, Kansas.
Khouria Jedonne Rhudy, February 23, 2016. She was 
the wife of Fr. Stephen Rhudy, formerly of St. John 
the Forerunner, Cedar Park, Texas. Condolences may 
be sent to Fr. Stephen and family at frstephenrhudy@
gmail.com.

MESSAGE FROM BISHOP ANTOUN
Bishop ANTOUN thanks all those who sent messages 
of good will on his Names day and at Christmas time. 

Archdiocesan Office
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the “morphological Greek New Testament”), the Greek 
word for “fellowship” is oikonomia. �is is the word 
that can be translated as “economy,” “dispensation,” 
stewardship,” “plan,” or “administration.” �e NIV uses 
“administration”; the ESV and RSV both use “plan.” 
In another Greek text known as the Textus Receptus, 
which is the basis of the King James Version (KJV) and 
New King James Version (as found in our Orthodox 
Study Bible), however, the word oikonomia is replaced 
by a word derived from koinonia. �at word means 
“fellowship” or “communion.” If you look this verse 
up in your KJV or NKJV Bible, you will see that they 
use “fellowship.” �ese are two very di�erent words and 
their signi�cance will be discussed shortly.

In this same verse, St. Paul again uses the word mys-
terion. He says that he has been appointed by God to 
reveal the fellowship/administration/plan of the mystery 
of Christ. If you look again at St. Jerome’s Latin transla-
tion of the Scriptures, you will see that unlike the afore-
mentioned instances, he does not translate mysterion as 
“mystery,” but instead as sacramentum. �is is the Latin 
word that we translate into English as “sacrament.”

Putting this all together, it is possible give this section 
of Ephesians a eucharistic interpretation. �e Eucha-
rist has always been the fundamental sacrament of the 
Church. From the very beginning, the Apostolic Church 
understood that Christ is revealed in the breaking of the 
bread, that is, the Eucharist (Luke 24:35). �is mystery 
or sacrament, that humanity would have communion 
with God through the Body and Blood of Christ, is what 
was hidden from all eternity. Our Tone 4 resurrectional 
�eotokion hints at this and even paraphrases Verse 9 as 
we sing, “�e Mystery which was hidden from everlast-
ing and was unknown of the angels, O �eotokos, was 
revealed through thee, to those who dwell upon earth. 
In that God, having become incarnate – in unconfused 
union – of His own good will accepted the Cross for our 
sake. Whereby He raised again the �rst created, and hath 
saved our souls from death.” 

�e “mystery” is not only the Incarnation, but also the 
sacri�cial death of Christ on the Cross as the New Passover, 
as the Lamb of God that takes away the sin of the world 
and conquers death. Communion with that sacri�ce in 
the Eucharist is the great Mystery of the Church. 

If  “mystery” equals “sacrament” in this verse (and this 
also applies to Colossians 1:27, in which St. Paul states 
that “God willed to make known what are the riches of 
the glory of this [sacrament] among the Gentiles; which 
is Christ in you”), then it does not matter if the text uses 
oikonomia or koinonia. For Orthodox Christianity, it is 

both. We have the proper oikonomia or administration/
stewardship of the “mystery.” �rough the laying on of 
hands, the Apostolic faith has been faithfully preserved 
and guarded through the centuries by the bishops who 
strive to maintain the “unity of the Spirit in the bond 
of peace” (Ephesians 4:3). �is is done because there is 
only “one body and one Spirit, … one Lord, one faith, 
one baptism; one God and Father of all, who is above 
all, and through all, and in you all” (Ephesians 4:4–6). 
In turn, the bishops lay hands on men making them 
deacons and priests who, according to the ordination 
prayers, are to administer the sacraments, proclaim the 
Gospel, minister the word of truth, and o�er spiritual 
gifts and sacri�ces. �ose gifts and sacri�ces are o�ered 
in the “good order” of the liturgical worship of the 
Church (compare: 1 Corinthians 14:40). As a result, 
Orthodox Christianity maintains the genuine apostolic 
administration and stewardship of the faith and the 
sacraments.

We also have the true koinonia or communion with 
the sacrament. �e Apostolic Church has always taught 
that the Eucharist is the Body and Blood of Christ. In the 
Old Testament, many of the sacri�ces were eaten as food. 
In the Exodus story, which is at the core of our Paschal 
hymnography, the Passover lamb was also sacri�ced and 
eaten. �ose Old Testament sacri�ces are ful�lled in 
Christ, the New Passover, Who o�ers Himself on the 
Cross so that we can partake of His Body and Blood. 
It was the Lord Himself who said, “Unless you eat the 
�esh of the Son of Man and drink His blood, you have 
no life in you” (John 6:53). Today, because the Orthodox 
Church has the genuine oikonomia of the sacraments, 
we also have the genuine koinonia or communion of 
the sacrament. At every Diving Liturgy, we have the 
opportunity to partake of the life-giving Body and Blood 
of Christ, the New Paschal Lamb. In doing so, we receive 
the fullness of the mystery of Christ: the forgiveness of 
sins, our personal Exodus from the captivity of sin and 
death, the promise of life everlasting, and communion 
with God through Christ Whose Body and Blood 
becomes one with our �esh and blood. (See the post-
communion prayer of St. Simeon Metaphrastes.) Having 
discovered this hidden treasure within St. Paul’s Epistle 
to the Ephesians, let us draw near to God with faith and 
love to co-partake and commune in the sacramental 
mystery of Christ to Whom is due all glory, honor, and 
worship, now and ever and unto the ages of ages. Amen.

Rev. Fr. Steven C. Salaris
All Saints of North America Antiochian Orthodox Church

Maryland Heights, Missouri
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Several years ago my doctor told me I had diabetes. I 
went home in shock. I had all of the emotions that you 
could possibly imagine: anger, fear, disbelief. I would 
look at other people and be angry. “Why do I have dia-
betes and they don’t!” I would say in my heart, “I know 
I have a few pounds to lose, but they are much more 
overweight than I am!” It’s not that I wanted them to be 
sick: I just didn’t feel like it was “fair” that I had diabetes 
and they didn’t. I felt like something was wrong with 
me, that is, until I started reading some of our Church 
Fathers on the subject of illness. 

�e most comforting teaching came from St. John 
of Kronstadt:

BEAR ANY ILLNESS BRAVELY, AND DO NOT MERELY NOT 
BECOME DESPONDENT, BUT ON THE CONTRARY, REJOICE, 
IF YOU CAN, IN YOUR ILLNESS. YOU WOULD ASK ME WHAT 
THERE IS FOR YOU TO REJOICE AT WHEN YOU ARE RACKED 
ALL OVER WITH PAIN? REJOICE THAT THE LORD SENT YOU 
THIS TEMPORARY CHASTISEMENT IN ORDER TO CLEANSE 
YOUR SOUL FROM SINS. “FOR WHOM THE LORD LOVES HE 
CHASTENS” (HEBREWS 12:6). REJOICE IN THE FACT THAT 
NOW YOU ARE NOT GRATIFYING THOSE PASSIONS WHICH 
YOU WOULD HAVE GRATIFIED HAD YOU BEEN IN GOOD 
HEALTH. REJOICE THAT YOU ARE BEARING THE CROSS OF 
SICKNESS, AND THAT THEREFORE, YOU ARE TREADING 
THE NARROW AND SORROWFUL WAY LEADING TO THE 
KINGDOM OF HEAVEN.

why me?

Tru
sti

ng God in Times of Illness
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At �rst this did not excite me. All I was seeing when 
I read this quote was that He was chastising me – who 
wants that? I came to realize through St. John’s teaching, 
however, that it can be used for good in my life, just as 
Paul said in Romans 8:28 that all things work together 
for good to those who love God.

It’s sometimes hard, however, to see that in the midst 
of the process, and it has been a process for me. As I look 
back over these last few years since my diagnosis, I realize 
my heart has begun to understand that it is OK to have 
diabetes. Do I want it? Of course not! Yet I am slowly 
seeing that it is actually a good thing. It has brought 
me closer to God. I am thankful because I doubt that 
I would have grown in the virtue of temperance had I 
not had this health issue. (Don’t get me wrong: I have 
not “arrived.”) I personally struggle with the passion 
of  gluttony, which is one of the seven grievous sins 
mentioned in our Orthodox prayer book. �e opposite 
of gluttony is temperance. Just as St. John of Kronstadt 
said, because of this illness I am unable to gratify the 
passion of gluttony.

Every time I start to wallow in self pity I remind 
myself that in fact this problem is a blessing. I end up 
smiling as I quickly remind myself that the early Church 
Fathers, saints, and pious Orthodox Christians of today 
would think that I still live sumptuously! I remind my-
self that I am now learning how to live a more ascetic 
life, and in a sense learning to live in the world the way 
the saints willingly chose to live their lives before God. 
When I embrace this way of thinking about my health 
issues I do feel like I am blessed, and that God is teach-
ing me how to be more like Him.

Although the quote from St. John of Kronstadt 
played the biggest role in helping me to change my at-
titude, there were many other saints who helped form 
my understanding as well. If I were to name all of them 
it would be too long for this article. I will mention a few, 
however, in the hope that it encourages you with what-
ever health issue you may be facing.

A Russian priest, St. Dimitri Klepinin, was in a con-
centration camp during World War II. His wife was de-
spondent at the thought of him not coming back to her 
or the children. He wrote to his wife saying, “Do not 
be sad, after all, nothing is terrible. It’s not going to last 
forever.” Although this was a totally di�erent situation, 
it still applied to me. No matter what happens in the 
future with this disease, or anything else for that matter, 
it won’t last forever.

Elder Pasios said, “When we think negatively we are 
giving the enemy a key to the front door of our heart and 

life.” I need to keep my eyes and heart on Christ in order 
to keep myself from being despondent. �e Jesus Prayer 
is perfect for this!

St. John Chrysostom in his sermons on wealth and 
poverty said that we must train ourselves in virtue in or-
der to be the kind of person God wants. If we are poor or 
chronically ill and endure it with patience, with thanks-
giving, this is su�cient asceticism. 

Adding to that, Abba Joseph the �ebite said that it 
is pleasing to God when we endure illness with patience. 
It is not that He is pleased that we are su�ering; He is 
pleased as we learn to live with patience through the ex-
perience, having faith that He is there to help us endure 
it. �at helps me to realize that my struggle is not in vain 
and that something good will come from it.

St. Anthony the Great said, “Any circumstance in 
which a man �nds himself unwillingly is a prison for 
him. So be content with whatever circumstances you 
may be in, lest, being ungrateful you punish yourself un-
wittingly.” �is was extremely important for me! As long 
as I grumble, or am angry, or am having a “pity party,” I 
am in my own prison. �ere is no peace in that situation!

Years ago my father was very sick and paralyzed in 
the hospital. He mentioned something to me one day 
that I’ve never forgotten. He said that when he felt dis-
couraged he would go to other corridors in the hospital 
and observe people in worse situations than himself. By 
doing this he found his way out of depression and self 
pity. He chose to not stay in “his prison.” My father may 
not have been Orthodox, but I would say he thought 
like someone who was.

I have come to learn that the only way out of my 
prison is by reading again and again the quotes from our 
Church Fathers as well as Scripture. �ese have saved 
me many times from depression and despondency. I am 
drawn back to God as I choose to remember that God 
loves me and there is purpose in my struggle! I pray that 
these quotes from Scripture and our Church Fathers will 
encourage you with whatever you are struggling with.

I leave you with a last injunction from St. John of 
Kronstadt: “Rejoice that you are bearing the cross of 
sickness, and that therefore; you are treading the narrow 
and sorrowful way leading to the kingdom of heaven.” 
Lord, have mercy!

Nancy Korb
St. Ephraim the Syrian Church, San Antonio, Texas
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ONE GOD
�e most important message that the Qur’an brought 
into the Arabic peninsula in the Seventh Century was the 
command to worship the “One God”: “Say: He is Allah, 
the only One” (Surat 112, the Ikhlas: 1). �is absolute truth 
is a mandatory witness or confession (the Shahadah) and 
the “password,” so to speak, which every Muslim ought to 
confess: “I bear witness that there is no god but God….” 
�e claim that God is One among the nomadic tribes was 
not a new message, for Jews and Christians who lived in the 
Arabic peninsula for centuries before the founder of Islam, 
Muhammad, was born in 570 A.D. believed the same. Still, 
there were some tribes or groups who were polytheistic. We 
also know from the Qur’an and the Sirat that Muhammad 
had a hard time conveying this “message” to them, and even 
waged wars against them.

It is noteworthy that although the Qur’an criticized 
the Christians1 and most of the Christian doctrines (such 
as the Trinity; the Incarnation; the divinity of  Jesus Christ; 

the Cruci�xion; and the “alteration of the Book,” that is, 
the Scriptures), the oneness of God was not among those 
critiques: “Do not dispute with the people of the Book2

save in the fairest way; except for those of them who are 
evildoers. And say: we believe in what has been sent down 
to us and what has been sent down to you. Our God and 
your God are one and to Him we are submissive” (Surat 
29, the ’Ankabut: 46). In fact, the debate between Christian 
and Muslim authors in the centuries following the rise of 
Islam was about the Trinity and not about the oneness of 
God. �e task of the Christian apologists was to explain 
to their Muslim interlocutors how God can be One, and 
be three hypostases (Aqaneem) at the same time. �e threat 
of the “new faith” to Christians was not related to their 
monotheism. As a matter of fact, Islam was seen by many 
Christians as a new “faith,” and later a new heresy, rather 
than a new religion. Many Christians thought that this new 
faith was but a twisted Christianity. 

One of the early writers in the apocalyptic style, Pseudo-
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The Christian Trinity and
the Islamic Oneness of God

JUDAISM, CHRISTIANITY, AND ISLAM ARE KNOWN AS THE “THREE MAJOR 
MONOTHEISTIC RELIGIONS.” THEY SHARE MANY CONCEPTS, INCLUDING THE 
FOLLOWING: THE BELIEF THAT GOD IS ONE; THE BELIEF THAT HE IS THE CREATOR OF 
THE WORLD AND OF ALL ITS INHABITANTS; THE BELIEF THAT HE SPOKE TO US, HIS 
PEOPLE, THROUGH HIS PROPHETS AND MESSENGERS WHO CONVEYED HIS WILL AND 
COMMANDMENTS TO US, SO THAT, THROUGH THEM, WE MIGHT INHERIT LIFE ETERNAL.

V. Rev. Fr. Elie Estephan

“I bear witness 
that there is no 
god but God….”



interlocutors from the three religions (Judaism, Christianity, 
and Islam) were granted safety and freedom to debate 
religious topics. 

NEW STRATEGY
�e �ourishing of the translation movement, especially 

the foundation of Bayt the Hikmah (“�e House of 
Wisdom”) by the Caliph Ma’amoun, paved the way for 
di�erent schools of thought in the Islamic milieu,14 especially 
in Baghdad. Scholars of such schools would become known 
as Mutakalimoun, and the scholarly enterprise which dealt 
with di�erent issues of faith, religion, and philosophy as 
‘Ilm the Kalam15 (مالكلا ملع). �e Mutakalimoun started 
criticizing and attempting to refute Christian doctrines. As 
in the early Church, Christians now had to defend their 
faith, but this time in Arabic and to an audience that was 
not yet familiar with Greek philosophy. All that Muslim 
thinkers knew about their faith was what they learned from 
the Qur’an. �erefore, Christians had to �nd common 
ground with their Muslim controversialists in the Qur’an. 
�is was actually in compliance with the Qur’anic call 
for “the people of the Book” to a “just word,” as Surat the 
Umran: 64 states: “O people of the Scriptures, come to a 
word that is just between us and you, that we worship none 
but Allah….” 

In their defense of Christian doctrine, the apologists 
made special e�orts to �nd appropriate Arabic vocabulary to 
translate the technical expressions of Christian theology as 
they had been deployed earlier in Greek and Syriac.16 �eir 
big challenge was to �nd a way to express the doctrine of the 
Trinity in Arabic without changing the original meaning of 
the formulae which were composed in Greek for the Mel-
kites, and in Syriac for both Jacobites and Nestorians. One 
can imagine how di�cult it was to explain to Muslims how 
the God of the Christians is one ousia (substance) and three 
hypostases (persons) without being accused by their Muslim 
interlocutors of falling into “shirk” (disbelief ).

Most Christian apologists who wrote in Arabic adopted 
the strategy �rst adopted by St. John of Damascus in his works 
written in Greek. He situated the discussion in the context 
of a debate soon underway among Muslim controversialists, 
the mutakalimun. �ey argued about the ontological status 
of the divine attributes (sifat Allah) as expressed in the 
“beautiful names” (the asma’ al-husna) of God found in 
the Qur’an: “Say: ‘Call on Allah or the Compassionate. By 
Whatever name you call Him, His are the Most Beautiful 
Names…” (Surat 17, the Isra’: 110).17 As we shall see, 
this strategy turned out to be a successful attempt to �nd 
common ground on which both Christian apologists and 
Muslim mutakallimun could agree. In their approach to the 

divine attributes (ةيهلإلا تافصلا) or “the beautiful names” 
 the apologists distinguished between two ,(ىنسحلا ءامسألا)
sorts of attributes by which God is described: attributes of 
essence (رهوجلا تافص) and attributes of action (تافص 
 Most of these apologists would claim that all the .(ةكرحلا
attributes of essence can reasonably be shown to presume the 
presence of three irreducible, substantial attributes: “existing 
 On these all .(يح) ”and “living ,(قطان) ”speaking“ ,(دوجوم)
the other attributes (of action) depend, it could logically 
be argued. �e distinctive point between the two sorts of 
attributes is that a given “substantial attribute” must have 
always coexisted with God, regardless of His actions, while 
an attribute of action would be contingent upon God’s 
action, as well as upon the subject, of that attribute. In other 
words, the attributes 
of essence describe 
what God is in 
nature, or in essence, 
while the attributes 
of action describe 
how God acts. �ere 
is no way that God 
is not, has not always 
been, and will not be 
“existing,” “living,” 
and “speaking.” Other 
attributes (of action), 
such as “creating,” 
“generous,” and “mer-
ci ful,” are con tingent 
upon the subjects (or 
the acts) of creation, 
generosity, and mercy 
respectively.

For the current purpose, we will quote from one 
representative only of each of the three groups: the Melkite 
Bishop of Harran, �eodore Abu Qurrah (ca. 755 – ca. 
833); the Nestorian, ‘Ammar the Basri (�. ca. 850); and the 
Jacobite Habib Ibn Khidmah Abu Rai’tah (d. ca. 851). While 
Abu Qurrah chose to translate hypostasis as al-wajh (plural 
wujuh; face or persona), Abu Raitah, as well as Ammar al-
Basri, decided not to translate the Syriac expression qnome 
(self ) into Arabic, but rather they transliterated it as “uqnum 
or مونقأ (plural, Aqanim, or ميناقأ in Arabic). By doing so, 
they avoided the use of the term Ashkhas (prosopa in Greek 
and persons in English) which would be understood to mean 
an independent given individual.

Although the main three Christian communities carried 
their Christological controversies with them into Islamic 
times, nevertheless they shared the same faith in the Trinity 
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Methodius, who wrote his “Apocalypse” around 690, said 
that “the depredations of the Arabs are part of God’s plan for 
the era of punishment for sin that is destined to usher in the 
�nal days of world history.”3 �e oldest surviving Christian 
apologia in Arabic is by an anonymous writer from the 
middle of the Eighth Century (755). It is known in English 
as “On the Triune Nature of God.”4 Its author quotes from 
what he calls “Scriptures” in testimony to the credibility of 
his doctrine. �ose Scriptures for him were the Law and 
the Prophets, the Psalms and the Gospel. One notices 
straightaway that the apologist has the Qur’an in mind, 
for the way he names these Scriptures is the same as the 
Qur’an, especially the word for the Gospel (in the singular).5

Going further with his argument, not only did he quote 
from the Qur’an as from a “Scripture,” but also, for the 
�rst time in Christian Arabic texts, he mentioned it by 
name. In the second part of his book, “�e Fount of 
Knowledge,” St. John of Damascus (d. 749/764) lists 
“the heresy of the Ishmaelites”6 as the last of the one 
hundred heresies.7

According to the Qur’an, and more speci�cally 
the abovementioned Surat 29, the ’Ankabut: 46, both 
Christians and Muslims believe in one God. As one 
can see, this verse states that “our God [of Muslims] 
and your God [of Christians] are One [God]” (Ilahuna 
w Ilahukum wahid, دحاو مكهلإو انهلإ), but does not 
say they “are the same God.” In other words, the way 
Christians understand the oneness of God is di�erent 
from the way Muslims understand it. �at explains 
why both Muslim and Christian interlocutors wrote 
books and treatises to explain the meaning of the words 
“one” and “oneness” in support of their respective faiths 
in the one God.8 

BACKGROUND

Until the mid-Seventh Century, the Fathers of the 
Church formulated the Christian doctrines in Greek within 
the boundaries of the Roman Empire, where Hellenic 
culture predominated. In order to articulate their faith, 
they used the then available tools, namely Greek philosophy 
and logic. To explain the Christian faith, revealed once and 
for all by God in the Scriptures, to the Hellenic world, 
they had to use a language understandable to the secular 
or gentile world, which was predominantly in�uenced by 
Greek philosophy. Hence their terminology was full of 
philosophical terms and concepts, such as substance, or ousia; 
nature, or physis; hypostasis; “energies”; and consubstantial or 
homoousious.9 With the rise of Islam in the mid-Seventh 
Century, Christians would shortly face a new situation. �e 
Islamic Conquest was so fast that by the end of the century,10 

all the Christian Patriarchates in the East, with the exception 
of Constantinople, fell under the Islamic hegemony, and 
the Arabic Peninsula together with the Fertile Crescent and 
Egypt became what would be shortly known as Dar al-Islam 
(the Realm of Islam). For the �rst time in history, Christians 
then lived under Islamic rule. �ey had to adapt themselves 
to the new culture, and eventually the liturgical language of 
the Church would change from Greek and Syriac to Arabic, 
especially in the Patriarchate of Antioch in Damascus. �e 
�rst responses from Christians to Islam came in Greek 
(Anastasios of Sinai, d. ca. 700), in Syriac (Jacob of Edessa, 
d. 708), and later in Arabic (Anonymous, 750). �e new 
milieu brought new challenges to the Christians. Before 
Islam came, the Church in this part of the world expressed its 
faith in Greek, Georgian (Chalcedonian), Syriac, Armenian, 
Ethiopian, and Coptic (non-Chalcedonian). �e apologetic 
literature addressed either the heresies or the Christian 
groups of di�erent confessions, mainly Chalcedonians and 
non-Chalcedonians. In both cases, Arabic was not needed. 
We have evidence that Christians used Arabic before Islam, 
both orally and in writing (though not as complete texts 
or works). We know also for certain that many Christian 
tribes spoke Arabic, such as the Ghassanids and Lakhmids. 
However, the Qur’an was the �rst complete book written 
in Arabic (beginning in the middle of the Eighth Century). 

Until the coming of Islam, Christians from di�erent 
groups in the East exhausted themselves with the 
Christological debate. Chalcedonians accused the non-
Chalcedonians of being “Monophysites,” and the latter 
accused the �rst of being “Melkites,” in that they followed 
the doctrine of the Roman Emperor or king (Malik in 
Arabic), and not what the Holy Spirit inspired the Church 
to believe. �e three main groups in Dar al-Islam were 
the Melkites (Orthodox),11 the Nestorians (followers of 
Nestorius), and the Jacobites (Syriac Orthodox),12 or the so-
called “Monophysites.”13 

By the end of the Seventh Century, the Umayyad 
Caliph, Abd-the Malik Bin Marwan (r. 685–705), 
commanded the translation of all the records into Arabic, 
making it the o�cial language of the government across 
the entire caliphate. Shortly after, Arabic became the lingua 
franca of the new world of Islam. Under the Abbasid Caliph, 
Ma’moun (r. 814-833), the translation movement into 
Arabic �ourished in all �elds of knowledge: mathematics, 
the arts, sciences, medicine, astrology, and philosophy. 
All the translators were Christians from di�erent groups. 
Religious tolerance reached its peak in the Abbasid era. All 
non-Muslims enjoyed religious freedom. �e same Caliph, 
Ma’moun, who loved knowledge, hosted and oversaw the 
Majalis (sing., Majlis), or “meetings” in his palace, where 
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Trinity by saying that of all the attributes of God 
that are found in the Bible or in the Qur’an, 
only two of them, and none other, namely the 
attributes ‘living’ (يح) and ‘speaking’ (قطان), 
designate referents or meanings (يناعم), 
namely ‘life’ (ةايح) and ‘word’ (ةملك), that are 
“of the ground of the ‘essence’ (تاذ), and of 
the constitution of the very being or substance 
 to which they are attributed.27 No other (رهوج)
attribute of essence or action, such as ‘seeing’ 
and ‘hearing,’ are basic, constitutive attributes 
of the beings to which they are attributed. 
He summarizes the attributes as ‘living’ and 
‘speaking,’ because ‘life’ and ‘speech’ are the 
essential constitutive attributes of being, which 
di�erentiate the animate from the inanimate, 
and the rational from the irrational. 

“So therefore, we a�rm ‘life’ and ‘speech,’ 
apart from anything else we have mentioned, 
to be in the substantial essence of the Creator, 
since we �nd the two of them to be of the 
constitution of the [divine] being or substance 
-He has Himself ascribed them to Him .(رهوج)
self and He as corroborated the testimonies to 
them in his scriptures.”28 What about the two 
essential attributes of God, His Spirit and His 
Word? ‘Ammar explains that God’s Word and 
His Spirit are understood by Christians to be 
two qunumayn (نيمونقأ), and that ‘the one 
God’ (دحاولا هللا) exists in three aqanim, Fa-
ther, Son or Word, and Spirit or Life. He says 
in his “kitab al-burhan”: Before God we are 
blameless of alleging three gods. Rather, by our 
saying Father, Son, and Holy Spirit, we want 
no more than to substantiate the statement that 
God is living (يح), speaking (قطان). And the 
Father is the one whom we consider to have 
life (ةايح) and word (ةملك). �e life is the Holy 
Spirit, and the word is the Son. It is not like 
what those who di�er with us ascribe to us, viz., 
that we fashion a female companion for God, 
and a son from her.29 It goes without saying 
that this last statement of ‘Ammar is an allusion 
to the Qur’anic critique to the Christians of as-
sociating to God a female goddess with whom 
He has got a son (Sura 5, the Table: 116; 72, 
the Jin: 3). 

CONCLUSION

�ese three apologists of the early period 
of Islam (eighth and ninth centuries) belonged 

to di�erent communities and tried to defend 
their common doctrine of the Trinity, each 
from the perspective of his own tradition. One 
can see the distinctive impact they had on 
the Trinitarian theology in Arabic, so that all 
theologians afterward will follow their line of 
thought. Su�ce it to say that, although they 
belonged to di�erent communities, and each 
was concerned to reassure the true faith against 
the other communities, their defense of the 
doctrine of the Trinity united them against the 
challenges of Islam. While their theologies, and 
particularly their Christologies, were in con�ict 
with one another, these same Christians often 
insisted that they nevertheless shared the same 
faith, though they expressed it in di�ering and 
opposing confessional formulae.30 In their 
defense of the doctrine of the Trinity in Arabic, 
however, the Christian apologists of all three 
communities were generally in agreement. 
�eir shared task in the world of Islam was 
to convincingly defend the credibility of 
their Christian belief, inherited from their 
ancestors and passed on by the Nicaeno-
Constantinopolitan Creed, of One God, one 
Divine being or substance (ousia or تاذ), in 
three divine hypostases (qnome or مونقأ) or three 
divine Persons. 

�e doctrine of the Trinity was not an inno-
vation by the rise of Islam. By stressing on the 
Biblical evidences of the doctrine of the Trin-
ity, �ese apologists were concerned to show 
to their interlocutors that their belief in Triune 
God was not a product of men, kings (Malik, 
hence Melkite) or Councils. Rather, it was rev-
eled in the Scriptures and was taught by Jesus 
Christ, the incarnate Word of God and spread 
out to the whole world by the Holy Spirit. To 
defend this doctrine, the Arab apologists em-
ployed the de�nition of their early ancestors, 
the Fathers of the Church who formulated it in 
Greek and later in Syriac (for the Jacobites and 
Nestorians), however, they excelled in express-
ing the same doctrine in Arabic. �ey clothed, 
so to speak, the Christian faith, once formu-
lated in Greek, an Arabic cloak. It was by them 
that the Christian faith was expressed in Arabic 
for the �rst time paving the way to the future 
generation of apologists to speak about their 
faith in the language of the empire which will 
become once the greatest in the world.
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3.  See Sidney H. Gri�th, �e Church in the Shadow 
of the Mosque, p. 34. 
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Epistles, with a Treatise on the Triune Nature of 
God,” Studia Sinaitica 7 (London: C. J. Clay and 
Sons, 1899), 74–107 (Arabic), 2–36 (English).

5.  �e Qur’an uses the word “the Gospel” (Injeel) al-
ways in the singular, hence the accusation of Islam 
that, by having four gospels (and not one), Chris-
tians “distorted the Scriptures.” 
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and defended it against Islamic criticism. All of them were 
faced with the task of commending the credibility of the 
doctrine of one God, one divine being or substance, in three 
divine hypostases, or persons. 

In the course of writing their treatises, the apologists 
would indirectly refute the Qur’anic verses which allude 
to the Christian doctrine of the Trinity and reject it, and 
sometimes they would refer to these verses directly. �e 
most important of these verses are the following:

Surat An-nisa, the Women 171: “�e Messiah, Jesus, 
son of Mary, is only Allah’s Messenger and His Word, 
which He imparted to Mary, and is a spirit from Him! 
So believe in Allah and His Messengers and do not say 
‘three’….

Surat 5, the maidah, the Table 73: “�ey have 
disbelieved (رفك دقل) who say that God is ‘one of 
three’ or ‘third of three’ (ةثالث ثلاث). �ere is no 
God but one God. If they do not stop saying it, a 
grievous punishment will certainly befall those who 
have disbelieved.” 

In this context �eodore Abu Qurrah says: “Answer 
me, O [you] who refuse the Son and the Spirit, fearful of 
believing in three gods, do you say that God has or has not 
a word? If you say that He does not have one (word), you 
are making Him mute and lesser than the man. You must, 
then, say that God has a word; then we say to you, ‘Tell us 
about God’s word: is it a part of God or not? …. �en you 
must take the Word as a complete (full) hypostasis or q’nome 
 and say that it (the Word) is fully God, as the Spirit (مونقأ)
is too. So, we say to you that God and His Word and His 
Spirit are one God as the man and his word and his spirit 
are one man.”18

To prevent his Muslim audience from misunderstand 
the Trinity in terms of number, and to assert that the 
substantial or individual attributes of the hypostases are not 
interchangeable, Abu Qurrah says: “Know, then, that the 
Father is God, but God is not the Father; the Son is God; 
but God in a mode is not the Son, for the name of God 
designates his nature; and the Spirit is God, but God is not 
the Spirit. �erefore if you count the Father and the Son 
and the Holy Spirit, you should not apply the number on 
the name of God and say ‘three gods,’ otherwise, you will 
be applying the number on the uncountable. Rather, you 
have to count three modes (wujuh, هوجو) as one God, for the 
mode (wajh,  هجو) is a logical name and not substantial to 
any of the three; rather the name of the mode applies to the 
Father and to the Son and to the Holy Spirit and to every 
one of the angels, the men, the animals and else from the 
non-matched (things).”19 

Addressing his supposed Muslim interlocutor, Abu 
Ra’itah asks him about God’s attributes of essence: “Do they 

belong to [God’s] ousia eternally, or did He acquire them 
and merit the description only later?”20 As one may expect, 
he comes to the conclusion that these predicative attributes 
are coeternal with God: “If God has not ceased to be living 
and knowing, then [His] life and knowledge are eternal.” 
“�e ousia or substance of the Godhead is the three hypos-
tases or Aquanim, and the three Aquanim of the ousia of the 
Godhead are the ousia. For the di�erence between the ou-
sia [and] the single Uqnum is like the di�erence between a 
whole thing and one of its properties.”21 

He con�rms the coeternity of the three Aquanim and 
rejects any assumption of one existing “before” the other. 
“Or is it not the case that their continuity and division [oc-
curred] together from their very beginning, so that one of 
them did not precede the other?”22 To the question why the 
Christians would believe in three Aquanim and not more or 
less, he answers, “We say that which prompts us to describe 
[God] by this attributes is the existence of the Aquanim 
themselves. For they, without ceasing to be three, are one ou-
sia. As we have already explained, God possesses knowledge 
and spirit and the knowledge of God and His spirit are per-
manent and perpetual, not ceasing. For it is not permitted 
in a description of God – May He be glori�ed! –that He be 
described in His eternity as without knowledge or spirit.”23 

In both his books, Kitab the Burhan (the Book of the 
Proof), and Masa’il Wal Ajweebah (Questions and Answers), 
the Nestorian ‘Ammar al-Basri refutes, in his own way, the 
accusations of the Muslims that Christians worship three 
gods: “Let us ask them about ‘the one’ (دحاولا) that is so 
light on their tongues … so that they might clarify what 
they believe on faith about Him – in the face of their di-
vergence from the outward sense of their own words, and 
their transformation of the Creator, whom they say is ‘liv-
ing’ (يح) and ‘speaking’ (قطان), into an inanimate being 
having no life (ةايح), and no word (ةملك).”24 ‘Ammar then 
asks this rhetorical question of his Muslim adversary: “How, 
according to you, is the name (مسإ) ‘the living one’ (يحلا), 
derived?” and he immediately gives the answer, “�e name, 
‘the living one’, is derived only from life (ةايح) … for we 
know the thing (ءيشلا) that is named only by what it has. 
And it is not named by what it does not have.”25 According 
to his logic, to say that God is ‘living’ is to say that there is 
a reality, ‘life,’ somehow existent in God as the real meaning 
or ‘referent’ (ىنعملا) of the predicative adjective ‘living’ in 
the statement ‘God is living.’ ‘Ammar argues that the Chris-
tian doctrine of the Trinity actually supplies the only logical 
provision for what the grammatical logic of the Arabic lan-
guage requires in the matter of the proper understanding of 
the divine attributes.26

In his approach to the attributes of God, ‘Ammar al-
Basri develops his apologia for the Christian doctrine of the 
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BELOVED BROTHERS AND 
SISTERS,

“�is then, is our task: to 
educate ourselves and our 
children in godliness” 

– St. John Chrysostom

�ere are several items reported 
on under Departmental Notes and not much to mention 
by way of introduction. One item to note, for those 
who have followed the Curriculum Plan webpage, 
the Facebook page is now ready, and listed as CB Path 
of Salvation. �is will allow you to comment on the 
research.

As Great Lent comes to an end, I pray that you have had 
a spiritually fruitful journey, and that you are blessed for 
Holy Week with the gift of time and peace.

In Christ, 

Director

DEPARTMENTAL NOTES
AODCE SOCIAL  NETWORK  MINISTRY
To nurture the children God has placed in our care! 

�e early Fall preview: For Teachers, 
the topic will be Saints. For the 
Parents the topic will be Bedtime 
and Other Rituals. Please comment 
on the posts to encourage this 
ministry! We love hearing about 
your e�orts to help your children 

and students grow in the Orthodox faith.
Kristina Wenger

Sta� Assistant for Social Network Ministry

AT FACEBOOK.COM
Orthodoxchristianparenting
Orthodoxchristiansundaychurchschoolteachers
Orthodoxchristianchurchschooldirectors
At WordPress.com
Orthodoxchristianparenting
Orthodoxchristianchurchschoolteachers
www.pinterest.com/aodce

Church School Directors: Join us on Facebook! Leslee 
Abud is monitoring the page, “Orthodox Christian 
Church School Directors.” Share your ideas; ask 
questions; get inspiration. 

Attendance certi�cates. �ese are located on 
our website under “Resources.” �ere are two 
attendance certi�cates, one for older children 
and one for younger, which simply reads “For 
Church School Attendance.” In addition we have 
a “Recognition Certi�cate,” which allows you to 
recognize every child for something if you wish—
from a bright smile to listening well. Finally, we have an 
adult Appreciation Certi�cate. We don’t have a speci�c 
Director or Teacher Appreciation for Years of Service yet.

THE PAN-ORTHODOX CONTINUING EDUCATION 
CONFERENCES
As previously reported, we have had to make a name 
change to what was �e Orthodox Institute event, and 
although we had some very creative suggestions, we 
simply went with who we are and what we do. �is is 
our “diocesan year.” Leslie Atherholt, Sta� Assistant, is 
working with our Coordinators to plan diocesan events 
for the fall – we need to have these scheduled by the end 
of the school year. �e host parish will act as the team 
leader and be assisted by other Orthodox parishes in the 
area. Although the basic plan is to have a keynote speaker, 
a theme track and two training tracks, there is �exibility. 
�e host “team” will decide, with the Coordinator, what 
educational o�erings will be met with enthusiasm in their 
locale.

Our �rst on the 
books is St. John 
Chrysostom parish in 
York, Pennsylvania. A 
second event is being 
discussed for Chicago. 
For information on 
these events, check 
our website. You 
can also reach Leslie 
by email at aodce_
events@outlook.com.

Let’s Know Our 
Faith!

SHARING THE FAITH

DIOCESAN CHRISTIAN EDUCATION 
 COORDINATORS

 Eastern Dioceses
Fr. George Alberts, 203.798.1771, frgeocar@sbcglobal.net

Toledo and the Midwest
Robert Snyder, 330.285-3688, bobsny1107@aol.com

Ottawa, Eastern Canada, Upstate New York
Fr. Christopher Rigden-Briscall, 519.807.2986,

xcsaviour123@gmail.com

Wichita and Mid-America
Vasiliki Billie Oldziey, 512.694.7073, vasiliki1@cox.net

Worcester and New England
Kh. Anna Timko-Hughes, 978.686.3274, matannah@aol.com

Miami and the Southeast
Kh. Betty Randolph, 864.261.6058, randolba@yahoo.com

Los Angeles and the West and also
Eagle River and the Northwest

(Carole Buleza, 717.747.5221, aodce@aol.com)
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St. Anthony of Bergenfield 
Celebrates 60 years,
50th Anniversary of

Fr. Joseph Allen’s Ordination

On the Feast Day of St. Anthony, 
January 17, St. Anthony in Bergen-
�eld, New Jersey, began a year of 
events to mark its 60th anniversary 
as the �rst Pan-Orthodox Church. 
�is year is also the 50th anniversary 
of V. Rev. Dr. Joseph Allen’s ordina-
tion to the Holy Priesthood. 

We were blessed to have His 
Grace Bishop NICHOLAS with us 
to kick o� the year of celebration. In 
synch with our Pan-Orthodox tradi-
tion, a retrospective video included a 
Fulbright scholar from Romania, an 
emigrant from Syria, a third-gener-
ation Serbian-Italian American and 
the daughter of a victim of Christian 
persecution in 1960s communist 
Russia. We were so grateful to have 
with us that day one of our founders, 
Ed Deeb, who grew up worshipping 
at St. Nicholas Cathedral in Brook-
lyn. �ere with his children and 
grandchildren, as he is every Sunday, 
he was enveloped with 
love, appreciation and a 
standing ovation. 

V. Rev. Joseph J. Al-
len, �.D., celebrates 
50 years in the Holy 
Priesthood and 35 years 
as the Director of the 
Antiochian House of 
Studies this year. He 
was just 24 years old 
when he became the 
pastor of St. Anthony, 
his only parish! 

�e year of events 
celebrates the past as we 
look to the future with 
a mix of social, cultural 

and educational programs. Events 
include the presentation of research 
on Orthodox parishes, Adam Rob-
erts presenting the Archdiocese’s 
Becoming Truly Human program, a 
concert of the Spirit of Orthodoxy, 
the premiere performance of the An-
tiochian Orthodox Byzantine Choir, 
and family-friendly events with a DJ 
and dessert bars. Parishioners past 
and present enjoy the many displays 
of our 60-year history, including 
newspaper clippings from our earli-
est days and church construction to 
our �rst Liturgy, which was featured 
on the CBS television program, 
Lamp unto My Feet. �e church 
website, stanthonyorthodox.org, is 
the gateway to all photos and event 
details.

�e theme of this year-long cel-
ebration is �ough we are many, still 
we are one (1 Corinthians 12:12). 
As members of a Pan-Orthodox 
church, St. Anthony parishioners 
celebrate our cultures, but de�ne 
ourselves by our common faith.

�e highlight of the year will be 

our Celebration Weekend, June 
11–12, when we will be honored 
with the presence of His Eminence 
Metropolitan JOSEPH and His 
Grace Bishop NICHOLAS at a for-
mal banquet on Saturday evening 
and a Hierarchical Divine Liturgy 
and brunch on Sunday. With every 
event, we celebrate Orthodoxy and 
our history, and look to our future to 
build the Church for our children, 
and theirs. For more information, 
contact Alice Ziemba at 201-644-
8068 or aliceziemba@yahoo.com.

Communities in Action



has been credited to more than one Church Father, but 
mostly it is attributed to St. Athanasius and his work, On 
the Incarnation of the Word, which is a classic. �e aim 
in reading the treatise was to see how he supported the 
famous phrase, and what else the treatise held. �e quota-
tions are from On the Incarnation by St. Athanasius (SVS 
Press, 1953) and �e Orthodox Way by Bishop Kallistos 
Ware (SVS Press, 1979). 

INTRODUCTION

�e �rst part of this article, which appears in �e 
WORD, December 2015, discusses three reasons for 
the Incarnation as put forth in the treatise, in brief: 1) 
God became man to recreate humanity and prepare it for 
immortality, 2) God became man and in so doing healed 
the ancestral sin, 3) God became man so we would be 
drawn to God—theosis. In the second part of the article 
the focus will change to the Paschal event, just as at 
chapter four in the treatise there is a transition, 

We have dealt as far as circumstances and our own 
understanding permit with the reason for His 
bodily manifestation . . . But beyond all this, there 
was a debt owing which needs be paid; for, as I said 
before, all men were due to die (Ath., 49).

GOD BECAME MAN TO DIE

“For, as I said before, all men were due to die.” It is 
important to note, before moving on to the Cruci�xion, 
that prior to this transition St. Athanasius dealt with 
the ancestral sin and the fact that all men were due to 
die. While still dealing with the reasons for his bodily 
manifestation, he wrote,

Naturally also, through this union of the immortal 
Son of God with our human nature, all men were 
clothed with incorruption in the promise of the res-
urrection. For the solidarity of mankind is such that, 
by virtue of the Word’s indwelling in a single human 
body, the corruption which goes with death has lost 
its power over all. You know how it is when some 
great king enters a large city and dwells in one of its 
houses; because of his dwelling in that single house, 
the whole city is honoured, and enemies and rob-
bers cease to molest it. Even so it is with the King of 
all; He has come into our country and dwelt in one 
body amidst the many, and in consequence the de-
signs of the enemy against mankind have been foiled 
and the corruption of death, which formerly held 
them in its power, has simply ceased to be (Ath., 35).

Metropolitan Kallistos Ware, in �e Orthodox Way, con-
�rms, “Christ’s Incarnation is already an act of salvation. 
By taking up our broken humanity into himself, Christ 
restores it and, in the words of another Christmas hymn, 
“lifts up the fallen image” (Ware 78). He terms this “sal-
vation by sharing (cf. Ware 73).”

WHY? 

At the Incarnation Christ healed our broken humanity, 
and gave us immortality. �e fact begs the question, 
“Why did Christ have to su�er and die?” 

Because of the tragic presence of sin and evil, the 
work of man’s restoration was to prove in�nitely 
costly. A sacri�cial act of healing was required, a 
sacri�ce such as only a su�ering and cruci�ed God 
could o�er (Ware, 78).

With His su�ering and death Christ embraces all of our 
humanity. Metropolitan Kallistos elaborates, with the ex-
ception of sin, there is no part of being human, death 
included, that is beyond His experience — we should 
never feel alone. Christ is our companion always — in 
our su�ering, in loss, in the depths of our despair and 
grief, as well as in joy. 

Cruci�xion was undeniably a shameful death. �ree hun-
dred years after Jesus’ death, St. Athanasius was still ad-
dressing the issue. Some of the questions in the treatise 
include, “Why didn’t Christ die a natural death?” and 
“Why did he not avoid the designs of the Jews and guard 
his body from death?” For those who put forward the idea 
that it would have been better if Christ had not endured 
such a dishonorable death, he responded, “Death came to 
His body, therefore, not from himself but from enemy ac-
tion, in order that the Saviour might utterly abolish death 
in whatever form they o�ered it to Him” (53, 54).

�e dishonor of the cross, however, was soon turned to a 
symbol of victory. In like manner, St. Athanasius is able to 
turn the cruci�ed Jesus into a symbol of love by attaching 
His words to the event. �e symbol speaks powerfully. 

How could He have called us if He had not been 
cruci�ed, for it is only on the cross that a man dies 
with arms outstretched? Here, again, we see the �t-
ness of His death and of those outstretched arms: 
it was that He might draw His ancient people with 
one and the Gentiles with the other, and join both 
together in Himself. Even so, He foretold the man-
ner of His redeeming death, “I, if I be lifted up, will 
draw all men unto Myself” (John 12:32) (Ath., 55).
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Preparing for the New 
School Year

In the last few years, I’ve put out initiatives to improve 
the quality of our time 
with the children. 1) 
Classrooms will have 
the children’s art, or 
beautiful images 2) Art 
and writing will be used 
as part of the lessons, 
supplies readily available, 
3) Attendance will be 
taken, and recognized, 
4) Prayer time will be 
preceded by silence and 
calm, 5) �e program 
“Knowing Your Faith” 
will be used if OCEC books are used.

If you use texts from the Greek Orthodox Archdiocese, 
you can �nd a summary of the content of each book 
and zine on their website. Use the search bar and type in 
“Supervisor Resources.” You will want to click on “What 
Your Child Should Know.” You can pick the content from 
each text that you want to make educational standards for 
your class. My objective in “Knowing Your Faith,” was to 
choose a minimal amount of questions that the teacher 
would frequently review. In so doing, the majority of the 
children would know at least that material, even if they 
had attended half of the classes. I am working on a recog-
nition for “Knowing Your Faith.” 

�is year, our initiative is threefold, improving Atten-
dance, “Knowing Your Faith,” and Prayer Time preceded 
by silence and calm, which is to say, emptying the mind 
and calming the body to focus on God.

TALKING TO CHILDREN ABOUT HOMOSEXUALITY 

With the Supreme Court ruling on Marriage Equality, 
which occurred during our summer conferences, there 
were many questions about the ruling during the “Ask 
Abouna” sessions. Many adults wondered how to speak 
to their younger children about homosexuality. �e 
Department has been working with Ancient Faith Radio 
and Dr. Philip Mamalakis, Assistant Professor of Pastoral 
Care at Holy Cross School of �eology, and a Marriage 
and Family �erapist in private practice, to o�er a special 
podcast on the topic “How to Speak to Children about 

Homosexuality.” It will be in two parts. In the �rst part 
will discuss the ruling, issues of intimacy, and general 
questions regarding homosexuality. For the second part, 
we will ask listeners to submit email questions. �e 
second podcast will air a few weeks after the �rst. Watch 
the Christian Education website and Ancient Faith Radio 
for the announcement. 

PARISH LIFE CONFERENCES 

�e Department will have a display at all of the 
Conferences. Our workshop topic at some of the 
conferences will be on the theme, “As for me and my 
house, we will serve the Lord.” At others, the topic will be 
one of the presentations from our last Orthodox Institute 
which was on Adult Education in the Church.

 The Incarnation and 
 Salvation

PART II: CRUCIFIXION AND IMMORTALITY

By Carole Buleza

She who gave thee birth, O Christ, seeing thee on the Cross, 
shouted, saying, “What strange mystery do I behold, O my 
Son? How hast thou died elevated in the body on a Tree, O 
thou who givest and grantest life?”

Holy Friday Matins, 15th Antiphon

In a short while, we will �nd ourselves together in the 
services of Holy Week. Orthodox theology is �lled with 
hymns, like the one above, that ask us to think about our 
faith by way of imagery, irony (seeing the Giver of Life 
dead on a Tree), juxtaposition and other poetic elements. 
�e prior essay began with a phrase from the Kontakion 
of the Nativity, asking us poetically, “How can the eter-
nal God be contained in a babe?” �eology presented 
poetically is the heritage of the Orthodox. Holy Week 
is coming and the hymns are deep and rich. Whenever 
you are stopped by one of these phrases, a truth told in a 
stunning way, stop and ponder — it is worth losing your 
place for a few moments. 

Actually, a phrase was the impetus behind this article  — 
a phrase that has taken on singular importance in the 
Orthodox world: “God became man so that man could 
become God.” �e phrase is used to de�ne “�eosis,” 
which is described as “growing in god-likeness,” or “liv-
ing united with God.” By extension, it is also used as a 
short explanation for the Orthodox view of salvation. It 
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have a problem: I’m obsessed with the Pittsburgh 
Steelers. �ose who know me know this. I don’t 
really hide it. �ey might not know, however, 
how serious an issue it is. You see, on Sundays in 
September and October the Steelers and the Divine 

Liturgy kick o� at the same time. �ankfully, Daylight 
Savings Time comes around in November and typically 
I can get somewhere in time to watch the second half. 
As a result of this obsession, there is a persistent nagging, 
each Sunday, to check the 
score, which is conveniently 
being updated on my lock 
screen, which con�icts with 
my desire to focus on the 
Divine Liturgy. �is gives me 
anxiety; in fact, just thinking 
about it now is making me 
anxious. In those moments 
of weakness when I do check 
the score, I am bombarded by 
a �urry of other distractions: 
emails with clearance deals 
on golf equipment, fantasy 
football, text messages from 
people (some of whom are even 
in church!), and on and on. I wish this struggle only 
manifested itself during football season. It does not. 
My mind still races with to-do lists for the upcoming 
week, new ideas for that day’s Sunday School lesson, 
overanalyzing some decision that I made, and countless 
other thoughts. I often feel like there is always something 
vying for my attention, and that it will �nd its way to the 
surface during liturgy.

Liturgy is a time set aside for us to encounter God. 
We enter into the Kingdom of Heaven, and we come 
to know Him. In his Epistle to the Hebrews, St. Paul 
reminds us to “o�er to God acceptable worship, with 
reverence and awe” (12:28).

When we look at our lives, we all can see distrac-
tions: di�erent things vying for our time and attention. 
I am amazed at how much our kids have – homework, 
school activities, sports – and the intensity begins at an 
earlier age each year! Not all of our distractions are “bad” 
per se, but they often get in the way of our worship, that 

time set aside for giving thanks to God. Ultimately, they 
distract us from our relationship with God by pulling us 
away from our “acceptable worship.”

When we look at what we do during the liturgy – 
what is happening – we see that the liturgy takes us on 
a journey. Our journey begins when we enter into the 
Kingdom of Heaven. During this journey, we stand 
before the throne of God. Everything we do reminds us 
of this. It shows us the Kingdom of Heaven. It reminds 

us that God is with us. Our 
beautiful iconography reminds 
us that we join with the saints. 
Our hymnography is not the 
music we hear on the radio; our 
processions are not simply stage 
directions that we follow in an 
attempt to recreate a play, and 
so on. While standing in front 
of God’s throne, we join with 
the Angels who are constantly 
with God, praising God, 
singing to him “Holy! Holy! 
Holy!” �ink of how many 
times we say the word, “Holy!” 
“Holy God, Holy Mighty, 

Holy Immortal,” “Holy! Holy! Holy! Lord of Sabaoth. 
Heaven and Earth are full of �y Glory!” �is is what 
we mean we sing, “Let us who mystically represent the 
Cherubim (a rank of angels) and sing the thrice-holy 
hymn to the Life-Giving Trinity, now lay aside all earthly 
cares.” �ose “earthly cares” that we are “laying aside” are 
precisely those things that distract us the most. It is only 
after we have laid aside our distractions that we enter 
into our moment of “thanksgiving,” or Eucharist, when 
we receive the Body and Blood of Christ, Communion.

St. Paul continues his message to the Hebrews: “Let 
brotherly love continue” (13:1). How often do we have 
a problem with someone? What do we do to resolve that 
problem so that love may continue? �e Liturgy, speci�-
cally the call, “Christ is in our midst,” is a moment to 
set aside these distractions as well. It is much harder to 
hold a grudge, and far more stressful, than it is to let go 
of that. Imagine how much energy and e�ort goes into 
trying to avoid someone with whom we are angry. �is 
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DEATH AND RESURRECTION.

�e question of “why” aside, God became man in order to 
die for our salvation. Christ “has been made manifested 
in a human body for this reason only, out of the love and 
goodness of His Father, for the salvation of us men” (Ath., 
26). Taking upon Himself our sinful, broken humanity, 
Christ died and rose again, and in so doing broke the 
bonds of sin and death.

. . . �us, taking a body like our own . . . He surren-
dered His body to death in place of all, and o�ered 
it to the Father. �is He did out of sheer love for us, 
so that in His death all might die, and the law of 
death thereby be abolished because, when He had 
ful�lled in His body that for which it was appointed 
it [death] was thereafter voided of its power for men. 
(Ware, 34).

In St. John’s gospel there is the passage where Jesus prays: 
“Father, I desire that they also whom You gave Me may 
be with Me where I am, that they may behold My glory 
which You have given Me; for You loved Me before the 
foundation of the world” (John 17:24), which seems a 
prologue for the quote below. Note the familiar phrase of 
Psalm 24 from the Matins service, and the vivid  imagery. 
Is there any match for this metaphor of the Resurrection?  

He cleansed the air from all the evil in�uences of the 
enemy. “I beheld Satan as lightning fall,” He says; 
and thus He re-opened the road to heaven, saying 
again, “Lift up your gates, O ye princes, and be ye 
lift up, ye everlasting doors” For it was not the Word 
Himself Who needed an opening of the gates, He 
being Lord of all, nor was any of His works closed 
to their Maker. No, it was we who needed it, we 
whom He Himself upbore in His own body—that 
body which He �rst o�ered to death on behalf of all, 
and then made through it a path to heaven (Ath., 
55-56).

PROOF OF THE RESURRECTION 

�e �nal part of the treatise deals with the fact of the 
Resurrection, and the several questions people had about it.

[�e Saviour] it is Who has destroyed death and 
freely graced us all with incorruption through the 
promise of the resurrection having raised His own 
body as its �rst-fruits, and displayed it by the sign of 
the cross as the monument to His victory over death 
and its corruption (Ath., 64). 

Christ lives, he points out, because He has made death 
no longer something to be feared--people are risking their 
lives preaching the resurrection of Christ and not fearing 
death. 

Before the divine advent of the Saviour even the ho-
liest of men were afraid of death, and mourned the 
dead as those who perish. But now that the Saviour 
has raised His body, death is no longer terrible, but 
all those who believe in Christ tread it underfoot as 
nothing, and prefer to die rather than to deny their 
faith in Christ, knowing full well that when they die 
they do not perish, but live indeed, and become in-
corruptible through the resurrection (Ath., 57).

He also puts forth that only a powerful and living person 
could e�ect changes in people. 

If He is no longer active in the world as He must 
needs be if He is dead, how is it that He makes the 
living to cease from their activities, the adulterer 
from his adultery, the murderer from murdering, the 
unjust from avarice, while the profane and godless 
man becomes religious (61).

It wasn’t apparent immediately that St. Athanasius was 
“proving” the Resurrection, since he wasn’t defending the 
stories from the Gospels. Yet “changed lives” are miracles 
of God. �e basic treatise concludes with this section. 
Reading further one �nds refutations of the Jews and of 
the Gentiles.

In reading On the Incarnation of the Word, the objective 
was to �nd support for the important phrase, “God be-
came man, so that man could become God.” �e �rst 
part of the treatise proposed that God became man: to 
recreate the human race, to make the corrupt, incorrupt, 
and to call humankind back to the Father. I would judge 
the text su�cient in its support for the statement. 

What else was in the treatise? It went from Creation to 
the Resurrection. �e pages of “proofs” of the Resurrec-
tion were a surprise, but could not have been more ap-
propriate. It was inspiring to note these were “proofs” 300 
years after the Resurrection. His writing style was easy, 
as C.S. Lewis notes in the Introduction. My apprecia-
tion of the Mystery of the Incarnation was increased and 
enriched by his metaphors. Finally, as a teacher, the im-
agery and narrative will be useful for expanding on “God 
became man so that man could become god,” and for 
teaching the faith in general.
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is certainly included in the “laying aside” of “all earthly 
cares,” but not with the intention of picking it back up 
as soon as liturgy is over. We are called to work through 
these issues, in love and respect, so that our overcoming 
these distractions might be for the “glory of God.”

Looking again at our worship, we see Christ at the 
center. He is our focus. We stand before the throne of 
God, where we see Him sitting at the right hand of the 
Father. We lay aside our earthly cares in preparation 
to receive Him into our lives. Liturgy becomes a place 
where we encounter Christ Himself, which is why we 
are invited to “come” and “worship and fall down before 
Christ, our King and our God.” Distractions have the 
potential to interrupt this encounter, to draw us away. 

Finally, after we have done all this, we are sent back 
out into the world with the words “depart in peace,” 
changed by our meeting, our encounter, with Christ. 
What are sent out to do? We must be sent with some 
purpose, not simply to go in peace and to be distracted 
immediately, and it happens immediately. St. Paul re-
minds us of Christ’s command to “love your neighbor.” 
“Show hospitality to strangers … remember those who 
are in prison; and those who are ill-treated … remember 
your leaders…”(13:2–3). �is reminder is the core of 
the Christian life. �is is precisely what we are being 
sent out to do when we “depart in peace.” I’m reminded 
of the Gospel passage read just before Great Lent begins: 
“I was hungry and you fed me; naked and you clothed 
me; imprisoned and you visited me; thirsty and you 
gave me drink,” and so forth. �e disciples are confused, 
and Christ says, “As much as you did this to the least of 
these my brethren, you have done this to Me” (Matthew 
25: 31–46). He lays it out there: help others as though 
you are helping me. All too often, we �nd ourselves dis-
tracted from helping others in the same way that we are 
distracted from our worship, and far more often. Ulti-
mately, in both situations, we are being distracted from 
Christ. 

�ankfully, it is not all grim! As St. Paul reminds the 
Hebrews, “�e Lord is my helper” (13: 6). �is is great 
news, because we encounter Christ through our wor-
ship; when we engage liturgically, we allow God’s love 
into our lives. We are transformed by this love, so that 
we can share that love with others. Christ invites us to 
the Divine Liturgy and feeds us so that we can go out 
amd feed others. Our worship and our ability to come 
together in worship are a gift, one that not everyone has. 
It is this very gift that St. Paul speaks of when he reminds 
us to be thankful at the beginning of this Epistle.

Finally, keeping all this in mind, we are reminded 

at the end of the Epistle that “Jesus Christ is the same 
yesterday, today, and forever” (13:8). Christ, who is our 
focus, is the same Christ we know in our worship, that 
we encounter in our neighbor, and who invites us to our 
worship to encounter Him.

a true Christian extremist with a terrorist, but perhaps 
with a fool. �e Christian life lived to the extreme is 
certainly dangerous, but it involves a dangerous level of 
forgiveness, of charity, of self-denial.

In this war against peace, we must �ght not to win 
the war, but to win the peace; for only by winning the 
peace do we ever truly win the war. It is only by winning 
the peace that we are able to open ourselves to the light 
of Christ, and thus to share this victorious light with oth-
ers. He who shares the Paschal light with others does not 
lose his own light, but rather increases it! It is precisely 
by sharing the heavenly Bread that each one has more for 
himself or herself! So too, when the Prince of Peace gives 
us His own peace, we must not keep it to ourselves.

So who do we share with? Following the advice of 
St. Paul, Bishop RAPHAEL overcame evil with good by 
giving all of himself to others, even to his enemies. When 
a leader of the Maronite community wrote an o�ensive 
article against St. RAPHAEL in an Arabic-language peri-
odical, he did not seek to defend himself. While rumors 
circulated that he was ready to take up arms, St. RA-
PHAEL was peacefully trusting that God would make 
the truth known.

So who are our enemies today? �ey are not only the 
visible ones, but the invisible ones also – the demons, the 
angels who have fallen from their previous state and, being 
envious of our gifts, try to tear us from Christ. We know 
better, however, than to fear these ones, for by the sign of 
the cross alone, we are kept victorious. By the intercessions 
of St. RAPHAEL and of all the saints, we are given great 
strength over every adversary. Besides all of these, who can 
possibly separate us from the love of Christ?

“My sheep hear My voice,” says the Lord, “and I know 
them, and they follow Me. And I give them eternal life, 
and they shall never perish; neither shall anyone snatch 
them out of My hand” (John 10:27–28).

Let us thank God for committed leaders like St. RA-
PHAEL who, as our shepherds, deigned to lay down 
their lives for us, imitating the Lamb of God, so that the 
true Lamb might become the Shepherd of us all.
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n these days, it is harder than ever to protect the 
�ock of Christ, and not just for the reasons that 
you are thinking. Certainly there are people who 
are persecuting Christians, who are making peace 
di�cult to achieve, who are seeking to catch and 
scatter the �ock of Christ. We are in the middle of a 

war against peace, and it has been going on for thousands 
of years. 

We carry no guns, no knives, no bombs, yet our 
weapons are unmatched in power. We have no military, 
no planes, no tanks, yet our soldiers are simply invincible. 
We are more than capable of conquering, but very few 
understand what kind of conquering needs to be done.

Among all the saints of the Church, there were many 
soldiers and martyrs for the faith. �ere are also saints 
who fought diligently against our enemies, yet never 
set foot on a battleground. I am speaking now about 
the peacemakers, among whom we know as our father 
among the saints: Bishop RAPHAEL of Brooklyn. 

We consider St. RAPHAEL to be the good shepherd 
of the lost sheep in North America. We see throughout 
his life many examples of self-abandonment. �is man 
of God worked tirelessly for the uni�cation of Christ’s 
�ock. Travelling by train, boat, and carriage from one 
community to the next across the continent for the 
sake of the Orthodox faithful, St. RAPHAEL gave no 
attention to his own needs. Instead, he accepted the 
needs of the people as his own needs, and their desires 
as his own desires. 

Bishop RAPHAEL understood that the war against 
peace was �rst a war against unity, for peace is impossible 
without it. As a peacemaker, St. RAPHAEL dedicated 

all his attention to the healing of the Christian people, 
who had no spiritual father to hear their confessions, to 
baptize their children, to reignite their love for God with 
a �ery sermon. �e people were weary and God heard 
their prayers. �rough his determination, St. RAPHAEL 
established over 30 parishes from Montreal to Mexico!

St. RAPHAEL knew that he needed to build unity 
of heart, unity of spirit, and unity of mind among the 
people of God, in order to bring about the unity of 
persons, which was 
rapidly deteriorating 
among the faithful. I 
would like to present 
St. RAPHAEL as a 
model of how we 
must �ght in today’s 
war. Like His master, 
this good shepherd 
spared no e�ort in 
tearing down any 
barriers that existed 
between people. All 
of our saints lived 
Christianity to the 
extreme, and because 
of their example and 
the ultimate example 
of Christ, we learn 
what living our 
faith to the extreme 
looks like. �e world 
would never confuse 

Following St. Raphael by Standing for Christ

I
THE GOOD SHEPHERD GIVES HIS LIFE FOR THE SHEEP. BUT A HIRELING, HE WHO IS NOT THE SHEPHERD, ONE 
WHO DOES NOT OWN THE SHEEP, SEES THE WOLF COMING AND LEAVES THE SHEEP AND FLEES; AND THE WOLF 
CATCHES THE SHEEP AND SCATTERS THEM.” John 10:11–12

Continued from page 29
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KENTUCKY
St. Andrew-Lexington $850.00 4,000 $550.00
St. Michael-Louisville $2,440.00 85,000 $1,170.00 85,600
Holy Apostles-Bowling Green $339.88 4,226 $622.33 1,445

MICHIGAN
Holy Incarnation-Lincoln Park $0.00  $0.00
St. Mary-Berkley $100.00  $0.00
St. George-Troy $950.00  $650.00
St. George-Flint $1,217.87 All Year $1,514.00 All Year
St. George-Grand Rapids $800.00 400 $300.00
St. Nicholas-Grand Rapids $2,285.18 All Year $2,100.00 All Year
St. Mary-Iron Mountain $0.00  $55.00
St. Simon-Ironwood $0.00  $0.00
Basilica of St. Mary-Livonia $275.00 500 $100.00
St. James-Williamston $220.00 207 $688.00 251
St. Catherine of Alexandria-
     Ypsilanti $0.00  $0.00
Holy Cross Mission-Dorr $100.00  $0.00
Holy Incarnation-Allen Park $0.00  $0.00
St. Willbrord Mission Station-Holland   $144.00

MINNESOTA
St. George-West St.  Paul $761.65 1,000 $726.18 1,017

MISSOURI
All Saints of North America-
     Maryland Heights $234.50 2,000 $180.60 All Year
St. John The Theologian-
     Cape Girardeau $281.92  $232.92

OHIO
St. George-Akron $925.00  $500.00
St. George-Canton $614.00  $505.00
St. Luke The Evangelist Mission-
     Chagrin Falls $1,025.00  $1,196.00
St. George-Cleveland $190.00 All Year $100.00 All Year
St. James-Loveland $100.00  $0.00
St. Matthew-N Royalton $520.01 6,500 $623.39 7,000
St. Elias-Sylvania $750.00 All Year $400.00 65,000
St. George Cathedral-Toledo $285.50 11,000 $377.50
St. Mark-Youngstown $1,400.00 All Year $1,400.00 All Year
St. Barnabas-Sunbury $251.00 All Year $374.81 All Year

ONTARIO
St. Ignatius Antioch-Windsor $0.00 238 $600.00

WISCONSIN
St. Elias-La Crosse $515.37 95 $0.00 100
St. Nicholas-Cedarburg $550.00 475 $294.49 1,125
St. Ignatius-Madison $0.00  $100.00

TOTAL TOLEDO AND 
THE MIDWEST $32,961.06 205,909 $28,393.13 241,834

WORCESTER AND NEW ENGLAND

MASSACHUSETTS
St. Michael-Cotuit $275.00 500 $300.00 1,073
St. Mary-Cambridge $799.80 All Year $1,473.09 All Year
St. John of Damascus-Dedham $2,427.63  $2,222.46
St. George-Lawrence $1,353.00  $750.00
St. George-Lowell $598.27  $1,138.97
St. George-Norwood $1,830.00 650 $100.00 415
St. George-W Roxbury $1,194.00 6,500 $1,687.50 6,500
St. George Cathedral-Worcester $3,721.45 14,000 $3,447.32 30,000
St.  Stephen- Springfi eld $0.00  $0.00
Emmanuel-Warren $0.00  $0.00 

RHODE ISLAND
St. Mary-Pawtucket $2,295.00 1,000 $1,156.00 1,200

TOTAL WORCESTER AND 
NEW ENGLAND $14,494.15 22,650 $12,275.34 39,188

MIAMI AND THE SOUTHEAST

ALABAMA
Church of the Annunciation-
     Birmingham $30.00  $0.00
St. Michael-Dothan $0.00  $60.00

ARKANSAS
St. Nicholas-Springdale $214.50  $0.00

Holy Trinity-Little Rock $245.34 325 $600.00 500
SS. Peter and Paul Mission- 
     Hot Springs $0.00  $0.00

FLORIDA
St. George Cathedral-
     Coral Gables $2,175.00 1,800 $1.,696.00 2,000
St. Philip-Davie $1,533.35 100 $768.86
St. Andrew-Eustis $40.00 All Year $0.00 All Year
St. George-Jacksonville $1,815.00 202 $1,100.00 300
Our Lady of Regla-Miami $120.00  $150.00
St. Anthony the Great-Melbourne $119.58 275 $123.56 255
St. Peter the Apostle Mission- 
     Bonita Springs $0.00 375 $175.00 All Year
St. George-Orlando $113.00 32,000 $705.00 41,200
St. Basil-Silver Springs $355.00 300 $210.00
St. Nicholas-St. Petersburg $536.16 All Year $557.20 All Year
St. Mary-W Palm Beach $1,389.00 340 $777.00
Holy Cross-Ormond Beach $1,293.72  $1,356.00
St. Paul-Naples $466.00 1,000 $800.00
St. Andrew The Apostle-Pensacola $370.00  $475.00
St. Ignatius-Boca Raton $1,000.00  $0.00

GEORGIA
St. Elias-Atlanta $507.00  $1,935.00
St. Stephen-Hiram $500.00 2,178 $500.00 2,623
St. James Mission-Buford $400.00  $660.00

LOUISIANA
Archangel Gabriel-Lafayette $0.00  $0.00
St. Basil-Metairie $25.00  $0.00

MISSISSIPPI
St. George-Vicksburg $651.25 982 $300.00
St. Peter-Madison $50.00  $100.00

NORTH CAROLINA
Ss Peter & Paul-Boone $35.50 2,000 $0.00
All Saints-Raleigh $1,901.31 1,216 $1,633.59 1,374

SOUTH CAROLINA
St. Catherine-Aiken $189.59  $30.00
St. Barnabas-Lexington $259.61  $175.32
St. Nicholas-Myrtle Beach $30.00  $50.00
Christ the Savior-Anderson $480.81 All Year $359.58 All Year

TENNESSEE
Holy Resurrection-Johnson City $0.00  $0.00
St. Ignatius-Franklin $0.00 7,000 $0.00
St. John-Memphis $765.00 All Year $250.00 All Year
St. Elizabeth-Murfreesboro $585.50  $702.25
St. Nicholas-Jackson $1,390.00  $0.00

TOTAL MIAMI AND 
THE SOUTHEAST $19,580.22 50,093 $16,249.36 48,252

WICHITA AND MID-AMERICA

COLORADO
St.  Luke- Erie $1,626.07 500 $1,256.00 820
St. Augustine of Hippo-Denver $475.00  $754.44
St. Elias-Arvada $10,000.00  $10,000
St. Mark-Denver $100.00 380 $0.00
St. Columba-Lafayette $186.33 All Year $210.73 All Year
St. James-Fort Collins $157.15  $0.00
St. John Chrysostom-Lakewood $0.00  $671.00

IOWA
St. Thomas-Sioux City $543.16  $320.44

KANSAS
St. Michael the Archangel-Wichita $0.00  $475.00
Ss Peter & Paul-Topeka $226.64 200 $147.24
St. George Cathedral-Wichita $3,268.55 10,500 $3,680.00 
St. Mary-Wichita $125.00 All Year $50.00 All Year
All Saints-Salina $0.00  $0.00
St. Mary Magdalene-Manhattan $0.00  $0.00
Holy Transfi guration - Hillsboro $372.52  $369.68
St. Basil-Kansas City $0.00  $50.00
Three Hierarchs Mission-Garden City $0.00 All Year $0.00 All Year

LOUISIANA
St. John the Divine-Lake Charles $0.00  $285.85 
St. Nicholas-Shreveport $399.00 All Year $425.00 All Year
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OTTAWA, EASTERN CANADA
AND UPSTATE NEW YORK

NOVA SCOTIA
St. Anthony-Halifax $0.00 245 $950.00

UPSTATE NEW YORK
St. George-Albany $1,420.00 1,750 $1,350.00
St. Michael-Geneva $1,254.10 650 $160.00
St. George-Niagara Falls $472.55 10,000 $1,104.50
St. George-S Glens Falls $137.50  $155.51
St. Elias-Syracuse $357.00 130 $411.00 119
St. George-New Hartford $272.50 190 $414.00

ONTARIO
Holy Transfi guration-London $25.00  $0.00
St. Elias Cathedral-Ottawa $5,751.00 2,759 $6,585.00 2,988
St. George-Richmond Hill $225.00  $175.00
St. Mary-Mississauga $750.00 All Year $800.00 All Year
St. Ignatius-St. Catharines $216.14 238 $95.40 200
Christ the Savior Mission- Waterloo $0.00  $0.00

QUEBEC
St. Mary-Montreal $315.00 12,600 $999.00
St. George-Montreal $3,415.00 All Year $5,085.00 1,610
St. Nicholas-Montreal $0.00 125 $0.00
St.  John The Babtist. Mission- Laval $0.00  $0.00

PRINCE EDWARD ISLAND
Ss. Peter & Paul-Charlottetown $0.00  $0.00

TOTAL OTTAWA, EASTERN CANADA
AND UPSTATE NEW YORK $14,610.70 28,687 $18,284.41 4,917

NEW YORK AND WASHINGTON DC

CONNECTICUT
St. Nicholas-Bridgeport $700.00 All Year $750.00 All Year
St. George-Danbury $556.14 All Year $960.10 All Year

DISTRICT OF COLUMBIA
St. George-Washington DC $200.00 All Year $265.00 All Year

MARYLAND
Ss. Peter & Paul-Potomac $840.00 All Year $1,840.00 All Year

NEW JERSEY
St. Anthony-Bergenfi eld $1,625.00 474 $945.00 All Year
St. George-Little Falls $225.00  $125.00
St. Stephen-S Plainfi eld $3,000.00  $175.00

NEW YORK
St. Mary-Brooklyn $1,228.00 200 $2,846.59 200
St. Nicholas Cathedral-Brooklyn $2,200.00  $1,660.10
St. John the BaptiSt. - Levittown $75.00 100 $560.00 90
Church of Virgin Mary-Yonkers $810.00  $550.00
St. James Mission-Poughkeepsie $0.00 All Year $0.00 All Year
St. Anthony-Melville $0.00  $0.00
St. Ignatius Mission-Florida $120.00  $25.00

PENNSYLVANIA
St. George-Allentown $1,000.00  $1,000.00

TOTAL NEW YORK &
WASHINGTON DC $12,579.14 774 $11,701.79 290

CHARLESTON/OAKLAND & MID-ATLANTIC

DELAWARE
St. Andrew-Lewes $892.12 All Year $705.40 All Year

DISTRICT OF COLUMBIA
St. Gregory-Washington, D.C. $170.00 134 $121.87 104

MARYLAND
St. Mary-Hunt Valley $100.00  $1,050.00
Holy Cross-Linthicum $0.00 500 $60.00
St. James The Apostle- 
     Westminister $390.00  $155.00
St. John The Baptist-Lewistown $100.00 500 $415.00 500

PENNSYLVANIA
St. George-Altoona $390.00  $113.25
St. Mary-Chambersburg $1,017.34  $1,300.00
St. John Evangelist-Beaver Falls $3,150.00  $2,759.11 
St. George-Bridgeville $610.00 All Year $975.00 All Year
St. Ellien-Brownsville $230.00  $2,500.00
St. Anthony-Butler $$86.60  $166.90
St. Paul-Emmaus $225.00 209 $225.00
St. Michael-Greensburg $20.00  $1,550.45
St. Mary-Johnstown $2,010.00  $2,597.99
St. John Chrysostom-York $1,012.59 4,229 $1,847.94 2,985
St. Michael-Monessen $190.00  $175.50
St. Elias-New Castle $1,945.00 200 $2,260.00
St. George-New Kensington $545.00 85,000 $860.00
St. George Cathedral-Pittsburgh $1,069.81 3,000 $768.00
St. Philip-Souderton $4,689.55 All Year $2,679.16 All Year
St. George-Upper Darby $0.00  $0.00
St. Mary-Wilkes-Barre $2,500.00 100 $2,094.00 125
Holy Ascension Mission-
     West Chester $655.30  $354.53

VIRGINIA
St. Patrick-Warrenton $325.00 450 $341.55 415
St. Basil the Great-Hampton $125.00  $0.00
St. Raphael of Brooklyn Mission-
     Chantilly $590.04 200 $50.00
Holy Trinity-Lynchburg $705.75  $860.41

WEST VIRGINIA
St. Nicholas-Beckley $400.00 2,000 $215.00
St. George Cathedral-Charleston $6,700.00 All Year $6,125.00 All Year
Church of Holy Spirit-Huntington $275.00 All Year $414.15 All Year

TOTAL CHARLESTON/OAKLAND & 
MID-ATLANTIC $31,119.10 96,522 $33,740.12 4,129

TOLEDO AND THE MIDWEST

IOWA
St. George-Cedar Rapids $2,354.00 All Year $1,375.45 All Year
St. Raphael of Brooklyn-Iowa City $258.18 All Year $283.93 All Year

ILLINOIS
St. Nicholas-Urbana $2,585.00 All Year $1,875.00 All Year
St. George-Cicero $1,090.00  $660.00
All Saints-Chicago $3,199.83 6,000 $3,542.14
St. Elias-Peoria $25.00  $25.00
St. George-Spring Valley $650.00  $1,407.82
Holy Transfi guration-Warrenville $633.15 280 $0.00 113
St. Mary-Palos Heights $500.00 1,600 $480.89 835

INDIANA
All Saints-Bloomington $879.00 72,274 $530.00 77,485
St. John Chrysostom-Fort Wayne $445.37 7,788 $495.00 950
Holy Resurrection-Hobart $5.00  $0.00
St. George-Fishers $1,527.75 476 $1,387.62 526
St. George-Terre Haute $250.00  $250.00
St. Mary-Goshen $241.90 1,500 $235.06
St. Mary of Egypt-Greenwood $285.00 150 $361.00 237
St. Ananias Mission-Evansville $50.00 200 $0.00 150

Preliminary Report

FOOD FOR HUNGRY PEOPLE PROGRAM 2014 - 2015
AND WORLD FOOD DAY  

Pounds of Food Collected Recorded Through February 2015
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Since 2007, family homelessness in the United 
States has skyrocketed by 20%. According to the U.S. 
Conference of Mayors, lack of a�ordable housing is 
the most pressing concern for every city and county 
in America. A family earning the poverty threshold of 
$24,000 annually cannot a�ord even a one-bedroom 
apartment in any jurisdiction in the United States. �is 
crisis of poverty means that families are faced with a 
di�cult decision each month: to pay the rent or buy 
groceries. And in this situation, paying the rent always 
wins – because it is easier to be hungry than homeless.  

When families cut back on groceries, children are 
the �rst to su�er. Childhood hunger is a “silent crisis” 
that a�ects every community in our country. U.S. 
Department of Agriculture’s (USDA) statistics show that 
there are 22 million children who are “food insecure”, 
meaning that they lack regular access to nutritious meals.  
Working poor and homeless families who struggle to 
make ends meet often feed their children substandard 
meals that are based on innutritious food items.  With-
out consistent access to nutritious meals, children are 
put an increased risk for illness and developmental 
delays. �eir performance in school – and in life – 
su�ers dramatically. Many people in our society try to 
blame adults and others for these children’s situations 
– and while some blame can be surely be cast, the fact is 
that these children are hungry and su�ering through no 
fault of their own.  

�roughout the school year, many children qualify 
for, and receive, free and reduced breakfast and lunch 
through school-sponsored meal programs. However, 
once school is out, these students lose consistent access 
to nutritious meals. 

During the summer months, �e Fellowship of 
Orthodox Christians United to Serve (FOCUS North 
America) sees a sharp increase in the number of families 
and children coming to its centers for food assistance. 
Providing food to those in need is central to FOCUS’ 
mission. Across the nation, FOCUS provides meals to 
those in need three times a day, seven days a week, every 
day of the year. �is year alone, FOCUS will feed close 
to 300,000 people in need.

In the summer of 2015, FOCUS instituted a pilot 
“Summer Feeding Program” in Phoenix, Arizona. �e 
program engaged local Orthodox parishes and volunteers 
and successfully served 17,185 meals to hungry children 
in Phoenix and Scottsdale.

With the momentum and success of last year’s program, 
FOCUS was heralded by the White House and the 

USDA as a “Summer Feeding Champion” and challenged 
to expand its summer feeding operations nationwide. 
Accepting this call to reduce childhood hunger in America, 
FOCUS made a commitment in 2016 to grow its summer 
feeding reach to nine cities spread across eight states and to 
serve thousands of children in need.

�is summer, FOCUS’ program will serve 40,000 
meals to disadvantaged children in neighborhoods 
surrounding Orthodox parishes in Detroit, Pittsburgh, 
Minneapolis/St. Paul, Columbus, Ohio, Washington 
DC, Farifax, Virginia and Pasadena and Long Beach, 
California. As you can imagine, preparing and serving 
40,000 meals in nine cities 
is a huge undertaking.  
To accomplish this 
goal, FOCUS will again 
leverage a strong network 
of Orthodox parishes 
and volunteers to serve 
children in need. FOCUS 
will provide all necessary 
program oversight, sta�-
ing, insurance cov er-
ages and all food items. 
�e pro gram will require 
many volunteers and 
we encourage you, your 
family and your parish – 
Teen SOYO, Fellowship 
of St. John the Divine, 
and Antiochian Women 
chapters, to get actively 
involved. FOCUS’ Sum-
mer Feeding Program will 
be a wonderful hands-on 
opportunity for you and 
your parish to engage and 
assist disadvantaged children. �e program will give 
children much needed access to nutrition and will serve 
as a shining beacon of outreach to the local area in the 
name of Orthodoxy. If you do not live in one of the 
cities listed above, you can still get involved. Consider 
bringing a group from your parish to one of our target 
cities. Your group will help serve children during the day 
and then you will be free to explore the city or assist with 
other hands-on FOCUS projects.  

Visit FOCUSNorthAmerica.org/summerfeeding 
for more information, program updates, and volunteer 
information! 
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NEW MEXICO
Holy Trinity-Santa Fe $359.20 478 $288.00 685

NEBRASKA
St. George-Kearney $0.00  $380.00
St. Mary-Omaha $352.00 11,175 $408.00
St. Vincent of Lerins-Omaha $25.00 132 $0.00 135

OKLAHOMA
Church of the Ascension-Norman $0.00  $0.00
St. Elijah-Oklahoma City $5,132.29 All Year $4,817.72 All Year
St. Antony-Tulsa $445.74  $400.00
St. James-Stillwater $0.00  $355.32

SOUTH DAKOTA
St. John the Theologian-
     Rapid City $498.00 7,000 $1,924.00

TEXAS
St. Elias-Austin $297.96 1,100 $201.18 All Year
St. John the Forerunner-Cedar Park $25.00 1,300 $0.00 1,500
St. Michael-Beaumont $500.00  $500.00
St. Ephraim the Syrian-
     San Antonio $0.00 250 $0.00 
Ss Constantine & Helen-Dallas $400.00  $552.00
St. George-El Paso $0.00 All Year $1,676.00 All Year
St. Peter-Fort Worth $1,225.00 All Year $1,588.32 400
St. Joseph-Houston $543.35 All Year $500.00 All Year
St. George-Houston $7,500.85 All Year $2,848.06 All Year
St.  Paul-Katy $0.00  $267.03
St. Luke-Abilene $50.00  $100.00
St. Anthony the Great-Spring $165.80  $247.10
St. Sophia-Dripping Springs $155.75 All Year $237.00 All Year
Our Lady of Walsingham-Mesquite $153.00  $0.00
St.  Benedict-Wichita Falls $321.75  $215.00
Forty Holy Martyrs of Sebaste-
     Sugar Land $288.24  $190.00
St.  Silouan the Athonite-
     College Station $139.66 468 $215.53 329
Christ the Saviour-Jacksonville $0.00 16,300 $0.00 32,340
St. Thomas Mission-Fredricksburg $154.70 105 $0.00
Holy Cross Mission-Odessa $0.00  $0.00
St. Andrew Mission-Woodway   $0.00

WYOMING
Holy Resurrection-Gillette $137.49 400 $100.00

TOTAL WICHITA & 
MID-AMERICA $36,350.20 50,288 $36,705.64 36,209

EAGLE RIVER AND THE NORTHWEST

ALBERTA
St. Philip-Edmonton $1,176.76  $1,358.98
Church of the Annunciation-
     Calgary $261.00 1,000 $305.00
Protection of the Holy Theotokos-
     Ft. Saskatchewan $0.00  

ALASKA
St. Herman-Wasilla $391.00  $303.35 256
All Saints Mission-Homer $0.00  $0.00
St. John Cathedral-Eagle River $1,864.23 468 $2,402.73 946

BRITISH COLUMBIA
St. Joseph the Damascene-
     New Westminster $0.00  $250.00
Holy Nativity-Langley $226.35  $100.00

IDAHO
St.  John the Baptist - Post Falls $158.77  $189.94
St.  Ignatius-Twin Falls $485.79 384 $549.46 All Year
Holy Transfiguration-Boise $0.00  $0.00
Holy Myrrhbearing Women Mission-
     Bonners Ferry $100.00 4,680 $250.00

OREGON
St. George-Portland $1,030.72  $30.00

SASKATCHEWAN
St. Vincent of Lerins-Saskatoon $233.90  $234.45

WASHINGTON
St.  Andrew-Arlington $0.00  $200.00 
St. Paul-Brier $2,010.00  $1,024.00
Holy Cross-Yakima $477.95 2,000 $1,278.80
St. Nicholas-Spokane $0.00 250 $0.00
St. Innocent-Everson $0.00 All Year $500.00 All Year
St. Thomas Mission- Snohomish $0.00  $302.03
Christ The Savior Mission- 
     Spokane Valley $0.00  $50.00
Three Holy Hierarchs Mission-
     Wenatchee $286.00 150 $276.81
Saint Katherine Mission-Kirkland $0.00  $0.00
Prophet Elijah Mission-Ellensburg $122.98  $200.00

UTAH
Ss. Peter & Paul-Salt Lake City $0.00  $50.00

TOTAL EAGLE RIVER AND 
THE NORTHWEST $8,825.45 8,932 $9,855.53 1,202

LOS ANGELES AND THE WEST

ARIZONA
Holy Resurrection-Tucson $1,275.00 16,215 $571.24
St. Ignatius-Mesa $103.62  $264.23
St. George Church-Phoenix $481.00 All Year $420.00 All Year

CALIFORNIA
Ss Peter & Paul-Ben Lomond $486.00  $874.24
St.  Raphael of Brooklyn-
     Thousand Palms $700.00 320 $501.00
St. Michael-Whittier $411.94 703 $517.82
St. Luke-Garden Grove $1,130.00 All Year $1.478.00 All Year
All Saints Mission-Rohnert Park $0.00  $0.00
St. Athanasius-Santa Barbara $620.00 10,000 $0.00 10,000
St. Barnabas-Costa Mesa $300.00  $1,050.00 
St. Mark-Irvine $325.00 250 $600.00 All Year
Holy Cross-Palmdale $0.00 All Year $0.00 All Year
St. Timothy-Lompoc $210.17 All Year $815.00 All Year
St. James-Placentia $0.00  $0.00
Orthodox Church of the Redeemer-
     Los Altos Hills $325.00 1,000 $550.00
St. Nicholas Cathedral-
     Los Angeles $10,945.00 24,000 $6,645.00 30,000
St. John the Evangelist-Orinda $1,085.93  $875.00
St. Andrew-Riverside $125.00  $330.00
St. Anthony the Great-San Diego $5,450.67  $2,873.00
St. Athanasius-Sacramento $306.41 798 $400.40 1,028
St.  George-San Diego $75.00  $0.00
St. Peter The Apostle-Pomona $574.95  $1,126.84
St. Nicholas-San Francisco $0.00 All Year $425.00 All Year
St. Stephen-Campbell $525.00 700 $437.58
St. Matthew-Torrance $100.00  $204.00
St. Michael-Van Nuys $1,940.14 1,700 $2,076.70 715
Holy Virgin Mary-W Sacramento $700.00  $505.00
St. Timothy-Fairfield $0.00  $400.00
St. John-San Juan Capistrano $50.00  $0.00
St. George-Upland $0.00 All Year $116.07 All Year
St. James Mission-Modesto $279.63  $527.81
St. Gabriel-Angels Camp $0.00  $100.00
St. Simeon-Santa Clarita N/A  $1.000.00

NEVADA
St. Michael-Las Vegas $150.00  $150.00

TOTAL LOS ANGELES AND 
THE WEST $28,674.46 55,686 $25,834.13 41,743

INDIVIDUAL CONTRIBUTIONS RECORDED THROUGH
FEBRUARY 29, 2016 $2,665.00  $9,577.00

TOTAL CONTRIBUTIONS: $201,860.57 519,541 $202,616.54 417,764
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THE SILENT CRISIS OF CHILDHOOD  
HUNGER IN AMERICA



June 30 - July 3, 2016www.stgeorgeaz.org
www.laplc.org

Hosted By St. George, Phoenix

Here is an additional and special way to give to the poor and 
hungry and your friends at the same time throughout the year.

You can give your gifts to the hungry in honor of a loved one on 
any occasion such as a birthday, baptism, anniversary, thank you, 
retirement or any other special event. “A Gift from the Heart” is also 
a thoughtful memorial.

Please include this coupon along with your donation. We will 
send a personalized icon card to the person you designate to inform 
them of the gift you gave in their honor.

Send coupon and check to 
“Food For Hungry People” 
c/o Robin Lynn Nicholas 
4237 Dundee Drive
Los Angeles, CA 90027

Given by __________________________________________________

In Honor of _______________________________________________

Send card to _______________________________________________

__________________________________________________________

__________________________________________________________

Gift Amount $__________________ (Please check one)
� Baptism � Anniversary
� Christmas � Thank you
� Retirement � Memorial
� Birthday � Other 

Food for
Hungry  
People
Program
“A Gift from
the Heart”
Celebrate
by Giving

2016 Diocesan 
Parish Life Conferences

Diocese of Charleston/New York
St. Mary Church, Johnstown, PA & 
St. Michael Church, Greensburg, PA 

(to be held at the Antiochian Village) June 29-July3, 2016
Diocese of Los Angeles/Eagle River

St. George Church, Phoenix, AZ
June 29-July 3, 2016

Diocese of Miami
St. Andrew Church, Pensacola, FL

June 15-18, 2016 

Diocese of Ottawa
St. George Church, New Hartford, NY

June 30-July 3, 2016

Diocese of Toledo
Basilica of St. Mary, Livonia, MI

June 22-26, 2016

Diocese of Wichita
St. Anthony Church, Tulsa, OK

June 15-18, 2016

Diocese of Worcester
St. George Church, Lawrence, MA

June 18 and 24-26, 2016

www.avcam p .org  

 Antiochian Village  
 Summer Camp 2016 

Visit www.avcamp.org & get ready for the best two weeks of summer! 

Antiochian Village Summer Camp is for campers ages 9-17.  Our program 
seeks to bring campers closer to Christ and their faith, develop important life 
skills in young people, provide an experience of nature and God’s creation, 
and so much more.  If you haven’t sent your child to camp yet, now is the 
time!  Sessions fill quickly, so please don’t delay. 

2016 Session Dates: 

 June 19 - July 1 

 June 19 - 26 (1-week) 

 July 3 - 15 

 July 17 - 29 

 July 31 - August 12 

Antiochian Village 

Registration is open! 

Sacred Arts Camps: 

 Byzantine Chant Camp: 
check website for dates 

 Iconography Camp:    
July 17 - 25 

“The Village is an amazing place where I made new friends,  

discovered new things about myself, and most importantly grew closer to God.”  
- Jad, 13 years old 

Save the Date! 

Celebrate the Feastday of St. Raphael and join us for the 15-year memorial of Fr. John Namie 

Antiochian Village 2016 Alumni Reunion  

November 4 - 6, 2016 [ ] 
Stay tuned for registration 
information and schedule  

for the weekend— 

COMING SOON 
…and plan to bring  
the entire family! 

www.avcamp.org |  (724) 238-9565  



THE WORD
358 Mountain Road

PO Box 5238
Englewood, NJ 07631-5238

For more information  
or e-mail: theorder@antiochian.org  
or visit www.orderofstignatius.org.

THE ORDER • 358 MOUNTAIN ROAD •  ENGLEWOOD, NJ  07631

THE ORDER OF ST. IGNATIUS  
OF ANTIOCH  

LOOKS TOWARD THE FUTURE.

THANK YOU FOR YOUR GIFT OF SUPPORT


