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editor’s letter

Human Dignity  
In his Nativity message, Patriarch IGNA-

TIUS IV of Antioch called us to speak up for all 
people who are oppressed. He eloquently called 
our attention to the dignity of mankind as given 
by the incarnation of God’s Word. Because God 
the Son became man, humanity is sanctifi ed and 
worthy of great dignity. The uncontainable one, 
the Creator and Word of God, was conceived 
and grew in the womb of Mary, to be born for 
our salvation. “Very God of very God,” but also, 
truly and properly Man: his miraculous concep-
tion was unique, but, like us, his heart began to 
beat about three and a half weeks later, and the 
(doubly) unique fi ngerprints on his hands were 
formed in his eighth week in the womb. 

In order to save us, the Word of God made 
himself totally vulnerable to his own creation. As 
an infant He needed to be protected by Joseph 
and his mother Mary. As an adult, He remained 
vulnerable to his creation – which chose to hang 
Him on a cross. Yet when He surrendered those 
hands to cruel nails, He gave dignity even to the 
process of dying. The whole of human existence 
is elevated and sanctifi ed by Jesus Christ.

Today we are most vulnerable as infants and 
at the end of life. Civil law must acknowledge 
the God-given human dignity of persons before 
birth, and protect these persons from those who 
would kill them. In the world at large, some con-
sider women to be like Prometheus in the Greek 
myth, struggling to cast off the tyranny of the 
god Zeus – the “rights” of the born and the ar-
ticulate, they say, are to trump the rights of the 
hidden ones, the infans (“without speech”), 
defenseless children. Many have found such a 
liberation, a “liberation” from love, to be bitter 
indeed.

The Church did not need modern embry-
ology and fetology – as helpful as these are – 

to know that life begins at conception, and to 
come to the defense of those that others would 
discard. Yet sometimes even in the Church, one 
hears murmurings – abortion may be called 
mistakenly “the lesser of two evils.” There are 
hard situations in almost every life, and we may 
be tempted to take the easier way. But no wom-
an regrets having a baby, doing the right thing, 
even if she must give the child up for adoption. 
Many, many women regret aborting their babies. 
God can forgive anything – He is merciful to the 
broken-hearted – but who would want this on 
her conscience?

Disregard for the dignity of human beings 
before birth leads to disregard for humans later 
in life. For some, value comes from one’s utility, 
rather than the revelation of God. Some philos-
ophers argue from this perspective that mon-
keys and dogs, capable of producing things, are 
of more value than people. And as those in the 
“baby boom” approach old age and the resourc-
es to care for them are stretched, many will be 
tempted to ration health care and hurry the 
aged out of this world. But God has shown us 
how important we are to Him, no matter what 
our age; He chooses to create so that we can 
be saved; He grants us “many years” to see it 
through. Disregard for the unborn and aged is 
a slippery moral slope; unless we speak up for 
the unborn and those in the fi nal days of their 
lives, none of us at any age will be safe, even in 
North America.

In this issue of The WORD, Bishop THOM-
AS and Fr. George Morelli speak of ministry to 
the dying and end-of-life issues. I hope that you 
fi nd these and other articles helpful in seeing 
how much God values us, and how we need to 
act in the Church and in the world to protect 
and care for each other.
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I. Making Decisions at the End of Life in a
Post-Traditional Culture: Finding One’s Way 
to God

Orthodox Christianity offers orientation in the 
cosmos. More precisely, it leads us away from our 
passions and purifi es our hearts so that we can be 
illumined by the uncreated energies of God and 
come into union with Him.1 Contemporary man 
fi nds himself bereft of such orientation. Both his 
life and his death tend to be trivialized, reduced 
to what can make sense without any recognition, 
much less experience, of transcendent mean-
ing, purpose, and obligation. As a consequence, 
much refl ection on end-of-life decision-making 
gives priority, if not exclusive attention, to com-
fort care, death with dignity, and the preservation 
of personal autonomy until death. All of this is 
done without ever asking the foundational ques-
tion, What was life really all about? much less the 

foundational spiritual question of how I should 
and can repent from a life that was poorly lived so 
as fi nally to turn in repentance to God. Properly 
directed care at the end of life is care that focuses 
on repentance. To talk about end-of-life decision-
making and not to place centrally the urgent is-
sue of repentance is to miss the target completely. 
Care at the end of life should offer a fi nal opportu-
nity to the dying person to fi nd orientation. That 
is, end-of-life care must bring the dying person to 
repentance through a recognition of how the holy, 
indeed, God, defi nes the meaning of the right, the 
good, and the virtuous. Good end-of-life care can-
not be the product of a secular or philosophical 
bioethics. It must be the proclamation of a liv-
ing theology. Orthodox Christianity teaches how 
to become oriented in life and to achieve a good 
death. What is important to be said cannot be 
stated adequately in secular terms.
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II. Against the Grain of Secular Culture: Re-
membering That One’s Religion Is Not a Per-
sonal Matter

We live in a world that increasingly accepts pas-
sive euthanasia in the sense of withdrawing or 
withholding treatment with the intention to bring 
about an earlier death. More and more, this world 
accepts not only active euthanasia (for example, 
the use of analgesics to hasten death), but also 
physician-assisted suicide and blatant voluntary 
active euthanasia. All of this is exactly what a bad 
death is about: it is focused on the willful con-
trol of the end of one’s own life, rather than on 
humility and repentance. Orthodox Christianity 
brings a quite different message. Orthodox Chris-
tianity teaches repentance, conversion, and the 
importance of turning to God. It surely does have 
concerns with the good, with justice, and with 
protecting life. But these concerns are set within 
concerns for the holy. Orthodox Christianity is not 
against making the world better; indeed, it knows 
that in the end the world will be made better after 
Christ comes in judgment (Revelation 21). In the 
meantime, the Orthodox Church must remind the 
world that the fi rst Orthodox Christian convert to 
enter heaven was the thief on the cross, who did 
no good thing save to repent and convert (Luke 
23:39–43). The thief had no opportunity after his 
conversion to accomplish anything worthwhile. 
Literally at the end, however, he turned to holi-
ness, which holiness is personal: the triune God. 
Orthodox Christians, too, realize that truth is not 
propositional, but personal. Because of his con-
version, the thief on the cross had a good death. 
Orthodox Christianity has to teach fi rst and fore-
most that we should turn to that Truth and, in so 
turning, we will come to know holiness. This fact 
of the matter, that truth exists and is personal, 
should orient our lives and our deaths, and should 
direct all end-of-life decision-making. It should 
help us to see the death of the thief as the icon of 
a good death.

The personal character of the truth is one 
of the central distinguishing marks of Orthodox 
Christian theology. To begin with, those who are 
theologians in the strict sense are not those who 
merely know about God, but those who know 
God: they are holy Fathers. At least half of the 
great Orthodox theologians of the twentieth cen-

tury were not academicians; many never attended 
a university. Yet they had noetically experienced 
God. They had come to know God.2 This is why 
the Orthodox Church rarely, and only for rhetori-
cal purposes, gives proofs for the existence of 
God. Otherwise, such endeavors would be some-
thing like a wife developing fi ve proofs for the 
existence of her husband with whom she lives. 
Offering such proofs would be a hint that she is 
alienated from her husband, that she no longer 
experiences his presence. Because we experience 
God, we do not believe in his existence as one 
might believe in a philosophical proposition. His 
presence is realized in our lives and in our deaths. 
For this reason, instruction in how to die well is 
not derived from manuals and treatises, but from 
accounts of the lives and the deaths of saints. We 
look to the models of proven successful dying. 
This point of attention always directs us beyond 
the good towards the holy.

Because it is central to understand the good, 
the right, and the virtuous only with reference 
to God, Orthodox Christianity refuses to accept 
the dilemma that Plato (428–348 B.C.) develops 
in his dialogue, Euthyphro. In response to the 
question as to whether the good is good because 
God approves of it, or whether God approves of 
it because it is good, Orthodox Christianity real-
izes that the good, including the good of a good 
death, can never be understood adequately apart 
from God. It is something like not being able to 
understand the orbits of the planets without ref-
erence to the sun. Orthodox Christianity refuses 
to reduce theology or moral issues to natural-law 
refl ections or discursive philosophical analyses 
and arguments. It focuses instead on the kind of 
person we should be for eternity. It does this in 
the face of a Truth that it is absolute and endur-
ing: the Persons of the Trinity. 

In contrast, spiritual character-building in our 
contemporary culture is frequently regarded as a 
do-it-yourself task, like the assembly of a meal in 
a cafeteria. The result is that one examines vari-
ous moral and religious positions as if they were 
dishes from which one could sample and choose 
on one’s own, composing in an aesthetic and will-
ful fashion one’s own life and one’s own death. 
Orthodox Christianity, in contrast, reminds per-
sons that they must rightly orient their life-and-
death choices through ascetically directing their 
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lives to the meaning of the universe, Who is God. 
Orthodox Christianity is thus not simply pro-life, 
but pro-life directed to God, which direction in 
our lives and deaths is only achieved through 
ascetic struggle. One can only have a rightly-
ordered ethic of life through turning rightly to 
God. The good cannot be understood apart from 
the holy. A philosophical analysis and refl ection 
will never be enough.3 Orthodox Christianity, as 
a consequence, does not offer an ethic of life, 
but a way of rightly and theologically living one’s 
life. There can be no adequate understanding of 
rightly directed decision-making at the end of life, 
absent an adequate theological orientation.

Although life in general, and dying in partic-
ular, are ascetic struggles, one should note that 
Orthodox Christianity recognizes the importance 
of pain control and comfort care. In particular, 
Orthodox Christianity has from the beginning ap-
preciated that pain and distress can bring the dy-
ing to temptation and despair, thus leading them 
away from a wholehearted pursuit of salvation. 
St. Basil the Great (329–379) therefore notes 
with approval that “with mandrake doctors give 
us sleep; with opium they lull violent pain.”4 In-
deed, twice in each Liturgy, the Church prays for 
“a Christian ending to our life, painless, blame-
less, peaceful, and a good defense before the fear-
ful judgment seat of Christ.”5 This prayer empha-
sizes the goodness of a death that is painless and 
peaceful. In so doing, however, it does not lose 
sight of the great offering to God made by the 
death of martyrs. In all these cases, a blameless 
death is like the death of the thief, repentant and 
marked by confession of Christ. As a result, there 
is nothing more frightening than the prospect of 
dying peacefully in one’s sleep without warning, 
without a fi nal opportunity for prayer and repen-
tance. In summary, with regard to decision-making 
at the end of life, there must be a focus on God, 
and this can require withholding and withdrawing 
treatment when such would distract from turn-
ing wholeheartedly to God. The focus remains on 
wholeheartedly aiming at repentance.

III. Seeing the Big Picture

Life lived fully within the horizon of the fi nite and 
the immanent has a trivial character in contrast 
to a life lived in recognition of God. So, too, does 
end-of-life decision-making remain radically mis-

directed and incomplete, no matter how much it 
might be embedded within a concern for death 
with dignity or directed by an ethic of life. Set 
within the horizon of the fi nite and the immanent, 
refl ections on one’s death and decision-making at 
the end of life highlight creature comforts for a 
creature who thinks of himself as about to go out 
of existence. One is blind to the earnestness of 
taking advantage of fi nal opportunities rightly to 
orient one’s life towards the future beyond death, 
that is, to God. Orthodox Christianity has the task 
of pointing out this big picture: the signifi cance of 
death and the nature of the truth. As to the latter, 
Orthodoxy reminds the world of Who this Truth 
is. Only oriented to the Triune God can one in the 
end understand the meaning of life, the signifi -
cance of death, and the goal to which one should 
direct one’s decisions at the end of life.

Rt. Rev. THOMAS Joseph

 Bishop of Charleston, Oakland and the Mid-Atlantic

(Endnotes)
1  The fi nal stage beyond illumination (theoria or union with 

God) is what is achieved by true theologians. “The mysti-
cal and perfecting stage is that of the perfected ones, who 
in fact become the theologians of the Church” (Hierotheos, 
Bishop of Nafpaktos, Orthodox Spirituality, trans. Effi e 
Mavromichali, [Levadia, Greece: Birth of the Theotokos 
Monastery, 1994], p. 50).

2  “The theologians of the Church are only those people who 
have arrived at a state of theoria, which consists in illumi-
nation and theosis. Illumination is an unceasing state, ac-
tive day and night, even during sleep. Theosis is the state in 
which someone beholds the glory of God, and it lasts as long 
as God sees fi t” (John S. Romanides, Patristic Theology, 
trans. Hieromonk Alexis [Trader], [Goldendale, Washing-
ton: Uncut Mountain Press, 2008], p. 50).

3  Orthodox Christianity has an attitude towards philosophical 
refl ection like that of St. Paul’s: 

  “Where is the wise? Where is the scribe? Where is the dis-
puter of this age? Did not God make foolish the wisdom of 
this world? For since, in the wisdom of God, the world knew 
not God through its wisdom, it pleased God through the 
foolishness of the preaching to save those who believe. For 
indeed, Jews ask for a sign, and Greeks seek wisdom, but 
we proclaim Christ Who hath been crucifi ed; to the Jews, 
on the one hand, a stumbling block, and to Greeks, on the 
other hand, foolishness” (1 Cor 1:20–23). This Pauline in-
sight is often reinforced by the Fathers. One might consider 
the rather critical things St. John Chrysostom has to say 
regarding secular Greek philosophy. See, for example, his 
fi rst Homily on the Gospel of Saint Matthew and his second 
Homily on the Gospel of Saint John.

4  St. Basil the Great, “The Hexaemeron,” Homily 5, §4, in 
Nicene and Post-Nicene Fathers, Second Series, eds. Phil-
ip Schaff and Henry Wace (Peabody, Massachusetts: Hen-
drickson Publishers, 1994), vol. 8, p. 78.

5  The Liturgikon (Englewood, New Jersey: Antakya Press, 
1989), pp. 281, 299.
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The Dignity of Mankind

In his goodness, God created the material uni-
verse: “In the beginning God created the heavens 
and the earth” (Genesis 1:1). Then “God created 
man in his own image; in the image of God He 
created him; male and female He created them” 
(Genesis 1:27); the “Lord God formed man of the 
dust of the ground, and breathed into his nostrils 
the breath of life; and man became a living being” 
(Genesis 2:7).

Mankind is meant for paradise, and paradise 
is eternal life in God. St. Isaac of Syria gives us 
an insight into this anthropology (Alfeyev, 2000). 
God indwells man as a temple. Man was created 
with the potential to admit the fullness of the Di-
vinity and endless existence. The person of Christ 
is the fullest realization of this indwelling. Ref-
erencing St. Isaac, Alfeyev says: “Every human 
person is provided with fi ve ‘incomparably great 
gifts’: life, sense perception, reason, free will, 
and authority.”

Illness and death, then, are foreign to the 
original purpose for which God created us. God 
never ceased to love that which He created. Rath-
er, He wanted to test his creation. God wanted to 
see if Adam and Eve loved Him and would obey 
Him. After man’s creation, God commanded, “Of 
every tree of the garden you may freely eat; but 
of the tree of the knowledge of good and evil you 
shall not eat, for in the day that you eat of it you 
shall surely die” (Genesis 2:16-17). As we know, 
our ancestors failed this test.

The Mind of Christ, the Mind of the Church

Life a Gift From God

It would not be wrong to say, not only that God 
creates and sustains the entire universe, but that 
the gift of life, even a single breath given to man, 
whom He created in his image and called to be 
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An early draft of this paper was pre-

sented at the Orthodox Christian 

Association of Medicine, Psychol-

ogy and Religion (OCAMPR) con-

ference on “End of Life Care” at 

Holy Cross School of Theology in 

Brookline, Massachusetts, Novem-

ber 7–8, 2008. It was to be the Psy-

chology portion of the presentation 

on this topic. It is impossible, how-

ever, to separate psychology from 

the meaning of life fundamental to 

those who are committed to Christ. 

In other words, Christ and his teach-

ings are to be integrated with psy-

chological intervention at all levels 

and for all persons. And isn’t this 

the synergia, which is key to OCA-

MPR? It is seen visually in the OCA-

MPR logo, with its three concentric 

circles representing body, mind and 

spirit intersecting one another. So 

this article (and my ministry) essen-

tially concern a cooperation, or joint 

agency, of God and his gift to man-

kind of intelligence. The fruit of this 

cooperation is both clinical science 

and the mystical healing gifts of his 

Church for the cure of body, mind 

and spirit. 

“My Father, if it be possible, let 

this cup pass from me; 

nevertheless, not as I will, but 

as thou wilt” (Matthew 25:39).



like Him, is a grace beyond measure. This is suc-
cinctly stated by our Holy Father St. Basil, in the 
Anaphora prayer of his Divine Liturgy: “With these 
blessed Powers, O Master who lovest mankind, we 
sinners also do cry aloud and say: Holy art Thou, 
of a truth, and all-holy, and there are no bounds 
to the majesty of thy holiness, and just art Thou in 
thy works; for in righteousness and true judgment 
hast Thou ordered all things for us. When Thou 
hadst created man and hadst fashioned him from 
the dust of the earth and hadst honored him with 
thine own image, O God . . . .” 

Christian Values: Following God’s Will and 
Passing into Eternal Life

In the transition between life, death to this life, 
and eternal life, we can pray the same anguishing 
prayer of Christ in the Garden of Gethsemane: 
“My Father, if it be possible, let this cup pass from 
me; nevertheless, not as I will, but as thou wilt.” 
At the same time, we can be fi rm in our conviction 
that death is a joyous transition to another life, a 
blessed life partaking of the Divine Nature (cf. 2 
Peter 1:4) for all eternity. As St. Ephraim the Syr-
ian (trans. Lammbertsen, 1997) refl ects on those 
who in this life were committed to Christ: 

Those who labor, and accomplished strugglers 
of piety, rejoice at the hour of departure. Seeing 
before their eyes the great labor of their strug-
gle, vigilance, fasting, prostrations, prayer, 
tears and sackcloths, their souls rejoice when 
they are summoned from their bodies to enter 
into repose.

This combination of common sorrow in our hu-
man nature, felt as loss, is joined with spiritual 
joy, hope and trust in the Almighty Father. The 
beautiful prayers the Orthodox Christian prays 
in the Holy Friday Evening Lamentation Service 
(Saturday morning Matins prayer by anticipa-
tion) shows that while one may be immersed in 
the depths of human grief, mourning and sorrow, 
one is also united with the spiritual mind of godly 
triumph:

In a grave they laid thee,
O my life and my Christ:
And the armies of the angels were
sore amazed,
As they sang the praise of thy submissive love.

Who will give me water
For the tears I must weep?
So the maiden wed to God cried with
loud lament,
That for my sweet Jesus I may rightly mourn.

I am rent with grief,
And my heart with woe is crushed and broken,
As I see them slay thee with doom unjust:
So bewailing Him His grieving Mother cried.
 
Dirges at the tomb
Goodly Joseph sings with Nicodemus,
Bringing praise to Christ who by men
was slain,
And in song with them are joined the
seraphim.
 
Ev’ry generation
To thy Grave comes bringing,
Dear Christ, its dirge of praises.
 
Death Himself by thy Death
O my God, hast thou slain
By power of thy Godhead

Grant thy Church peace,
And thy fl ock Salvation,
By thy Resurrection. 
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Refl ections on God’s Mercy

“There is no man who liveth and sinneth not.” 
These words are known to every Orthodox Chris-
tian. And they are known to those about to pass 
into eternal life, and to their families as well. Of 
course, preparation by a deep repentance and 
confession of sin, anointing with the Holy Unc-
tion, and partaking of the Divine Mysteries are 
an essential preparation. When these cannot be 
done, in cases of sudden and unproved death, and 
even in cases in which the person can only recall 
the sins of his or her past life, refl ection on God’s 
mercy is healing. Consider all the references to 
God’s mercy in the Scriptures, the Church Fa-
thers and the Liturgy. The psalmist says:

Surely goodness and mercy shall 
follow me all the days of my life; and I 
shall dwell in the house of the Lord for 
ever (Psalm 22:6).

Do not thou, O Lord, withhold thy 
mercy from me, let thy steadfast love 
and thy faithfulness ever preserve me! 
(Psalm 39:11).

Have mercy on me, O God, accord-
ing to thy steadfast love; according to 
thy abundant mercy blot out my trans-
gressions (Psalm 50:1).

Answer me, O Lord, for thy stead-
fast love is good; according to thy 
abundant mercy, turn to me (Psalm 
68:16).

 … who redeems your life from 
the Pit, who crowns you with steadfast 
love and mercy … (Psalm 102:4).

Praise the Lord! O give thanks to 
the Lord, for he is good; for his stead-
fast love [mercy] endures for ever!

And in the Book of Wisdom (6:6) we read: “For 
the lowliest man may be pardoned in mercy, but 
mighty men will be mightily tested.” 

In the Holy Gospels we see constant refer-
ences to the mercy of our Lord, God and Savior, 
Jesus Christ:

But he, desiring to justify himself, 
said to Jesus, “And who is my neigh-
bor?” Jesus replied, “A man was going 
down from Jerusalem to Jericho, and 

he fell among robbers, who stripped 
him and beat him, and departed, leav-
ing him half dead. Now by chance a 
priest was going down that road; and 
when he saw him he passed by on the 
other side. So likewise a Levite, when 
he came to the place and saw him, 
passed by on the other side.

But a Samaritan, as he journeyed, 
came to where he was; and when he 
saw him, he had compassion, and 
went to him and bound up his wounds, 
pouring on oil and wine; then he set 
him on his own beast and brought him 
to an inn, and took care of him. And 
the next day he took out two denarii 
and gave them to the innkeeper, say-
ing, ‘Take care of him; and whatever 
more you spend, I will repay you when 
I come back.’ Which of these three, do 
you think, proved neighbor to the man 
who fell among the robbers?”

He said, “The one who showed 
mercy on him.” And Jesus said to him, 
“Go and do likewise” (Luke 8:29–37). 

We are to act like the Samaritan. Did not Jesus 
Himself tell us to be merciful?: “Blessed are the 
merciful, for they shall obtain mercy” (Matthew 
5:7). Not only did He say about his execution-
ers from the cross, “Father, forgive them for they 
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know not what they do!” but he also showed us 
how God reconciles those who sin. God’s condi-
tions for reconciliation are so merciful as to al-
most go unnoticed.

Consider St. Luke’s report of the two thieves 
on their crosses next to the crucifi ed Jesus: One 
of the criminals who was hanged railed at him, 
saying, “Are you not the Christ? Save yourself and 
us!” But the other rebuked him, saying, “Do you 
not fear God, since you are under the same sen-
tence of condemnation? And we indeed justly; for 
we are receiving the due reward of our deeds; but 
this man has done nothing wrong.” And he said, 
“Jesus, remember me when you come into your 
kingdom.” And he said to him, “Truly, I say to you, 
today you will be with me in Paradise (Luke 23: 
39–49; emphasis added). It is important to refl ect 
on the words of St. James: “… yet mercy triumphs 
over judgment.”

The Holy Fathers on God’s Mercy

St. Ephraim the Syrian tells us: “Only hope in the 
manifestation of Thy Grace, O man-befriending 
Master, consoles me and keeps me from despair. 
Whether Thou so desirest or not, save me, O all-
good Lord, according to Thy great kindness.” 
“God’s mercifulness is far more extensive than 
we can conceive” (St. Isaac of Syria 
quoted by Brock, 1997). God’s 
love according to St. Isaac is 
the driving force of all He has 
done, is doing, and will ever 
do. God-loving Bishop Hi-
larion Alfeyev (2000), 
quoting St. Isaac the 
Syrian, notes: “In love 
did He [God] bring the 
world into existence; In 
love is He going to bring 
it into that wondrous 
transformed state, and in 
love will the world be swal-
lowed up in the great mystery 
of Him who has performed all 
these things; in love will the whole 
course of the governance of creation be 
fi nally comprised.”

It is only in the context of understanding God 
and all his works as Love that St. Isaac’s under-

standing of the end of time becomes comprehen-
sible. St. Isaac writes: “Accordingly the kingdom 
and Gehenna [hell] are matters belonging to 
mercy; they were conceived of in their essence by 
God as a result of His eternal goodness …. That 
we should further say or think that the matter 
is not full of love and mingled with compassion 
would be an opinion laden with blasphemy and 
an insult to our Lord God. By saying that He will 
even hand us over to burning for the sake of suf-
ferings, torment and all sorts of ills, we are attrib-
uting to the Divine Nature an enmity towards the 
very rational beings which He created through 
grace; the same is true if we say He acts or thinks 
with spite and with a vengeful purpose, as though 
He were avenging Himself.”

With this in mind, St. Isaac’s reference of God 
being in hell, still trying to draw the demons and 
those there to love Him, is humanly fathomable. 
Based on his “mystical union with the love of God” 
(Alfeyev, 2000), St. Isaac would consider the fi nal 
judgment as described in the Parable of the Last 
Judgment (Matthew 25:31–4), that is, the separa-
tion of the sheep from the goats, to be the state 
of the soul at death. But it is a state not fi nal or 
irreversible. Both demons and sinners would still 
have the possibility to respond, by God’s eternal-

ly enduring merciful loving grace, 
so that “they will gaze towards 

God with the desire of in-
satiable love ….” This is 

not saying universal 
salvation will occur; 
it merely describes 
the disposition of 
God, Who is ever 
eternally loving, 
merciful and ready 
to forgive.

Trust in God’s
Enduring Mercy

What a beautiful way 
for us to pray for God’s 

mercy and to show mercy and 
love to all who have committed 

suicide, or have attempted it. Elder Paisios 
of the Holy Mountain tells us: “We must always 
be considerate and lenient to our fellow men, so 
God can also be the same with us” (Ageloglou, 
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1998). Our commitment to God is to put all our 
trust in Him. Let us pray the words of King David 
as he fl ed from Saul: “This I know, that God is 
for me. In God, whose word I praise, in the Lord, 
whose word I praise, in God I trust without a fear” 
(Psalm 56:9–11).

Targets of Intervention

The persons in need of intervention are the chil-
dren of God coming to the end of their lives, and 
their families, close friends and caretakers. The 
issues of concern of both groups could overlap 
but are likely to be different as well. The main is-
sues faced by the dying person may be things like 
the loss of personhood and value. They may also 
be suffering great discomfort or a loss of dignity. 
They may be anxious about loss of control or loss 
of meaning in life, of being a burden to family and 
friends, and about dependency on others (Back, 
Wallace, Starks, & Pearlman, 1996; Canetto & 
Hollenshead, 1999). The dying person may also 
be burdened by sorrow for the effect their death 
will have on survivors, especially if they who are 
dying are responsible for the welfare of others.

Physicians typically want to preserve hope 
in a physical cure. They have diffi culty telling 
patients and family when a cure is not possible. 
Some physicians also have diffi culty discussing 
basic patient choices such as hospital or home 
treatment, breathing machines or feeding tubes, 
and comfort care. Medical education has often 
not included palliative or comfort care, or com-
passionate care near the end of life. Some phy-
sicians believe that they must do everything to 
prolong life, regardless of the pain and suffering 
involved, and fear that offering comfort care may 
suggest they have given up or failed. Discussing 
issues of Orthodox Christian teaching and the 
ethics of care at the end of life is critical in such 
situations.

Field and Cassel (1997) and Lo, Quill, and 
Tulsky (1999) suggest that, although not tradi-
tionally a part of medical training, palliative care 
should be introduced in end-of-life discussion. 
As such situations are so complex, Cummings 
(1998) has recommended that they be addressed 
by an interdisciplinary team. Psychologists and 
chaplains would be team members. Of course, for 
Orthodox, the parish priest would be essential. 

(This is one important reason to include training 
in such pastoral care as part of seminary curricu-
lums and mandatory continuing education for Or-
thodox clergy.)

Psycho-Spiritual Assessment

Assessment should include the following areas: 
the overall quality of care, sources of suffering, 
palliative resources and interventions, the esti-
mated course of illness, cultural issues, cognitive 
impairment and emotional distress, grief over 
what was done or not done (sins? failures?) in 
life. Legal and economic issues should also be as-
sessed.

 The impact of death on the family should 
also be examined from the viewpoint of the dying 
person as well as that of the family and friends 
left behind. It is very important for the Orthodox 
Christian psychologist and priest to have a sense 
of the level of spiritual development of both the 
person coming to the end of his or her life, and 
his or her family. Careful assessment of current 
dysfunctional cognitions must also be made. Dys-
functional cognitions may include 

•  Selective Abstraction (focusing on one 
event while excluding others);

•  Arbitrary Inference (drawing a conclu-
sion unwarranted by the facts in an ambig-
uous situation);

•  Personalization (interpreting a general 
event in exclusively personal terms);

•  Polarization (perceiving or interpreting 
events in all-or-nothing terms);

•  Generalization (the tendency to see things 
in always or never categories);

•  Demanding Expectations (beliefs that 
there are contingent laws or rules that must 
be obeyed always); 

•  Catastrophizing (the perception that 
something is worse than it actually is);

•  Emotional Reasoning (the judgment that 
one’s feelings are facts). 

Increasingly, clinicians dealing with death 
and dying issues have seen the importance of 
dealing with philosophical, meaning-of-life ques-
tions. This means assessing the “world view” of 
the person approaching death and the grieving 
loved ones (Malkinson 2007). Death and loss is 



an existential confrontation with who we are and 
our meaning in life. For the committed Orthodox 
Christian, Christ is the meaning of life: God’s 
Love, Mercy and Will, and the grace we receive 
to respond with hope and trust, is the foundation 
of life. Some marginal Christians, however, will 
not have construed the meaning of life in Divine 
terms. Committed caregivers need to assess an 
individual’s spiritual level and carefully guide him 
or her to help the individual develop a proper 
view of death and grieving.

The Paradox of a Good God Permitting Evil

One major spiritual issue that is common to many 
situations at the end of life is the paradox of the 
love and mercy of God and the unfairness of the 
end-of-life process (Morelli, 2006a). This problem 
confounds Christians and non-Christians alike. 
Here is the age-old question: How can a good God 
permit such an evil, an unexplainable death? This 
question did not escape our holy spiritual Father, 
St. Peter of Damaskos, who wrote: 

I was also astonished how God, who 
is good beyond all goodness and full 
of compassion, permits all the many 
and various trials and affl ictions of 
the world. Some He allows as suffer-
ings conducive to repentance. These 
include hunger, thirst, grief, privation 
of life’s needs, abstinence from plea-
sure, the wasting of the body through 
asceticism ... anguish, fear of death ... 
the dismay, the oppression, the throt-
tling of the soul in this world and in 
the next.

And then there are all the dangers 
facing one in this world: shipwrecks, 
illnesses of every kind, lightning, 
thunder, hail, earthquake, famine, 
tidal waves, untimely deaths – all the 
painful things that God allows to hap-
pen to us against our will.”

(Philokalia III, pp. 75–76)

The saint lists also the sins of mankind among 
calamities: “wars, the tyranny of the passions; the 
derelictions, dislocations and vicissitudes of life; 
the anger, slander and all the affl iction that we of 
our own will bring upon ourselves and one an-
other against God’s will” (ibid.).

In the Orthodox funeral service we pray the 
Idiomelon by St. John of Damascus: “I called to 
mind the Prophet, as he cried: I am earth and ash-
es; and I looked again into the graves and beheld 
the bones laid bare, and I said: Who then is the 
king or the warrior, the rich man or the needy, 
the upright or the sinner?” A similar sentiment 
is found in the words of a popular contemporary 
song: “Is that all there is?” But St. John of Da-
mascus’s prayer does not end there. Because of 
Christ we have divine eternal meaning. The last 
line of that Idiomelon is, “Yet, O Lord, give rest 
unto Thy servant with the righteous.” Later in the 
funeral service we pray, “May Christ give thee rest 
in the land of the living, and open unto thee the 
gates of Paradise and make thee a citizen of His 
kingdom.”

The meaning of illness and death is eternal 
life. In counseling those dying and their families I 
try to emphasize the point that life is a gift from 
God and a great mystery. “Even a single breath 
is His gift.” I also point out that we see the “little 
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picture,” with dimmed and partial understanding: 
“For now we see in a mirror dimly, but then face 
to face. Now I know in part; then I shall under-
stand fully, even as I have been fully understood. 
So faith, hope, love abide, these three; but the 
greatest of these is love” (1Cor 13:12–13). 

Individualizing Intervention: Psycho-Spiritu-
al Stage Assessment

As in all psychological interventions, it is impor-
tant in these cases to let patients describe the 
death and dying process in their own terms. I have 
outlined above a rather complete Orthodox the-
ology of death and end-of-life care based on the 
meaning of our lives as Christ and his Church has 
taught us. However great clinical sensitivity and 
spiritual discernment is needed to put this into 
practice with individuals. Preaching is defi nitely 
not appropriate.

After the dying person or a grieving family 
member tells his “life story” as he is confronting 
the end of life, the meaning of life as known to 
us Orthodox Christians can be kindly and wisely 
inserted in an empathetic, loving, conversational 
manner. Asking about the meaning of a particular 
passage in Scripture may be a start. Refl ecting on 
one of the teachings of the Spiritual Fathers of the 
Church might be another helpful way to point to 
the ultimate Divine meaning in life. We help the dy-
ing person and her family see that in the Kingdom 
of God, those blessed will have a new vocation and 
mission, to pray for us and to intercede for us, and 
that, in Christ, they will always be with us. Such 
refl ection can be integrated with the prayers and 
the healing, holy mysteries of the Church.

Orthodox Christians in the beginning of their 
spiritual life may need more help in appreciating 
the mystery of God and the good that we cannot 
now perceive: “Behold, I make all things new” 
(Revelation 21:5). Those more advanced can more 
easily grasp this because trust in God and aban-
donment to his Providence and Will has become 
enlivened in their hearts. Incidentally, psycholo-
gists are counseled by professional organizations 
such as the American Psychological Association 
(http://www.apa.org/pi/eol/homepage.html) to 
use the spiritual values of their patients and their 
families in end-of-life care. Thus such intervention 
may be considered a psychological intervention as 
well.

Psychological Intervention
Rational thinking

Clinical research indicates that irrational think-
ing, also known as “cognitive distortion,” produc-
es dysfunctional emotions, and that this calls for 
cognitive-behavioral intervention (cf. http://www.
orthodoxytoday.org/Indexes/Morellix.php). This 
is especially relevant to care at the end of life be-
cause of the emotional distress felt by both the 
dying person and the grieving family. The main 
cognitive distortion that can sabotage patient en-
durance is over-evaluation or catastrophizing. 
At the end of life it is important not to be forceful 
in challenging and restructuring irrationality. Ev-
eryone is hurting. It is better to offer a kind, em-
pathetic suggestion to consider alternative ways 
of looking at a distorted thinking process.

Healing: Linking Body, Mind and Spirit

Identifying and disputing these common cogni-
tive distortions, identifi ed by the clinical research 
studies of behavioral science, is similar to what 
the Spiritual Fathers did when they said that evil 
thoughts have to be acted on to “rebuff them” 
(St. Symeon the New Theologian, Philokalia IV). 
Modern psychology gives us more tools to do this 
(Morelli, 2006c,d).

The Church Fathers, especially those involved 
in spiritual direction (Hausherr, 1990), would 
surely have welcomed such procedures. These 
Fathers often employed the disputation process 
in spiritual guidance. The disputational or chal-
lenging questions are

•  Where is the evidence (the evidence for the 
evaluation)?

•  Is there any other way of looking at it (e.g., 
re-rating the calamity)?

•  Is it as bad as it seems (how does the pre-
vious evaluation compare to the re-evalu-
ation)?

•  What is the effect of holding onto my dis-
torted thoughts (and what would happen if 
I changed my thinking)?

Catastrophe Management

A technique effective with over-evaluation or 
catastrophizing is the “Mental Ruler Technique.” 
Please note that the measurements of this “ruler” 
are on a “human scale.” The ruler tool involves 
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evaluating the calamity situation on a scale from 
zero to a hundred. The zero end of the ruler is 
made using the most pleasant thing one could 
picture happening to you “in the entire universe” 
(Burns, 1980; Morelli, 1987). Parishioners or pa-
tients infrequently have trouble imagining a very 
pleasant event (zero). Sitting on a sun-drenched 
tropical beach is a typical image. Those seeking 
counsel often need great help, however, imaging 
a worst event (at the hundred end of the ruler). 
Patients or parishioners I counsel frequently 
characterize “the death of a loved one,” especially 
a child, as the “most awful thing on earth.” Often 
such responses are couched in sanitized and/or 
abstract terms. The person being counseled has 
to be helped to make the worst event graphically 
concrete (see Morelli, 2006b).

Caveat: Validate Grief, But Do Not Endorse 
Catastrophe

While a counselor certainly must help a person 
with the grieving process, in particular allowing 
the expression of feelings, he must take care not 
to endorse a catastrophic appraisal on the men-
tal ruler by saying, for example, “Oh! Indeed how 
awful, how terrible!” So while the loss of a child 
is tragic and the cause of great sorrow and grief, 
unless it reaches the scale of “100,” it is not the 
“most awful thing one can suffer.”

A Vivid Concrete Catastrophe (100 on the 
Mental Ruler)

In helping the committed Christian or patient to 
counter this, I offer as an example the un-sani-
tized, quite concrete example of a true event: a 
medical missionary in South East Asia several 
years back who suffered a horrifying death. His 
captors placed chopsticks in his ears and ham-
mered them in a little each day until they pen-
etrated his brain and killed him.

The Spiritual or Eschatological Ruler

On the eschatological scale of the Kingdom of 
God, the approaching end of life must be as-
sessed in terms of the spiritual virtue of patient 
endurance (Morelli, 2008). Instructive here is a 
simple comment regarding death, made by a very 
holy elder of the Church, recently deceased. Elder 
Paisios of the Holy Mountain (Ageloglou, 1998) 

remarked, “When I see Christians cry because 
their fathers passed away, I am upset, for they nei-
ther believe, or understand, that death is simply a 
journey to a life of another kind.”

This almost shrouded comment actually con-
tains the brilliant pearl of the center of spiritual 
wisdom: All is God, all else is meaningless. What 
does the Lord Jesus tell us in St. John’s Gospel? 

Father, I desire that they also, whom 
thou hast given me, may be with me 
where I am, to behold my glory which 
thou hast given me in thy love for me 
before the foundation of the world. O 
righteous Father, the world has not 
known thee, but I have known thee; 
and these know that thou hast sent me. 
I made known to them thy name, and I 
will make it known, that the love with 
which thou hast loved me may be in 
them, and I in them (John 17:24–26).

The Challenge of the Christian: Lack of Hu-
man Understanding, But Complete Trust in 
Christ

Surely catastrophic evaluations on a human level 
frequently broadcast a lack of commitment to 
Christ and his teachings on a divine level. Surely 
the confi dence of the Christian is in a God Who 
freely gives life and calls us back to Him. God 
does all for love, and even though some events 
are beyond our understanding, we can neverthe-
less know that they have a greater, higher, and 
divine purpose, even when we don’t see what that 
might be. This gives an entirely different mean-
ing to the words of the Lord Jesus Christ in the 
Book of Revelation (1:8): “’I am the Alpha and 
the Omega,’” says the Lord God, who is and who 
was and who is to come, the Almighty.” With this 
in mind, we contemplate the words of St. Isaac 
the Syrian.
 

A time of trial is benefi cial to every-
one: the diligent are tried so that their 
wealth may increase; the lax, so that 
they may be preserved from harm; 
those spiritually asleep, so that they 
may prepare themselves for watchful-
ness; those who are far from God, so 
that they approach Him; those who are 
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any and sincere thanks to 
all who sent greetings and 
gifts and made contribu-
tions to the Diocese of 
Wichita and Mid-America’s 
“Bishop BASIL Missions 

Endowment Fund” on the occasion of my 
Name’s Day (the feast of St. Basil the Great) 
on January 1st. Know that your thoughtful-
ness and generosity are very much appreci-
ated. With assurance of my continued love, 
prayers and blessings, I remain

In Christ,
+BASIL

Bishop of Wichita and the Diocese of 
Mid-America

God’s close associates, so that they 
may come closer to Him in freedom 
of speech (Brock, 1997).

Thus the goal is to endure patiently: “Rejoice al-
ways, pray constantly, give thanks in all circum-
stances; for this is the will of God in Christ Jesus 
for you” (1 Thessalonians 5:16–18).

The Ultimate Healing in Union with Christ: 
Victory

The Christian view sees an eternal dimension to 
all illness, death and ultimate healing, by the pos-
sibility of being united with Christ in paradise. 
The suffering of Christ on the cross, for example, 
has eternal ramifi cations in that the power of sin 
and death was destroyed when Christ destroyed 
death by being raised from the dead.

St. Basil’s anaphora prayer (the prayer read 
before the consecration of the bread and wine 
in the Divine Liturgy) reads, “Having descend-
ed into hell through the Cross, that He (Christ) 
might fi ll all things with Himself, He loosed the 
pains of death, and rose again from the dead on 
the third day, making a way for all fl esh through 
the resurrection from the dead.”

V. Rev. Fr. George Morelli Ph.D
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DAILY DEVOTIONS
MARCH 2009

V. REV. GEORGE ALBERTS 

 1.  ROMANS 13:11-14:4; MATTHEW 6:14-21 
(FAST) 

 2. ISAIAH 1:1-20; GENESIS 1:1-13
  PROVERBS 1:1-20 (FAST) 
 3. ISAIAH 1:19-2:4; GENESIS 1:14-23
  PROVERBS 1:20-33 (FAST) 
 4. ISAIAH 2:3-11; GENESIS 1:24-2:3
  PROVERBS 2:1-22 (FAST) 
 5.  ISAIAH 2:11-21; GENESIS 2:4-19
  PROVERBS 3:1-18 (FAST) 
 6. ISAIAH 3:1-15; GENESIS 2:20-3:20
  PROVERBS 3:19-34 (FAST) 
 7. HEBREWS 1:1-12; MARK 2:23-3:5 (FAST) 
 8.  HEBREWS 11:24-26, 32-12:2; JOHN 1:43-51 

(FAST) 
 9.  ISAIAH 4:2-5:7; GENESIS 3:21-4:7
  PROVERBS 3:24-4:22 (FAST) 
 10. ISAIAH 5:7-16; GENESIS 4:8-15
  PROVERBS 5:1-15 (FAST) 
 11. ISAIAH 5:16-25; GENESIS 4:16-26
  PROVERBS 5:125-6:4 (FAST) 
 12. ISAIAH 6:1-12; GENESIS 5:1-24
  PROVERBS 6:3-20 (FAST) 
 13.  ISAIAH 7:1-15; GENESIS 5:32-6:8
  PROVERBS 6:20-7:1 (FAST) 
 14. HEBREWS 3:12-16; MARK 1:35-44 (FAST) 
 15. HEBREWS 1:10-2:3; MARK 2:1-12 (FAST) 
 16. ISAIAH 8:13-9:7; GENESIS 6:9-22
  PROVERBS 8:1-21 (FAST) 
 17. ISAIAH 9:9-10:4; GENESIS 7:1-5
  PROVERBS 8:32-9:11 (FAST) 
 18. ISAIAH 10:12-20; GENESIS 7:6-9
  PROVERBS 9:12-18 (FAST) 
 19. ISAIAH 11:10-12:2; GENESIS 7:11-8:3
  PROVERBS 10:1-22 (FAST) 
 20.  ISAIAH 13:2-13; GENESIS 8:4-22
  PROVERBS 10:31-11:12 (FAST) 
 21.   HEBREWS 10:32-38; MARK 2:14-17 (FAST) 
 22. HEBREWS 4:14-5:6; MARK 8:34-9:1 (FAST) 
 23.   ISAIAH 14:24-32; GENESIS 8:21-9:7
  PROVERBS 11:19-12:6 (FAST) 
 24. ISAIAH 25:1-9; GENESIS 9:8-17
  PROVERBS 12:8-22 (FAST)
 25. HEBREWS 2:11-18; LUKE 1:24-38 (FAST)
  FEAST OF THE ANNUNCIATION
 26. ISAIAH 28:14-22; GENESIS 10:32-11:9
  PROVERBS 13:19-4:6 (FAST) 
 27. ISAIAH 29:13-23; GENESIS 12:1-7
  PROVERBS 14:15-26 (FAST) 
 28. HEBREWS 6:9-12; MARK 7:31-37 (FAST)
 29. HEBREWS 6:13-20; MARK 9:17-31 (FAST)
 30. ISAIAH 37:33-38:6; GENESIS 13:12-18
  PROVERBS 14:27-15:4 (FAST)
 31. ISAIAH 40:18-31; GENESIS 15:1-15
  PROVERBS 15:7-19 (FAST) 

V. Rev. Fr. George 
Morelli Ph.D. is a 
licensed Clinical 
Psychologist and 
Marriage and Family 
Therapist, Coordina-
tor of the Chap-
laincy and Pastoral 
Counseling Ministry 
of the Antiochian 
Orthodox Christian 
Archdiocese, (www.
antiochian.org/
counseling-minis-
tries) and Religion 
Coordinator (and 
Antiochian Archdioc-
esan Liaison) of the 
Orthodox Christian 
Association of Medi-
cine, Psychology and 
Religion. Fr. George 
is Assistant Pas-
tor of St. George’s 
Antiochian Orthodox 
Church, San Diego, 
California.

Fr. Morelli is the 
author of Healing: 
Orthodox Christian-
ity and Scientifi c 
Psychology (available 
from Eastern Chris-
tian Publications, 
$15.00).
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FROM THE DIRECTOR’S DESK

Beloved Brothers and Sisters,
In November we conducted the fi rst “Ortho-

dox Institute Ontario.” We have now offered mini-
Institutes in almost all dioceses. With attendance 

at 47, this was the largest of the 
mini-Institutes to date.

During the last four months 
of 2008, my life revolved around 
my father. I was privileged to see 
the working out of  a “Christian 
ending to our lives.” Each per-

son’s life is a sacred story. At our last Orthodox 
Institute the theme was “Faith Through Stories” 
— in the sharing of stories, our faith is nurtured. 
And so I share this story of my father’s “journey 
home,” and ponder some questions along the 
way.

We are at the start of another journey now 
— Lent, and then Holy Week, and fi nally Pascha. 
It is this larger story that gives meaning to all of 
our lives, and reason for telling my father’s story. 
Think about your own life, and the times when 
your faith was enriched. Perhaps there will be 
a time when you need to share that story with 
a friend, or with your students. May you have a 
fruitful Lenten journey!

Carole Buleza, 
Director

First “Orthodox Institute Ontario” 

The Orthodox Institute Ontario Training Ses-
sion held at St. Elias Cathedral in Ottawa from 
November 14th to 15th, 2008, offered the cours-
es Teacher Training I, Teacher Training II, and the 
special theme for 2008, “The Divine Liturgy.” His 
Grace, Bishop Alexander, gave his blessing on the 
event and was the keynote speaker.

The 47 registrants came from St. George 
Church (Montreal), St. Ignatius Mission (St. Cath-
erines), St. Mary’s Church (Montreal), St. Mary’s 
Church (Mississauga), Dormition of the Theot-
okos Greek Orthodox Church (Ottawa) and the 
teachers and Superintendent from St. Elias Ca-
thedral.

DEPARTMENT OF   CHRISTIAN EDUCATION
SHARING THE FAITH

Department of Christian Education 

DIOCESAN COORDINATORS
Please contact the Diocesan Coordinators for updates on training activities and 
other events in your region.

Charleston, Oakland & the mid-Atlanic; New York and Washington DC: 
V. Rev. George Alberts; (203) 798-1771; frgeocar@sbcglobal.net

Toledo and the Midwest: Robert Snyder; (330) 493-4029; bobsny1107@aol.com

Los Angeles and the West: Joseph Tershay; (831) 335-8350; josephtershay@yahoo.com

Eagle River and the Northwest: Linda Funk; (306) 934-1695; lfunk@shaw.ca

Ottawa and Upstate New York: (Carole Buleza); (717) 747-5221; aodce@aol.com

Wichita and Mid-America: Vasiliki Oldziey; (512) 459-6264; vas@austin.rr.com

Worcester and New England: Anna Hughes; (978) 686-3274; matannah@aol.com

Miami and the Southeast: Betty Randolph; (864) 639-2204; 
bettyrandolph@bellsouth.net

The Department of Christian Education newsletter is published in the months of September, December, February, and April.

The offi ce is staffed from 9:00-3:00 Monday through Wednesday. Phone (717) 747-5221. FAX (717) 747-5832. E-mail: DCE@antiochian.org. 
Web page: www.antiochian.org/christianeducation

The Department gratefully acknowledges the ongoing support of The Order of St. Ignatius which helps fund the programs we offer.
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Orthodox Institute Ontario
Our beloved Parish Priest, the Very Reverend Father Ghattas Hajal, introduced His Grace, Bishop 

ALEXANDER, as the keynote speaker on Friday evening. The title of the address was: “Are you at … 
or in … the Divine Liturgy?”  

We started with a light breakfast, and then the classes began. During the Divine Liturgy course, 
Father Ghattas explained the symbolism of each piece of his vestment, and showed how they were 
worn. He also showed the group how he prepares for Communion and explained the various steps in 
the preparation.

Delicious lunchon and supper meals were offered, and we thank those who provided for us. We 
concluded the day with Vespers at 6:00 p.m. 

The course instructors, Myra Kovalak, Alan Sanger, and Linda Funk, did a wonderful job and are 
truly dedicated to their calling! All the participants had nothing but high praise for the instructors. May 
God continue to bestow his blessings upon them. 

We eagerly look forward to hosting another Session in the near future!
Joann Nicholson, Superintendent 

His Grace, Bishop Alexander, 
giving the keynote address

Myra Kovalak, 
presenting the 

course, “Enhanc-
ing the Classroom 

Experience”

Fr. Ghattas Hajal
leading Vespers

The whole group
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CHRISTIAN EDUCATION



A

The Word   19

Department of Youth Ministries

Autumn is considered a quieter season, a 
time for refl ection. Indeed, it was for me this 
past year. In September my father came down 
with aspiration pneumonia, which put him 
in the hospital for a week. After that, he was 
admitted to a rehabilitation hospital. Several 
weeks later he took up residence in a skilled 
nursing facility. We wondered if this was the 
beginning of the end. 

All his life my father was outgoing; he 
had a few words for everyone he came across. 
He chose not to be concerned 
about himself, but to make life 
good for those around him. He 
often made people smile or 
laugh with the jokes he told. 
“What’s new today?” he would 
say to a nurse, and then ask 
about their children or follow 
up on a previous conversation. 
Dad would sometimes greet 
the nurses with a line or two 
from an old song. He made 
each nurse feel special, as if 
they’d made his day.  In so do-
ing, he made their day. Each 
week Parkinson’s disease took 
over more of his body; by De-
cember he could not walk at all. 
During his daily “rounds” of the 
ward, he reached out to touch other residents 
as his wheelchair passed by them. He would 
have loved to have said a few words in pass-
ing, but could no longer speak audibly.  The 
other residents began to reach out and touch 
him when they saw he was coming.

Just before being taken to the hospital in 
September, he told me about a dream he’d just 
had. “I dreamt about your mother last night. 
We sure had some good times together.” I was 
caught off guard when he shared his dream 
— fi rst, he never remembered what he dreamt 
about, and second, he hadn’t spoken of my 

mother, who died in 1973, for many, many 
years. This was the fi rst of four signifi cant 
dreams or visions leading up to his passing. 
The fourth occurred about a week before his 
death, at a time when he seemed fully awake. 
As I entered the room that day I said, “So, how 
are you doing?” “Fine,” he replied, “except I 
keep hearing a voice over and over again.” 
He seemed mildly impatient with the voice. 
Thinking it was someone on the P.A. system, I 
asked what the voice was saying. He told me 

that the voice was gently say-
ing, “I’m waiting for you.”

Late in December, dur-
ing another bout with pneu-
monia, my father fi nally re-
alized there was something 
we weren’t telling him. He 
demanded to know his condi-
tion. How do you tell some-
one they are soon to die? I 
gathered two priests, the doc-
tor, and my family with whom 
he had lived for the last 17 
years. I reminded him of the 
dreams, and interpreted them 
for him. The doctor then ex-
plained his medical condi-

tion. Dad seemed unfazed. 
Finally I said, “You only have a 

few days left, Dad, do you understand that? 
Are you ready to die?” He calmly replied, “I’m 
ready.” I thought to myself that God had an-
swered the prayer for a “Christian ending to 
our life, painless, blameless, peaceful; and a 
good defense before the dread Judgment Seat 
of Christ.” 

My father wanted very little those last 
days. He still asked to be wheeled up and 
down the hallway. Then, on the second day 
after our gathering at his bedside, he rallied. 
His voice became stronger and he was awake 
for most of the day — it was as if a ray of sun-

The Homecoming
                                                                                            Carole Buleza

My parents and myself
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shine had touched him. The hospice nurse told 
me that in the process of dying, it is not unusual 
for a person to rally just before the end. The rally 
lasted one day. I had seen this one other time in 
my life, in the imminent death of a little child at 
our church. I wondered, and still do, whether this 
is a way God prepares the person for the King-
dom, or whether this is God showing us that there 
is life — healed and made whole — after death.

On the fourth day after the gathering, Satur-
day, my father was “sleeping loudly”; we could not 
rouse him. My husband spent the evening reading 
the Psalms to him. When I began my shift, I con-
tinued reading the Psalms, and, as he was Catho-
lic, I prayed the Rosary while holding his hand. 
Once, I lost my place and as I paused to fi gure it 
out, I felt him softly squeeze my hand twice, as if 
to say, “Get on with it.”

The nurse kept checking on Dad that night. 
When the signs indicated that the time was very 
near, she urged me to tell him it was okay to leave 
us. So, I did. I began by recalling his dreams to 
him. Then I named all the loved ones who were 
waiting for him. Could he see them? I recalled to 
him that in heaven there is no sickness, sorrow, 
or sighing, that it is a place of brightness, verdure 
and repose. I asked him if he saw the light. I tried 
to picture it myself as I spoke the words to him. 
“Dad, it’s time to cross over to the glorious King-
dom of God.” 

He died soon after Saturday became Sunday. 
As the nurse checked for a pulse I did not cry. It 
was very peaceful.  

* * *

I wish I could have kept vigil at my mother’s 
hospital bedside, to help her cross over. My father 
and I arrived about an hour after she had died. My 
dad was talking to the doctor, and a nurse asked 
if I wanted to see her. She opened the door to her 
room and I walked in.

 I suppose it would have been appropriate to 
cry then. I did not cry — I did not even have a 
chance to — as my mind was riveted to two im-
mediate realities. First, I was the only “living be-
ing” in the room; my mother’s body was not equal 
to her life. Second, I knew, beyond a doubt, that 
her life had not ended, not dissipated, not van-
ished. The energy and spirit of my mother lived 

on somewhere. My belief in the Resurrection be-
came real that day — because of Jesus’ death and 
Resurrection, I would see my mother again!

And so, as I stood at my father’s bedside, I 
revisited those realities, and I was peaceful. His 
life had not ended. I would see him again.

In a few days we would bury my father. 
I’d been working to have my mother’s remains 
brought to Pennsylvania from California so that 
she could be buried here and her grave could be 
blessed at my father’s funeral. I was exchanging 
fi nal paperwork with the cemetery in California 
when Dad died. I realized my plan wouldn’t work. 
What I did not know was that God had another 
plan — the casket would arrive in a few days and 
they would be buried together. 

Another event that had left me wondering oc-
curred the day before the viewing. Typically, this 
is the day when a family member comes to the 
funeral home to see the deceased and make sure 
everything is correct. I did so. I then asked, out 
of curiosity, where my mother’s casket was. They 
asked if I wanted it brought in. I said okay, and 
was pleased to see that the new casket looked 
very nice. I placed my hand on it and thought how 
this was such an unusual circumstance. I looked 
over to my father, and realized that all three of us 
were in the same room, together again after 35 
years. I felt like I was being carried back in time, 
one memory tumbling  over another. I was a child 
again with my parents, loved and at peace. I had 
found “home” again, and I wanted to stay forever. 
It was an amazing experience. That room is now 
a special place in my heart. 

In the several days that followed, I tried to 
fi gure out why the time with my parents was so 
powerful. Maybe my experience was a “foretaste” 
of the wonderful homecoming we will have with 
those who bid us to “cross over” when our time 
has come. And perhaps it will be a foretaste of 
the love and happiness into which we will be im-
mersed when we are welcomed into our eternal 
home by our Lord and Savior.

Memory eternal, Michael and Anna!
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Metropolitan PHILIP 
Hosts Metropolitan JONAH 
At The Archdiocese 

On the evening of December 10th, 2008, the newly elect-
ed primate of the Orthodox Church in America (OCA), His
Beatitude Metropolitan JONAH, was hosted for dinner by
Metropolitan PHILIP at the headquarters of the Antiochian 
Archdiocese in Englewood, New Jersey.

This was the fi rst visit for His Beatitude since his election 
as the First Hierarch of the OCA. He was accompanied by the 
OCA Chancellor, Very Rev. Alexander Garklavs.

The following people attended the dinner (lower right, left to 
right): Very Rev. Thomas Zain, Very Rev. Joseph Allen, Mr. Charles 
Ajalat, Metropolitan PHILIP, Metropolitan JONAH, Bishop
ANTOUN, Very Rev. Alexander Garklavs, Very Rev. Ellias Bitar, 
Very Rev. Michael Ellias.

The two Metropolitans engaged in lively and serious dis-
cussion, and shared many common visions for the future of 
the Orthodox Church in North America.

It is our prayer that this will be only the fi rst of such gath-
erings to discuss and address issues that are critical to the 
Orthodox Church on this continent. 
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Sometimes it is the small and seemingly in-
signifi cant liturgical actions in the Divine Liturgy 
that ultimately have so much meaning and offer 
so much for our understanding of Scripture and 
our faith. At the conclusion of the Great Entrance, 
the celebrant enters into the sanctuary through 
the Holy Doors and places the chalice and paten 
on the Holy Table. He removes the chalice cov-
ers and censes the gifts while reciting three times 
the fi nal verse of Psalm 51, “then they shall of-
fer bulls on your altar.” This penitential psalm 
entreats God to rebuild Jerusalem so that sacri-
fi ces of righteousness may be offered, and then 
“they shall offer bulls upon your altar.” What is 
the signifi cance of the sacrifi cial bull and what is 
the connection with the Meeting of the Lord in 
the Temple?

If we go back in the Old Testament to Levit-
icus 4, we read that a bull, and in particular a 
young bull without blemish, was used for a partic-
ular type of sacrifi ce called a sin offering. It was 
offered for individual sins (v. 2) or for the whole 
congregation of Israel (v. 13). In both cases, the 
procedure is virtually the same:

The assembly shall offer a young bull 
[without blemish] for a sin offering and 
bring it before the tent of meeting; and the 
elders of the congregation shall lay their 
hands upon the head of the bull before the 
Lord, and the bull shall be killed before the 
Lord (Lev. 4:14b–15).

Once the bull was killed, the blood was sprin-
kled seven times in front of the veil, smeared on 
the altar, and poured out at the base of the altar. 
The fat and some of the internal organs of the bull 
were then burned on the altar. The remainder of 
the bull’s fl esh was burned up outside the camp to 
complete the sin offering.

Nowhere, however, in these particular Old 
Testament sacrifi ces is there a notion of righ-
teousness. In the Hebrew text, the word tsedeq 
is translated as righteousness. Among its various 
nuances of meanings, the term can refer to vindi-
cated righteousness and deliverance in the name 
of the Messianic King. In the Septuagint, the au-
thoritative Greek translation of the Old Testament, 
the word is dikaiosyn s. It is a word that means a 
state of being acceptable to God, which includes 
such things as integrity, virtue, purity of life, and 
correctness of thoughts, feelings, and acts. When 
I did a word search in Leviticus to connect “sac-
rifi ce” with “righteousness,” the Internet Bible’s 
search engine responded, quite humorously I 
thought, “Sorry, but sacrifi ce and righteousness 
do not occur together.” This is exactly the point! 
The New Testament tells us that

the law, having a shadow of the good 
things to come, and not the very image of 
the things, can never with these same sac-
rifi ces, which they continually offer year by 
year, make those who approach perfect. For 
then would they have not ceased to be of-
fered? For the worshippers, once purifi ed, 

Preaching Christ Crucifi ed at 
the Meeting of the Lord
On February 2, Orthodox Christians celebrate the feast of the Meeting of the Lord in the Tem-
ple. The Holy Gospel according to St. Luke tells us the details. Joseph and Mary, in accordance 
with the Law, bring the infant Jesus to the temple to dedicate Him to God. They fi rst offer a 
small sacrifi ce and then the priest Simeon takes Jesus in his arms and praises God with what 
we now call the Hymn of St. Simeon. Many are familiar with this hymn, since it is sung at every 
Vespers service and at every churching of an infant. As with any Christological feast, the Gospel 
reading and the hymnography provide an opportunity to preach Christ crucifi ed. To begin, how-
ever, we must fi rst look at one tiny component of the Divine Liturgy.
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would have had no more consciousness of 
sins. But in the sacrifi ces there is a remind-
er of sins every year. For it is impossible 
that the blood of bulls and goats could take 
away sins (Hebrews 10:1–4).

In other words, complete removal of sins, 
complete atonement, complete righteousness, 
and complete sanctifi cation would have to be ob-

tained some other way. Something else, or some-
one else, will have to become a sacrifi ce of righ-
teousness. 

The Israelite people knew in their hearts that 
such a sacrifi ce was coming. Hence, the prophet-
ic reference to it in Psalm 51 and in the reading 
from Isaiah 6 at Vespers on the eve of this feast. 
The text tells us that Isaiah had a divine vision of 
the Lord seated upon his throne, in the temple, in 
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which there was an altar. One of the seraphim, a 
six-winged, many-eyed angel, picked up a burning 
coal from the altar with tongs and touched Isa-
iah’s mouth with it. The angel then said, “Behold, 
this has touched your lips; your iniquity is taken 
away, and your sin purged” (Isaiah 6:7). Every Di-
vine Liturgy, after receiving communion, the cel-
ebrant recites these same words as he kisses the 
chalice. We Orthodox Christians understand the 
fi ery coal that touched Isaiah’s lips to be a type (a 
foreshadowing) of the Eucharist – the Body and 
Blood of Christ.

The connection and interpretive key for to-
day’s feast, believe it or not, is the tongs! In the 
small Vespers service, one reads in the aposticha 
that “Christ the coal of fi re, 
whom holy Isaiah foresaw, 
now rests in the arms of 
the Theotokos as in a pair 
of tongs, and He is given 
to the Elder.” What a stun-
ning interpretation of 
scripture! In the tongs and 
the coal of Isaiah’s vision, 
we see the foreshadow-
ing of this great feast and 
in Luke’s Gospel we see 
it fulfi lled. In Isaiah, the 
tongs brought the iniquity-
removing and sin-purging 
coal which touched the lips 
of the prophet as he stood 
in the heavenly temple. On 
this feast, we celebrate as 
the Theotokos, like tongs, 
brings her fi rstborn Son, 
the fi ery divine-and-human coal of our salvation, 
and places Him in the arms of Simeon the priest 
in the earthly temple of sacrifi ce. As Mary does 
this, we anticipate the time when, instead of a 
young bull without blemish, Jesus Christ, in the 
temple of his sinless body (cf. John 2:19–21), will 
be offered up on the Cross once and for all as 
the perfect, complete, and fi nal sacrifi ce by which 
sin and death are destroyed. Turning again to the 
New Testament, we read:

But when Christ appeared as a high 
priest of the good things that have come, 
then through the greater and more perfect 

tent (not made with hands, that is, not of 
this creation) he entered once for all into 
the Holy Place, taking not the blood of goats 
and calves but his own blood … the blood 
of Christ, who through the eternal Spirit 
offered Himself without blemish to God … 
(Hebrews 9:11–14).

At each and every Divine Liturgy, we partake 
of Christ’s broken body and shed blood. Thus, 
Christ is the New Sin Offering – the spotless Sac-
rifi cial Bull without blemish or imperfection and 
The Sacrifi ce of Righteousness. As St. Peter’s 
First Catholic Epistle states, “He himself bore our 
sins in his body on the tree, that we might die 
to sin and live to righteousness. By his wounds 

you have been healed” (1 
Peter 2:24). Similarly, St. 
Paul states that Jesus “be-
came for us wisdom from 
God – and righteousness 
and sanctifi cation and re-
demption….” (1 Corinthi-
ans 1:30). 

On this feast we, like 
Simeon, also glorify God 
for we see our salvation in 
the One who is to be cruci-
fi ed. Today, we anticipate 
his impending sacrifi ce as 
He visits the temple in the 
arms of his mother. Today, 
we see the Light and we be-
hold his glory in the bread 
and wine of the Eucharist 
and, with thanksgiving, we 

shall partake of the fi ery coal of his broken Body 
and his shed Blood unto the cleansing of our 
souls, unto the remission of sins, unto the com-
munion of the Holy Spirit, unto the fulfi llment of 
the Kingdom of Heaven, unto the partaking of the 
divine nature, and for the hope of the resurrec-
tion to life eternal as promised to every righteous 
spirit made perfect in faith. Glory to Jesus Christ! 
Glory forever!

Fr. Steven C. Salaris, M.Div., Ph.D., Presbyter

All Saints of North America 

Antiochian Orthodox Church

Maryland Heights, MO 63043

“Christ the coal of 

fi re, whom holy Isaiah 

foresaw, now rests in 

the arms of the 

Theotokos as in a pair 

of tongs, and He is 

given to the Elder.”
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It’s challenging at the diocesan level to build 
active Fellowship Chapters in the parishes for vari-
ous reasons. Oftentimes when I suggest establish-
ing a local chapter, I hear things like “Our parish 
is too small,” or “Our people are already involved 
in the other organizations.” I think that these an-
swers point to “bureaucracy-fatigue” –  having one 
organization on top of another without enough 
time, energy or manpower to do the activities as-
sociated with them. We end up dreading having to 
come up with another slate of offi cers and conduct 
activities that compete with those of the other or-
ganizations.

The Fellowship, however, isn’t meant to com-
pete for the time and energy of the faithful who are 
involved in other ministries and organizations. Its 
mission is to promote worship, witness, service, 
and fellowship at all levels within the life of the 
church. The Fellowship acts as a supplement and 
support for all the others. In fact, you might say 
that the sum total of all the activities in the life of 
the church is meant to make up the Fellowship of 
St. John the Divine. By default, we are all members 
of this body, just as we are members of the body 
of Christ. The “organization” does not defi ne the 
Fellowship, but the “fellowship” is what fosters the 
organization. To dismiss the possibility of estab-
lishing a chapter, then, means we lose a unique 
opportunity to participate in the life of the church. 
We lose a chance for fellowship.  

Let me give an example. At my local parish, 

St. Stephen Orthodox Church in Hiram, Georgia, 
the Fellowship of St. John the Divine is developing 
into a threefold ministry that supports the men’s 
fellowship, assists in the humanitarian projects of 
the parish, and promotes the defense of the lives 
of the unborn, the elderly and the infi rm. The 
members of the fellowship are also members in 
Teen SOYO, the Order of St. Ignatius, and The An-
tiochian Women. Our work supports and supple-
ments the work of their organizations, resulting in 
fellowship among all.

Father Andrew Moore, our parish priest, has 
often felt that we needed to have a men’s fellow-
ship group at St. Stephen Church. We had been 
blessed over the years with a very active Teen SOYO 
group as well as a very strong and supportive An-
tiochian Women’s chapter, but our men suffered 
from an identity crisis. We decided that the Fel-
lowship of St. John the Divine could be the perfect 
forum for men to become more active in the life 
of the church. We organized ourselves to conduct 
monthly meetings by holding a men’s breakfast on 
a Saturday in the parish fellowship hall. At these 
meetings we pray together, conduct Bible studies, 
and otherwise share our lives together over break-
fast, in order to build one another up in the faith. 
Many times we also use the opportunity to work 
together at the church on special projects.

We operate a year-round parish-supported 
food pantry, which incidentally increases the shar-
ing of our lives in Christ. Father Andrew and Khou-

The Fellowship at the
Service of the Church

The Fellowship, 
however, isn’t meant 
to compete for the 
time and energy of 
the faithful who are 
involved in other min-
istries and organiza-
tions. Its mission is 
to promote worship, 
witness, service, and 
fellowship at all levels 
within the life of the 
church.

During the time I have been president of the Fellowship of St. John the Divine for the Diocese 
of Miami and the Southeast, I have been troubled by low levels of participation in some places 
in the initiatives and programs sponsored by our organization. I can clearly see the active 
roles taken by Teen SOYO, The Order of St. Ignatius, and the Antiochian Women in the life of 
the Church, but often I have to look a little harder to see where the Fellowship of St. John the 
Divine comes in to play. The role of the Fellowship in some cases seems to be one of the best- 
kept secrets around. To help improve participation and to put more FELLOWSHIP back into 
the Fellowship, then, I would like to share with you my experience at the diocesan level and 
give an example of what is happening at one parish.



rie Dannie Moore’s lifelong ministry has been 
rooted in serving the poor and needy in our midst; 
the Fellowship of St. John the Divine has been a 
perfect place for them and us to serve Christ as 
we serve the “least of these his brethren.” We com-
piled a list of basic food items to stock the pantry 
and every month we solicit these items from our 
parish members (by sign-up sheet). Our teens help 
prepare food baskets, others supply gift cards to lo-
cal grocery stores to use for perishable items, and 
together we have fellowship as we serve the poor. 
In addition to these monthly efforts, we provide 
Thanksgiving food boxes, Christmas food boxes, 
and Christmas gifts each year to several needy 
families in our community. During Lent we sup-
port the Food for the Hungry Program and in the 
Fall we participate in the World Food Day, both of 
which are sponsored by the North American Coun-
cil (NAC) Fellowship. These efforts have brought 
all our members and organizations together as one 
to serve Christ and his church.

In addition to serving the poor and needy, 
our Fellowship chapter has also become active in 
promoting the sanctity of life, namely, advocat-
ing the protection of the unborn, the elderly, the 
handicapped, and those with special needs. We 
have founded a right-to-life chapter for our county 
and we participate in events ranging from pro-
life marches to National Life Chain vigils. We use 

this forum to reach out to our local community 
and government, letting the voice of the Church 
be heard. Our teens participate in the programs 
of the Sacred Gift of Life Month instituted by the 
NAC SOYO, as well as raising funds in support of 
the Special Olympics. We hold right-to-life meet-
ings at our parish fellowship hall monthly and 
solicit the participation of all the churches in our 
county to join together to stand for life, and we 
support our county crisis pregnancy center. These 
activities have given us great opportunity to speak 
out in behalf of God’s sacred gift of life and to pro-
mote the Orthodox Faith as a beacon for life in our 
community.

This is only one example of what you can do 
as a local chapter of the Fellowship of St. John the 
Divine. Each parish is unique and has its own dy-
namic based on the make-up of your members: you 
will want to develop some of your own programs. 
You do not need to have a separate organization 
that competes for the time and energy of the peo-
ple. Instead, you just need to look around and take 
advantage of opportunities to serve in ways that 
suit the organizations that exist. In doing so, you 
can put that fellowship back into the Fellowship!

Timothy R. Phillips,

Diocese of Miami and the Southeast
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Verse 27 of the fi rst chapter of the Book of 
Genesis, “So God made man; in the image of God 
He made him; male and female He made them,” 
makes us think of God’s image in us. So different, 
people are! How does everyone have the image of 
God in him or her? Does God have a body, so that 
human beings have his image? To answer these 
questions one must have a clear understanding 
of the actual meaning of “the image of God.” Un-
derstanding the image of God in humans leads us 
to understand the role of the male and female in 
personal and married life.

In Genesis, Chapter 1, verses 24–26, the Bi-
ble states that on the sixth day God created ani-
mals on Earth along with the fi rst human being. 
Yet God did not create man in the same manner in 
which He created the animals. God made a man’s 
body out of clay, then He breathed an immortal 
soul into the body (according to Genesis, Chapter 
2, verse 7). In this way, man is created in the im-
age of God. Then, God took a rib from Adam and 
out of it made a woman, Eve, so she could live 
happily with Adam in the Garden of Eden. That 
was when God created marriage, one of the great-
est mysteries of the Church and the fundamental 
building block of society.

The image of God in the husband and wife 
proceeds from God, no doubt about it. The fa-
thers and mothers of the husband and the wife, 
however, play a role in continuing the image of 
God in their respective children. They are procre-
ators with God. By having children, they helped 
fulfi ll his commandment to “be fruitful, and multi-
ply and replenish the earth” (Genesis 1:27). While 
we know that the image of God is being continued 
in all human beings through pro-creation, we do 
not now what it means exactly, yet. Genesis 1:27 
says that God created Adam and Eve in his image. 
What is this image? Well, after God used clay to 
put together Adam’s body, the body was not yet 
animated. It did not have life until God breathed 

this immortal soul into Adam’s nostrils. The Fa-
thers of the Church say that this soul is the image 
of God in the human being.

There is a more concrete idea of unity in di-
versity, however, which can describe in a more 
tangible way God’s image in the male and the fe-
male. In order to understand this idea of unity in 
diversity, we need to explore unity and diversity in 
God Himself. As we Orthodox Christians profess, 
God is three persons: God the Father, God the Son, 
and God the Holy Spirit. No two Orthodox people 
quarrel about this. On the other hand, we Ortho-
dox Christians state that the Son is begotten of 
the Father and that the Holy Spirit proceeds from 
the Father. This means that, even though the Holy 
Trinity is three persons, they have one essence. 
Having one essence but being three persons, God 
is unity in diversity. This same concept is true of 
human males and females. Eve comes from the 
body of Adam, and by the extension of procre-
ation, her children come from the same essence, 
the body of Adam. However, Adam and Eve are 
two distinct persons. This is the unity in diversity 
that the male and the female have in them. It mir-
rors the unity in diversity of the Godhead. That is 
to say, the concept of unity in diversity is the same 
but the essence and the persons differ in the God-
head. This is another concrete explanation of the 
image of God in the male and female. This image 
is propagated, through married couples, in their 
children; hence this is a godly role that the male 
and female play in their married life.

To understand the social conditions of a par-
ticular society in a particular century, one needs 
to examine the condition of married life. Since 
families, which are made up of males and females, 
are tiny units that make up a society, the well-be-
ing of a society completely depends on the spiri-
tual well-being of families (and their constitutive 
parts). And is it any wonder, since children – our 
future – come from families? During childhood, 
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a person acquires the values and beliefs that he 
or she will hold throughout his or her life, and 
on which he or she will base all decisions. Early 
in their lives, children learn through the family, 
through the father and the mother, through the 
male and the female, how to react to certain situ-
ations, how to behave toward others, and how to 
be good Christians. Family, which is constituted 
from the male and the female, is the fi rst com-
munity the children ever know and, by the virtue 
of its existence, it provides a major infl uence on 
the rest of the children’s lives, especially on how 
the children will build their own families in the 
future. The family is the fi rst school of patience, 
love, and respect a child ever knows.

Marriage is the union of one person to anoth-
er in Christ. Marriage is not about money or pow-
er; it is about a male and a female joining together 
to complete each other, help each other, get each 
other through bad times, and enjoy life together 
for the rest of their lives. That is why marriage 
cannot be a hasty, split-second decision. It has to 
be carefully considered, since it will not only af-
fect the future of those getting married but also 
the future of society and eventually mankind. 

An important part of marriage is love. The 
role of the male and the female in this fi eld is un-
fathomable. At fi rst glance, love seems to be a sol-
id concept, but with a closer look its boundaries 
blur. The word love is too often used to describe 
infatuation or passion, yet it is neither. Infatua-
tion is like a cloud that fl oats around a person and 
keeps him or her above the rest of the world. It 
blinds him or her to any fl aws of the other person. 
It is like being drunk; once the person sobers up 
there is no trace of feelings left for the other per-
son. Passion focuses not on the soul of a person, 
but rather on the other person as an object, since 
one can be passionate about a work of art or a 
statue. Passion is the feeling of excitement a per-
son brings. Yet it does not last forever, since this 
feeling constantly needs to be renewed and when 
it is not, it melts away like a candle. However, love 
is not just a feeling but a commitment rooted deep 
within one’s heart and mind. Love is the longing 
of one soul for another. Love is realizing that the 
other person completes you. Love does not decay 
but increases with each passing hour. Love is the 
basis of trust and respect in a marriage. But love 
alone cannot sustain a marriage. 

As St. John Chrysostom said, a family is like 
a little church within a church. And as the church 
is based on Christ, so should be a family. The role 
of the male and female in a marriage stems from 
this fact. Therefore, the role of the husband and 
the wife is to bring Jesus Christ to the family as 
the centerpiece and the focal point. A marriage 
without Jesus Christ often encounters a large 
share of problems between the husband and the 
wife. This would not be a huge tragedy if it were 
not for those caught in the middle. Nobody suf-
fers as much when a husband and a wife fi ght as 
their children do. This in turn harms them psy-
chologically and haunts them for the rest of their 
lives, never actually allowing them to become 
well-functioning members of society. And hence, 
their roles in marriage and personal life become 
distorted. If these children choose to marry, they 
cannot have and maintain a stable family, since 
they were never taught by the example of their 
parents. This creates an unending cycle of fam-
ily decay leading to social decay. Families based 
on Jesus Christ, however, are stronger since their 
foundation is eternal, unchangeable with time. No 
worldly events can shake it; so Jesus Christ holds 
the family together, and gives mankind hope for 
the future. Thereby Christ strengthens their Chris-
tian roles in their personal and married life. 

In conclusion, the image of God in the male 
and female as unity in diversity is very impor-
tant, since it continues God’s image in humanity 
through procreation. Furthermore, the role of 
male and the female in personal life and in mar-
riage in Christ is the foundation of the family, the 
Church, the society, and the continuing obser-
vance of God’s commandments in history.

Eugenia Malioukova, 18, is a member of St. Philip 

Orthodox Church, Fort Lauderdale, Florida.
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WORD Donations
December 2008

Pam, Julienne, and Sam Newey $200.00
Dr. Sam and Jacque Kouri 500.00
Michael Wallace 25.00
John G. and Catherine M. Tony 100.00
Robert and Eleanor Fahoome 20.00
Mr. and Mrs. Ray E. Corbin 25.00
Ms. Elsie Haddad 10.00
Mr. Charles D.Shaheen 50.00
     In Memory of My Sister Anna
Mr. George H. Kawaja 100.00
Joseph and Salwa Maalouf 100.00
Rose Wolochowicz 25.00
George and Alexandra Franz 15.00
Dr. Samuel Cross, Jr. 50.00
Miriam Boeid 50.00
Adiba Ibrahim 50.00
Ms. Mary Jane McCoul 50.00
Mr. and Mrs. Edward G. Awad 50.00
Mr. and Mrs. Raymond Stevens 100.00
Mr. and Mrs. Robert Stevens 100.00
Mr. and Mrs. Robert S. Shammas 50.00
Elaine Jacobs 50.00
Ms. Catherine K. Massad 50.00
Eva Shamieh 25.00
Maureen and Roy Samra 25.00
Marge Kramer 10.00
Samira and Salim Sayage 25.00
Mr. Robert Myers Jr. 20.00
Jeanine Aoude 10.00
Mr. Phillip Malta 20.00
Mr. and Mrs. Elie Berben 25.00
Isabel and Joseph Allen 25.00
Sharon and Jerry Simmons 25.00
Dorothy Abood 10.00
Frank and Alice Showah 25.00
Moses Attrep 20.00
Cataherine M. Pilkington 25.00
Dr. George Debbaneh 35.00
Sam and Edna Santoro 25.00
Nour M. Haddad 25.00
Mrs. Isabelle Hakim 10.00
Mr. Walid Khalife 500.00
Dimitri and Mary Chaber 50.00
Ms. Sally E. Rihbany 100.00
Dr. and Mrs. Nicholas Kaleel and Family 50.00
Mr. David Saliba 50.00
Mr. Thomas Porter 150.00

ORDAINED

HAVENS, Deacon Justin, to the holy priesthood, 
by Bishop JOSEPH at Ss. Peter and Paul Church 
in Salt Lake City, Utah, on December 14, 2008. 
He is assigned as the new pastor, effective im-
mediately.

BERGE, Subdeacon Mark, to the holy deacon-
ate, by Bishop BASIL at St. George Cathedral in 
Wichita, Kansas, on December 14, 2008. He is as-
signed to St. Luke in Lafayette, Colorado.

HACKNEY, Subdeacon Daniel, to the holy dea-
conate, by Bishop MARK at St. James in Wil-
liamston, Michigan, on December 14, 2008. He 
will continue his studies at St. Tikhon Seminary in 
South Canaan, Pennsylvania.

LAMB, Deacon Patrick, to the dignity of Proto-
deacon, by Bishop JOSEPH at St. John Cathedral 
in Eagle River, Alaska, on December 25, 2008.

APPOINTED

THURMAN, Priest Matthew, to the pastorate of 
St. Luke the Evangelist, Solon, Ohio, effective 
November 15, 2008.

AWARDED

EL-KHOURY, Mr. Fawaz, the Antonian Gold 
Medal on December 13, 2008, by Metropolitan 
PHILIP at St. George Cathedral, Worcester, Mas-
sachusetts. 

RELEASED

ZITON, Priest Stephen Ziton, to the Orthodox 
Church in America, effective January 2, 2009.

SMITH, Priest David, to the Greek Orthodox Arch-
dioese of America, effective January 2, 2009. 

DEPARTED

BALLEW, Archpriest Richard, pastor of St. 
Athanasius Church, Sacramento, California, on
December 13, 2008. He is survived by his Khou-
rieh Sylvia.
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He Did Not Lose His Love 

The address of His Grace, Bish-
op JOSEPH, at the Funeral of 
the Very Reverend Archpriest 
Richard Ballew, December 16, 
2008, Elk Grove, California

 
Beloved archpriests, priests 

and deacons in Christ; the family 
of Father Richard: his wife, Kh. 
Sylvia; his sister, Betty; his chil-
dren, Russel, Shelli, Richard, and 
Randall; his grandchildren; and 
all of his beloved parishioners 
and friends who have gathered 
here to honor Father Richard:
In my years as a Bishop I have 

presided over many funerals. I 
have prayed over many a dear 
friend and many a powerful 
person. Yet there are few times 
where I have done so over some-
one I would consider to be an 
historical fi gure. Today we pray 
for the repose of a man I consid-
er to be an historical person, a 
man who has changed the world, 
a man who has made a differ-
ence in his time and place.
Father Richard has always been 

a big man, and not just in terms 
of his considerable physical pres-
ence and Texas mannerisms, but 
also in the work he carried out 
on behalf of his friends, family 
and the Church. He was a great 
man in the sense that he devoted 
himself whole-heartedly to serv-
ing others, a way of living that 
is becoming increasingly rare in 
our secular world.
His true work began when he 

and his fellows in Campus Cru-
sade for Christ started to realize 
that there was a gap between 
their teachings and the reality 
of the Gospel. Truly, they had to 

live out our Lord Jesus Christ’s 
command for mankind to repent 
in the fullness of humility.
 In their case, they had not 

only to repent of the sins that all 
mankind must, but they also had 
to repent of mistaken teachings 
and doctrines that they had in-
herited from the non-Orthodox. 
They began a long and diffi cult 
journey that required them to 
renounce all but God’s love as 
proclaimed in the Holy Scrip-
tures. Father Richard’s love for 
the Bible saved him from his 
former delusion, and he and his 
brethren discovered the Truth 
of Christ in the Holy Orthodox 
Church.
This process of coming from 

darkness to light is hard enough 
for one to accomplish alone, but 
it is an even greater challenge 
to move an entire community 
in the same direction. Everyone 
made mistakes in this journey 
and there were casualties along 
the way. Yet Father Richard nev-
er gave up on the struggle or on 
his friends, and consequently 
he was able to enter, as it were, 
the Promised Land of the True 
Church, and to receive the in-
dwelling Holy Spirit through the 
Holy Chrism.
It should not surprise us that, 

as Father Gordon pointed out to 
me, Father Richard passed ex-
actly 25 years after the repose 
of his mentor, Father Alexander 
Schmemann. Father Alexan-
der helped Father Richard and 
the others in their intellectual 
struggles to overcome their pre-
vious teachings and embrace 
the pure doctrine of the Church. 
More importantly, they found in 
Father Alexander someone in 

whom they could confi de. They 
found the truth of the Church 
in a person, which is what each 
Christian is called to do. We are 
all called to embody the teach-
ings of the Church and manifest 
them as light to others.
Father Richard endeavored to 

make this his calling. Not only 
did he follow intellectual pur-
suits, he truly tried to live out 
the Gospel. He suffered the in-
sults and derision of many, both 
Protestants and even a few who 
consider themselves “Orthodox.” 
He was not always accepted, but 
he never allowed himself to lose 
his love for God and the Church. 
He did not allow himself to be-
come the prisoner of other peo-
ples’ expectations, but remained 
faithful to God, to his brethren 
and to himself. He was, above all 
things, an honest man.
Father Richard’s intellectual 

honesty led him to carry out two 
great tasks that absorbed much 
of his life in recent years: the 
Orthodox Study Bible and the 
translation of the Septuagint. 
These were monumental efforts 
that taxed his body and soul. Yet 
he refused to surrender to men-
tal or even physical exhaustion. 
Instead, he pushed forward to 
place the message of the Ortho-
dox Faith “on the map” of Amer-
ican religious awareness. Cer-
tainly, he sought to create works 
that would enrich the Faith of 
the faithful, but Father Richard 
also understood the evangelical 
need for such works.
As a pastor and as an academic, 

Father Richard never abandoned 
the principle of evangelism. He 
was as fi rmly committed to the 
need to teach the command-
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ments of Christ as he was to the 
love of God and his brethren. He 
wanted to share the Good News 
with everyone, and he devoted 
his talents to that end.
Perhaps the most remarkable 

thing about Father Richard is 
that he never did so at the ex-
pense of others. Very often, 
people become so idealistic that 
they forget their most basic re-
lationships. They abandon their 
brethren, their families and even 
their living connection to God 
for the sake of ideals. Father 
Richard never did so to Khou-
riyeh Silvia, nor to his children 
Russell, Richard, Shelli and Ran-
dall. He was always a loving hus-
band and father who preserved 
the sanctity of his family.
Father Richard was a loyal and 

faithful priest, a man who could 
be trusted, and was trusted, by 
everyone who knew him. As his 
bishop I knew I could always 
count on him. He never once 
said, “No.” He would drive all 
the way from Sacramento to the 
Chancery in Los Angeles, and 
back, in a single day just for a 
short meeting. He took his min-
istry as Dean so seriously that 
he routinely visited all of the 
parishes, all at his own expense. 
He would be the fi rst to help 
meet the needs of others. He 
manifested God’s own generos-
ity on more occasions than I can 
count.
As I think about Father Richard, 

I am reminded of the fruitful tree 
of the Psalms:
The righteous man shall fl our-

ish like a palm tree,
and like a cedar in Lebanon 

shall he be multiplied.
They that are planted in the 

house of the Lord,
in the courts of our God they 

shall blossom forth (Psalm 
92:13–14)
In the Church, Father Richard 

became like that strong tree in 
the courts of the Lord, where he 
continued to labor and bear fruit 
even when other men would have 
long ago taken their permanent 
vacations. Father Richard bore 
much fruit, yet he never stopped 
dreaming of greater things. He 
seemed to believe that nothing 
was impossible with hard work.
 I remember the great joy he re-

ceived at the ordinations of Fa-
thers Stephen and Polycarp. You 
would have thought that he him-
self was being ordained all over 
again! Why? Because his great-
est accomplishments were in 
his relationships with others. He 
treasured his family, his parish-
ioners and his brother clergy. 
As one who struggled and 

fought the good fi ght, he has laid 
over his face the aer of the Holy 
Gifts as testament to his sanctity. 
God has taken him because He 
knows, as most of us here would 
attest, that Father Richard would 
never be able to retire to a golf 
course. Father Richard deserves 
an end to his toil, and so our 
Lord took him to Himself that he 
might enjoy a repast before the 
Triumphal Return.
He leaves behind, for a time, 

his family, his parish community 
and his loyal band of brothers 
who have stuck by one another 
through hard times and chal-
lenges. One may ask, what has 
he left as testament to his life. 
Books? Parishes? Wealth? I say 
that the most important gift he 
has left are the many lives he 
touched and made better – his 
friendships and pastoral connec-
tions that healed and brought 
faith. He brought peace and uni-

ty to his deanery and he encour-
aged the clergy under his care. 
These are his legacies, and why, 
when we sing “Memory Eternal,” 
we know that God will always re-
member him. So will we.
He made the world a better 

place by being who he is and not 
holding back. I pray that all of us 
may do so well.
On behalf of His Eminence, 

Metropolitan PHILIP, the Bish-
ops of the Local Holy Synod, the 
Clergy and Faithful of the entire 
Antiochian Archdiocese, and es-
pecially the clergy and faithful 
of this Diocese, I extend to you, 
Khouriyeh Silvia, Russell, Rich-
ard, Shelli and Randall and the 
entire Ballew family, the parish 
of St. Athanasius and the North-
ern California Deanery, our most 
sincere and heartfelt condolenc-
es. You all are in our prayers.
 

The Very Reverend 
Richard Ballew

(Birth name “Joe Richard Ballew”)
Father Richard was born June 

1, 1933, in Garret, Texas, to 
Thomas Edgar Ballew and Pre-
cious Lane Ballew. He was the 
youngest of 6 children. He grew 
up in Ennis, Texas.
In Ennis in 1951, he became a 

Christian in a revival meeting at 
the Baptist Church. Baptism and 
a very specifi c call from God to 
be a full-time pastor and evan-
gelist came very soon after his 
conversion.
 He studied at Baylor University 

for one year from 1952–1953 
and served in the Army from 
1953–1954, during the United 
States occupation of South Ko-
rea. As he served after active 
hostilities between North and 
South Korea had ceased, he nev-
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er participated in combat.
From 1954–1958 he studied 

at the University of Texas.
On August 2, 1959, he mar-

ried Sylvia.
In June of 1960 he graduated 

from the University of Texas
From September of 1960 to 

October of 1972 he was a full-
time staff member of Campus 
Crusade for Christ.

From 1973–1983 he was a 
Bishop in the Evangelical Ortho-
dox Church in Santa Barbara, 
California.

On February 8, 1987, he was 
chrismated and ordained to the 
Holy Diaconate.

On February 15, 1987, he 
was ordained to the Holy Priest-
hood and elevated to the dignity 
of Archpriest.
He is survived by
•  his sister Betty Wells, of Ennis, 

Texas;
•  his wife Sylvia Ballew, of Elk 

Grove, California;
•  his son Russel, of Elk Grove, 

California, and his children 
Steven and Jessica Ballew, of 
Buellton, California;

•  his daughter Shelli Holm, and 
her children, Sarah, Michael, 
Mary, Nicholas, Anastasia and 
George, of Elk Grove, Califor-
nia;

•  His son Richard, his daughter-
in-law Elizabeth, and their 
children, Noelle, Athanasia, 
Joseph, Thomas, Juliana, and 
Benjamin of Elk Grove, Cali-
fornia

•  his son Randall, of Elk Grove, 
California; and

•  numerous cousins, nephews 
and nieces, and many friends.

Orthodox Women’s 
Weekend Retreat

September 19th–21st, 2008

What a true blessing our 8th 
Orthodox Women’s Retreat was 
this year – a gift! Seventy ladies 
gathered at Entheos Retreat and 
Conference Centre, just west 
of Calgary, Alberta, Canada. 
We were very grateful to the 
four priests who so beautifully 
served the various services dur-
ing the weekend. They repre-
sented different church families 
of Calgary – Fr. Michael Lupu 
from St. Mary’s Romanian Or-
thodox Church, Fr. Taras Kro-
chak and Fr. Tim Chrapko from 
St. Vladimir’s Ukrainian Ortho-
dox Church, and Fr. Ibrahim 
Chahoud from the Antiochian 
Orthodox Church of the Annun-
ciation.

Our faithful coordinators, 
Shirley Din, Myra Reinheimer, 
Ghada Ziadeh and Joan Popo-
wich, welcomed us all warmly. 
Our sisters in Christ arrived 
from Winnipeg, Abbotsford, Os-
oyoos, Vernon, Cranbrook, Ed-
monton, Smoky Lake, Red Deer, 
Okotoks, Airdrie, Cochrane and 
Calgary. We were delighted to 
welcome “fi rst timers”!

Our topic this year was “Faith, 
Hope and Love.” How truly 
blessed we were to have Moth-
er Christophora, Abbess of the 
Holy Transfi guration Monastery, 
and Sister Mary, from Ellwood 
City, Pennsylvania. At the open-
ing session, Ghada introduced 
Mother Christophora who im-
mediately connected with the 
women. We knew that this 
would be a very special retreat 
ahead of us!

Mother Christophora began 
her talk by introducing us to the 
lives of St. Sophia and her three 
daughters, Faith (12 years of 
age), Hope (10 years of age) and 
Love (8 years of age), excellent 
examples of the three virtues, 
showing us what it means to be 
a Christian woman – accepting 
and following Christ amid trials 
and struggles on our journey 
through life. By giving birth to 
these three virtues, our lives are 
fi lled with meaning. The best 
way to learn how to put them 
into practice is to make friends 
with those who are faithful, 
hopeful and loving! As children 
of God our whole lives in Christ 
should be joyful, life-giving, 
and life-creating, for He cre-
ated everything for us. Mother 
Christophora emphasized that 
faith, hope and love are descrip-
tions of God himself; therefore, 
growing in Christ means grow-
ing in these virtues. Faith there-
fore can grow, can be tested, is 
rational, and requires that we 
work with God, to believe and 
to trust. Mother Christophora 
quoted St. Nicodemus who said 
“As a root is to a tree, so faith is 
to the soul!”

Mother Christophora then 
introduced us to the virtue of 
hope. Hope is certitude of fu-
ture things and realities; it is 
oriented to the future; it is a 
vision of the heart; and it pen-
etrates through time. Hope is 
the opening of the heart that 
coincides with the victory of the 
hope in us and with an escape 
from our cares and anxieties. 
Truly, the opposite of hope is 
despondency and despair. What 
a joy to be alive, with the hope 
we have in Him!
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Our speaker pointed to sever-
al verses from Scripture dealing 
with love, and to the command-
ment on love as given by our 
Lord – to love God with all one’s 
heart, soul, mind, and strength, 
and to love our neighbor as we 
do ourselves. Love is to be ex-
pressed in actions, in every as-
pect of our lives – community, 
home, church, with the people 
who surround us. We must try 
to scatter our love without ex-
pecting anything in return.

A very interesting and infor-
mative short video of the life of 
Mother Alexander, the founder 
of the present monastery, was 
shown. Here was a woman who 
exhibited the three virtues of 
faith, hope and love. Some of 
the women in the Bible who pos-

sessed these virtues were Mary 
Magdalene, Mary and Martha, 
and the Samaritan woman, who 
was told that she could have 
“living water forever.” Mother 
Christophora encouraged us to 
be living water for others, a way 
of living Christ in its fullness!

Sister Mary concluded the 
sessions with a compelling de-
scription of life in their monas-
tery. The monastery is founded 
in prayer, spiritual counsel and 
hospitality. It is meant to be an 
icon to the families of the world. 
Sister Mary explained monasti-
cism clearly, delicately, and lov-
ingly.

We left this inspiring week-
end with a deeper sense of the 
virtues of faith, hope and love 
as we make our lives a gift to 

the Lord. Everything can be 
complementary to spiritual life, 
everything unifi ed in Christ, as 
we embrace our world in prayer 
and in love. We learned that 
each day, and many times a day,  
we can say to Him, “Thank you, 
Lord for your many blessings,” 
and “We worship you!”

It was so good to hear the 
positive thoughts of our sisters 
in Christ at this Retreat. We will 
be forever grateful for the guid-
ance of our saintly speakers as 
we seek to grow in Christ. Al-
ready we are looking forward 
to the 2009 retreat with prayer 
and thanksgiving!

Marina Mantle
St. Peter the Aleut Parish

Calgary, Alberta
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Two Ordained to Diaconate 

Two St. Vladimir’s seminar-
ians, John Ballard and Ashur 
(Ephraim) Alkhas, were or-
dained to the Holy Diaconate 
on Sunday, December 7, 2008. 
Both are members of the Antio-
chian Orthodox Christian Arch-
diocese of North America (AO-
CANA) and are in their second 
year of studies at the seminary.

His Eminence Metropolitan 
PHILIP, Archbishop of New York 
and Metropolitan of All North 
America, ordained Dn. John 
during the Divine Liturgy at St. 
Nicholas Antiochian Church, 
Bridgeport, Connecticut. His 
Grace, ALEXANDER, bishop of 
the Diocese of Ottawa, Eastern 
Canada and Upstate New York, 
ordained Dn. Ephraim at St 
Nicholas Cathedral in Brooklyn, 
New York.

Deborah Belonick

St. Mary’s, Omaha, Nebraska

On December 21, 2008, St. 
Mary’s in Omaha, Nebraska, 
put on its annual Church School 
Christmas play. This wonderful 
parish family event takes place 
each year, but what made it spe-
cial this time? It was the story 
of the First Christmas – A Play 
in Four Scenes, by Anita Reith 
Stohs. Although it started out 
as a play only for the Church 
School, it ended up being for the 
entire Church. All the children 
from age 3 to 16 were charac-
ters in the play. The Choir par-
ticipated in several of the songs. 
The parents made homemade 
costumes and scenery. Fr. Don 
and Kh. Maggie Hock sang the 
Troparian of the Nativity to end 
it beautifully. And to top it off, 
we had wonderful attendance 
(even if, with the wind chill fac-
tor, it was -15 degrees). Thank 
you to Linda Steinbrink and all 
the Church School Teachers for 
a wonderful day!
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SVS seminarian John Ballard was ordained to the Holy
Diaconate on December 7, 2008, at St. Nicholas Antio-
chian Church, Bridgeport, Connecticut. He is pictured 
here with his wife, Rebecca, and Metropolitan PHILIP, who 
ordained him.

SVS seminarian Ephraim Alkhas was ordained to the Holy 
Diaconate on December 7, 2008, at St. Nicholas Cathe-
dral in Brooklyn, New York, by His Grace ALEXANDER. 
Dn. Ephraim’s wife, Elaine (not pictured), is the liaison for 
the married student population at SVS.
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 earts aglow with thankfulness
Dear Mr. Abraham:
We would like to thank you and the entire Order 
of St. Ignatius of Antioch, the Governing Council 
and especially our Primate and all who help sup-
port and lead The Order for the extraordinarily 
generous gift of $1,500 paid at the end of each se-
mester. As a young married couple at St. Tikhon’s, 
we rely heavily on support from our church families, 
and are always very thankful for pleasant surprises 
such as this gift. Be assured of our gratitude and 
prayers for all the members of this organization.
Thankfully yours in Christ

Dear Daniel,
We would like to take this moment and extend our 
heartfelt appreciation for the recent fi nancial as-
sistance sent through the Governing Council. From 
a family of six, the funds will assuredly be used 
well towards our living expenses. May God richly 
bless each member of The Order of St. Ignatius of 
Antioch through their acts of generous charity.
From all our hearts, once again, thank you!

To The Order of St. Ignatius of Antioch:
Christ is in our midst! He is and shall be!
Thank you very much for the generous gift in this 
blessed nativity season. We are especially grate-
ful this year for the help that The Order of St. 
Ignatius continues to give!  I was ordained to the 
Diaconate last Sunday, and your assistance al-
lowed me to purchase needed clerical attire.  Thank 
you again for your thought, prayers, and generosity 
as I embark upon the beginning of my ordained 
ministry in the Church.
In Christ
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